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THE TEXT 


With the Name of Allah, 
the All-Merciful, the Most Merciful 


Abü Muhammad ‘Abdullah ibn Abi Zayd al-Qayrawani, may Allah 
be pleased with him and make him pleased, says: | 


All praise and thanks are due to Allah who begins the creation of 
man by His Grace, and fashions him while still being in the womb 
[of his mother] by His Wisdom. He brings him out into His gentle 
cate and facilitated for him his sustenance; and teaches him what he - | 
did not know. Indeed, the grace of Allah upon him is immense and 
tremendous. | | | 


All praise is due to Him Who directed mankind to recognise His 
Existence through His signs and left them no excuse [to disobey 
Him or associates partners with Him or disbelieve in Him] as He 
conveyed His message to humanity through His Messengers, the 
best of His creation; henceforth He guided whomever He destined 
to be guided through His Favour, and he led astray whomever He 
deemed by His Justice. — 


All praise is due to Him Who facilitated the path of righteousness 
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fot the believers and opened their hearts to receive His reminders; 
so they expressed their belief in Allah [outwardly] through the words 
that they uttered with their tongues, and through their hearts [in- 
watdly] because they were sincere in their belief and acted upon 
what was brought forth by the Messengers and the revealed books. 
And so they learned what He ordained for them and abstained from 
investigating what is beyond, and sufficed with what is made lawful 
for them, therefore SR abstained from the unlawful. 


May Allah assist both us and you in taking cate of what He has 
entrusted us with and in holding to His legislated laws. | 


You have asked me to write a short treatise for you about what is 
obligatory in the religion - those things which should be pronounced 
by the tongue and believed by the heart and done by the limbs, as 
well as to include therein the acts of Sunnah related to the teligious 
obligations - the confirmed (wu’akkadah), the optional (nafilah) and 
the desirable (raghibah), and to mention some of the morals and 
etiquettes related to these. Moreover, you asked me to mention some 
_ key principles and derived judgements in jurisprudence (figh) accord- 
ing to the madhhab and way of Imam Malik ibn Anas (may Allah 
have mercy on him). And to add some explanatory comments taken 
from the scholars well-versed in jurisprudence; and those who are 
learned in exegesis. You explained that your reason for asking me to 
compose this treatise is the desire to teach these things to children 
the same way you teach them the letters of the Qur'àn; so that their 
hearts acquite a sound understanding of Allah's religion and law at 
an eatly age - to telish its blessing and bask in its grace. 


Having considered that, I decided to comply with your request 
out of the same hope of gaining for both myself and you of the 
tewatd promised to whoever teaches the religion of Allah or calls to 
it. | | 
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| The Text 


You should know that the most upright heart is one which is the 

most retentive when it comes to absorbing goodness, and that the 

heart most likely to hasten towards a good deed is one that has not 
yet been exposed to evil. 


The thing that the people of advice are most concerned about and 
which those who desire its reward most want is to put good into the 
hearts of the children of the believers so that it becomes firmly 

established in them; and to make them comprehend what the tenets 
of religion and the limits of the Shari'ah are in order that they may be 
satisfied with that and to make them realise those things in the reli- 
gion which their hearts have to accept and their limbs are required 
to do. | 


Moreover, [to impress upon us the need] to educate them of what 
their hearts should believe in and what their limbs should act upon, 
for it has been narrated that ‘Teaching the book of Allah to children extin- 
guishes the anger of Allah’ and that ‘Teaching something to a child leaves a 
impression lasting that is as indelible as the marks of carving on a rock.’ 


Therefore, having said that, I included herein that which children 
will benefit from memorising, and attain honour for acquiring, and - 
shall receive joy for believing in and acting upon, by the permission 
of Allah. It was related that the Prophet (d) ordered us to com- 
mand our children to pray when they reach the age of seven, and to 
discipline them should they be lax in it, from the age of ten, and to 
separate the beds of boys and girls at such an age. Similarly, they 
should be taught before they reach puberty what Allah has ordained 
upon His slaves, be it an action or a saying, so that by the time they 
reach the age of puberty, Allah’s commandments become firmly 
entrenched in their hearts, they become well-acquainted with them, 
and are able to practice them with comfort and ease. Indeed, Allah 
has made certain beliefs obligatory for the heart and certain acts of 


13 


THE CREED OF IBN ABIZAYD AL-QAYRAWANI 
obedience obligatory for the limbs. 


I shall proceed to explain to you in detail all that I have mentioned 
in chapters so that it will be easier for those who ate studying it to 
understand, if Allah wills - it is Him we ask for guidance and Him 
we ask for help. And there is no power or strength except in Allah, | 
the Most High, the Great. May Allah send abundant blessing of 
peace upon our master, Muhammad His Prophet, and his — 
and Companions. 


Chapter: That which is Pronounced by the Tongues and firmly Believed 
in the Flearts, concerning the obligatory matters of the Religion 


. These obligatory matters include believing in the heart and ex- 

pressing with the tongue that Allah is One and there is no deity | 
worthy of worship except Him. Nor is there any (shabih) like Him, 
nor any equal (zazzr) to Him, nor any (walad) offspring for Him; not 
` any (walid) parent for Him; nor any (sabzbab) companion or wife for 
Him, nor any (sharik) partner for Him. 


He is the First, there is no beginning (awwaliyyah) to His firstness, 
and He is the Last, there is no end (akhiriyyah) to His lastness. 


Neither His Essence nor His Natute can be described nor encom- 
passed by His creation. The thoughtful will only reflect upon His 
signs, while abstaining from delving into, or attempting to investi- 
gate the reality of His Essence. [Allah said], “and they encompass not a 
thing of His knowledge except for what He wills. His (Kursi) foot-stool extends 
over the heavens and the earth, and their preservation tires Him not. And He is 
the Most High, the Most Great.” {al-Baqarah (2): 255]. 


He is a AZ (the all-Knowing) a/-Khabir (the لله‎ Aware), a/-Mudabbir . 


(the Controller) a/-Qadir (the all-Powerful), a/-Sami‘ (the all-Hearing) 
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The Text — 


al-Basir (the all-Seeing), a Ali (the Most High) a/-Kabir (the Most 
Great). He is above His Majestic Throne by His Divine — He is 
evetywhere by. His Knowledge. 


He created mankind and He knows what his self whispers to him, 
and He is nearer to him than his jugular vein. “No af falls without him 
knowing of it nor ts there any seed in the darkness of the earth, nor any wet 
thing nor any dry thing, that is not in a clear book.” {al-An‘am (6): 59] 


[It is also required to believe, concerning Allah, that] He rose (2stzwa’) 
` over His Throne and has an absolute subjugation c over wie He pos- 
sesses and owns [i.e. over His kingdom]. 


[It is also required to believe, concerning Allah, that] to Him be- 
long the Most Beautiful Names and Most Sublime Attributes. His 
Names and Attributes ate eternal and everlasting. He is Highly Ex- 
alted above any of His Attributes (Sja) ever having been created or 
any of His Names (Asma) being muhdathah oe which came 
into existence, after — not existed). 


[It is also required to believe, onna Allāh, that] He spoke to 
[Prophet] Misa with His speech which is an Attribute (Sia) of His 
Essence (Dhdtihi) and not something created (khalg). He manifested 
Himself to the mountain and it disintegrated ipu exposure to 
His Majesty and Greatness. 


[It is also required to believe that] the Qur'àn is the speech of 
Allah, it is neither (waking) created to eventually vanish (abid) nof 
the (s#/ah) attribute of something (makJug) created which must there- 
fore come to an | end (yanfadh). 


[It is also required to believe in] a/-Oadar (the Divine Decree), the 
good of it and the bad of it, the sweet of it and the bitter of it. All 
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of this has been decreed by Allah, our Lord. The measures of all 
matters are in His Hand, and its source is from His Qada?’ (His ex- 
ecution of what He decrees). He knows all events beforehand; there- 
fore all events occur in accordance with His Decree. Allah’s Knowl- 
edge encompasses all actions and sayings of His slaves before they 
come into existence, and everything happens by His permission. 
“Does not He who creates know, when He is the Most Kind and the AIL 
Aware.” [al Mulk oe 14] 


.. He knew everything before its existence; then it came to pass in 

accordance with His Decree. He leads astray whomever He wills by 
abandoning them through His Justice, and He guides whomever He 
wills by directing them to success, by His Favour and Grace. Conse- 
quently, everyone is eased by Him to what He already has knowl- 
edge of and has previously decreed as to whether they ate to be 
among the wretched or the fortunate. | 


He is exalted above there being anything, He does not desire in 
His kingdom, or that there should be anything not dependant on 
Him, ot that there should be any creator of anything other than 
Him, the Lord of mankind, the Lord of their actions, the One who 
decrees their movements and the time e of their life-spans. 


[It is also required to believe that] He sent the Messengers to man- 
kind in order to establish the proof against them. 


He sealed and concluded the divine message, the forewarning and 
| the Prophethood with His sending of His Prophet Muhammad (48), 
whom He made the last of the Messengers, to serve as a warnet, a 
giver of glad-tidings and a caller to Allah, with His permission, to 
illuminate and guide mankind. 


He sent down on 5 His Wise Book and by means of him He 
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Ihe Text 
explained his upright Religion and guided people to the Straight Path. 


It is also required to believe] that the Hour of Judgement is com- 
ing and there is no doubt about it and that Allah will resurrect who- 
evet dies; just as He brought them (into being) in the beginning, so 
shall they be brought into being. 


. [It is also required to believe that] Allah, glory be to Him, multi- . 
plies the reward of the good actions of His believing servants. He 
pardons them for their major sins by virtue of their repentance 
(tawbah) and He forgives them for their minor sins by virtue of their 
avoidance of the major sins. Those who do not repent of their ma- 
jor sins become subject to His will, “Indeed, Allah does not forgive asso- 
ciation with Him, but He forgives what is less than that for whom Fle wills. 
And he who associates others with Allah has certainly fabricated a tremendous 
sin.” [al-Nisa (4): 48] 


Those He punishes with His Fire, He will remove from it because - 
of any wan they have and by this He will cause them to enter His 
Paradise. Allah said, “Whoever does an atom’s weight of good will will see it. 
And whoever does an atom’s weight of evil will will see wt” |al-Zalzalah (99):7- 
8] | 


He will also remove from the Fire - due to the intercession of the 
Prophet (4%) - whoever he intercedes for, from those who have com- 
` mitted major sins amongst his nation. | 


[It is also tequired to believe that| Allah, the One free from all 
imperfections, has (already) created Paradise. He has prepared it as 
an everlasting abode for His friends (aw/iya’), wherein He shall hon- | 
our them by permitting them to look (ndzirah) at His Noble Face. 
This Paradise is the one that He caused Adam - His Prophet and His 
Khalifah in His earth - to come down from, based upon what was in. 
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His previous Knowledge. 


. He has (already) created Hell and prepared it as an everlasting abode 
for those who disbelieved in Him, denied His signs, His Books and 
His Messengers and He keeps them veiled from seeing Him. 


[It is also required to believe that] Allah, the Blessed and the Most 
High, will come on the Day of Judgment together with the angels, 
tank upon tank. All the different peoples are confronted with their 
accounts, He will then recompenses them (according to what they 
did), reward them (for their good actions) and punish them (for their 
evil actions). 


On that Day, the balances (a+mawazin) will be set up for weighing 
of the deeds of the people, “And those whose scales are heavy [with good 
deeds] - it is they who are the successful. But those whose scales are light - those 
. are the ones who have lost ther souls, [being] in Hell, abiding eternally.” [al 
Mu 'minün (23):102-103]. They will be given their records containing 
their deeds; hence, those who will be given their records in their 
right hands, will be judged with an easy account, but those who will 
be given their records behind their backs, will enter a Fire. - 


[It is also required to believe that] a/Sirat [the bridge crossing over 
the Hell fire] is true and people will cross it accordance with their 
. deeds. Their speed in crossing it differing according to their deeds 
(in theit worldly life); hence those who manage to survive crossing it 
shall do so with vatying degrees of swiftness [and hardship]. On the 
other hand, there shall be others whose deeds shall cause their ruin, 
` causing them to be cast into Hell. | | 


[It 1s also required to believe in] the Hand (the Pond) of the Mes- 


senger of Allah (3€) where his nation will come and drink from it. 
Whoever drinks from it will never thirst again, and those who changed 
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ados 


and altered the religion shall be driven away from it. 


[It is also required to believe] that awan consists of what you say - 
with the tongue, what you believe sincerely in the heart, and what 
you do with the limbs. It increases with obedience, and decreases 
with disobedience. The statement of belief is not complete without 
action. Neither the statement nor actions are complete without 
sincere intention. Furthermore, neither the statement, nor actions, 
nor intention ate complete unless they ate in accordance with the 
Sunnah. 


[It is also required to believe that] no Muslim CA//uLQsbiab) be- 


comes a disbeliever due to (commission of a) sin. © 


[It is also required to believe that] the Martyrs are alive with their 
Lord, receiving provision. The souls of the fortunate remain in bliss 
until the day they are raised up again. The souls of the wretched are 
tormented until the Day of Judgement. | 


[It is also required to believe that] the believers ate tried and ques- 
tioned in their graves, Allah makes those who believe firm by giving them 
firm words in the life of this world and the next world. And Allah sends astray 
the wrongdoers. And Allah does what He wills.” Ibrahim (14):27] 


[It is also required to believe that] over people are angels who have 
been assigned to accompanying them at all times; whose only duty 
is to record people’s deeds. Nothing of their deeds is absent from 
the Knowledge of their Lord. And that the angel of death takes the 

souls of the people by the permission of his Lord. 


| [It is also required to believe that] the best of all generations (in | 


virtue) ate those who saw the Messenger of Allah (4&) and believed 
in him, then [the next best generation are] those who followed them. 
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. The best of the Companions of the Prophet (8) are the Rightly 
. Guided Khalifahs: Abu Bakr [al-Siddiq], then Umar [ibn al-Khattab], 
then ‘Uthman [ibn ‘Affan] and then ‘Alî [iba Abi a d may Allah 
be pleased with all of them. 


kis that] no one of the Companions of the Messenger of Allāh 
| 69 should be mentioned except the best of what may be said about 
them, while refraining from the mention of the differences that oc- 
cutted between them. 


[Know also that] of all the people, they have the most right that a 
way out (an excuse) should be found for them, and that one thinks 
the best of them (having a good opinion of them). 


[Also required of the Muslims is] obedience to the leadets of the 
Muslims - whether they be those who are responsible for the affairs 
of the Muslims or the Scholars. | 


| [Also requited of the Muslims is] strict following of Salaf al-Salih | 
(the Righteous Predecessors) and adhering to the knowledge and 
guidance which they left behind; and seeking forgiveness for them. 


.. [Also required of the Muslims is] abandoning arguing and disput- 
ing in the religion. 


[Also required of the Muslims is] abandoning everything which 
has been innovated by a+muhdithun (those who innovate in the Reli- 


gion). 
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THE AUTHOR 


Imàm Ibn Abi Zayd al-Qayrawani | 


His Name and Lineage 

Al-Dhahabi said: ‘He is the eminent exegete and jurist, the role- 
model, and the highly-esteemed scholar of North Africa, Abu 
Muhammad ‘Abdullah ibn Abi Zayd ibn 'Abdu'l-Rahman al-Nafazi 
al-Qayrawani al-Malaki.’ 

His Birth 

He was born in the city of Al-Qayraw4n (in present day Tunisia) 

in the year 310AH. | 
His Upbringing 
He sought knowledge since he was a child whereby he later be- 


. come known as the head of knowledge and possessed authority in 
this life, as Al-Qadi Iyad said. Students of knowledge travelled to 
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him from all regions just to learn from his knowledge and so his 
followers were numerous. His close students excelled in knowledge. 
His superb scholarship in the Maliki Madbhab could be noted through 
his authored books that are circulated everywhere, causing him to 
be known as the “Young Malik”, meaning, he is the other version of 
Imam Malik. 


His Creed 


Al-Dhahabi said, ‘He, may Allah have mercy on him, was upon 
the way of the Salaf (the righteous predecessors) concerning the 
fundamentals of religion. Neither did he philosophise nor cerebrate 


nor render the actual meanings of religious texts. We seek success 
from Allah." 


His Teachers 


He had the honour to learn directly from numerous scholars and 
exegetes, the following list includes the names of some of his teach- 
ets: 


= Muhammad ibn Masrür al-Hajjam 
= Muhammad ibn al-Fath 

= Al-Hasan ibn Nasr Al-Basusi 

" And many more 


His Students 


Having the privilege of learning directly from eminent scholars 
while possessing superb skills qualified his students to enjoy a high- 
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quality Eco Some of the names of scholars and people of 
knowledge who received knowledge from him are: ` | 


= ‘Abdu’l-Rahim ibn al-/Ajüz, the jurist 

a ‘Abdullah ibn Ghalib al-Sabti | 

" 'Abdullah ibn al-Walid ibn Sa'd al-Ansàri 

a Abū Bakr Ahmad ibn ‘Abdu’l-Rahman al-Khawlani | 


= And many mote 


His Works 


c Kitab al-Nawadir wal Ziyadat - it comprises of a hundred chap- 
. ters. 
.^ He abridged the famous book ‘4/Mudawwanah’. 
= Kitab 7-4 
= Kitab [jaz al-Qur'an | 
== ALRisalah fi al-Radd al-Qadariyyab - A letter refuting the Qadari 
sect 
a The introduction of his letter about Zawhid which is included 
in his book, ‘A/Risdlah fi Figh Madhbab Imam Maik 


= And much more 


It is said that he authored this famous letter when he was 17 yeats 
old. He was known for his sactifice and spending on students of 
knowledge which added more honour to his eminency in knowl- 


edge and good deeds. - 
His Death 
Al-Habbal said, ‘He passed away on the 15" of Shaban, in the 


year 386AH (997CE) and some poets composed poems in his 
memory.’ | | | 
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His Biography 
His full biography can be found in the following sources: 
"- Styar_A lam Al-Nubalah (17/10) 
= Tadhkiratul Huffaz (3/1021) 
= Shadharat Al-Dhahab (3/131) 


= Mujam Al-Mwalifin (6/73) 
^ ALD ibaj al-Madbhab (p. 136-138) 
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Shaikh Ahmad ibn Yahya al-Najmi 


His Name and Lineage 


He is the noble Shaykh, the ‘Allamab, the Mubaddith, the Faqih, 
Ahmad Ibn Yahya Ibn Muhammad Ibn Shabir al-Najmi Ali Shabir 
from Bani Hummad, one of the well known tribes of the district of 
Jazan. | | | 


His Birth 
He was born in the village of Najamiyyah on the 22" of Shawal 
of 1346H and was raised in the house of his two righteous parents 
- which have no equal in comparison. 
His Educational Upbringing 
He first read the Qur'àn to Shaikh ‘Abdu Ibn Muhammad ‘Aqil al- 


Najmi. Then he read it to Shaikh Yahya Faqih ‘Abasî, who was from 
Yemen and who had come to Naj amiyyah and stayed there. In 1360H, 


25 


THE CREED OF IBN ABI ZAYD AL-QAYRAWANI 


Shaykh joined the Madrasah Salaftyyab and recited the Qur'an, this 
time under the order of Shaykh ‘Abdullah al-Qar’awi to Shaykh 
"Uthman Ibn 'Uthman Haml. This was such that he recited the en- 
tire Qur'àn to him with /zj»id and memorised the books ‘Tupfatul- 
Atfal, ‘Hidayatul-Mustafid’, ‘Thalathatul-Usal’, ‘al-‘Arba’in an- 
Nawamtyyal’ and ‘al-Hisab.’ And he perfected the discipline of hand- 
writing. 


Then he read to the Shaykh the following books: ‘ar-Rahibah’ con- 
cerning Laws of Inheritance, 'a/Ajrumiyyab' concening Arabic Gram- 
mat, ‘Kitab at-Tawhid’, ‘Bulugh al-Maram’, ‘al-Bayquniyyah’, ‘Nukhbat-ul- 
Fikr with its explanation ‘Nuzhat-un-Nadhr’, ‘Mukhtasarat fi Sirah’, 
‘Tasrif al-Ghazi’, ‘al--Awamil ft an-Nahw’, ‘al-Waragat?’ concerning the 
Principles of Fiqh, and ‘a/‘Agidah at-Tabawiyyah’. He also studied 
parts of the book 'z/A/fzyyab' of Ibn Malik and ‘ad-Durar al-Bahiyyah’ 
with its explanation ‘ad-Darari al-Madtyyah’ concerning Fiqh - both 
of which are written by Imam al-Shawkani, rahimahullah. 


In 1364H, Shaykh ‘Abdullah gave him the zzz (religious authori- 
sation) to report from a+ Ummahat As-Sitt (hadith Books). 


In 1369H, he studied under Shaykh Ibrahim Ibn Muhammad al- 
"Amudi rahimahullah, the Judge of Samitah at that time, two books - 
‘lab al-Mujtami’a’ and the book of Shaykh “Abdu’l-Rahman Ibn Sa'adi 
rabimahullah on Figh, which is arranged in the form of question and 
answer, entitled: ‘a+ Irshad ila Ma'‘rifat-il-Ahkam.’ 


He also studied under Shaykh ‘Ali Ibn al-Shaykh Ziyad al-Somali 
at the order of Shaykh ‘Abdullah al-Qar’awi, the subject of Gram- 
mat, studying the book ‘a+‘Awamil fin-Nahwi Mirah’, as well as other 
books on Grammar and Morphology. 
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Ahmad ibn Yahya al-Najmi 


His ‘Teachers 
Some of his teachers are the following: 


= Ibrahim Ibn Muhammad al-‘Amiidi 

= Hafiz Ibn Ahmad al-Hakami. 

= ‘Abdullah al-Qar’awi ` 

= ‘Abdu Ibn Muhammad ‘Aqil al-Najmi 
= “Uthman Ibn “Uthman Haml _ 

= ‘Alt Ibn al-Shaykh Ziyad al-Somali 

= Muhammad Ibn Ibrahim Al al-Shaykh 
= Yahya Faqih “Abasî al-Yemeni 

= ‘Abdul-‘Aziz Ibn “Abdullah Ibn Baz 


His Students 
He has many students and from among his students are: 
= Rabi Ibn Hadi al-Madkhali 
= Zayd Ibn Muhammad Hadi al-Madkhali 


= ‘Ali Ibn Nasir al-Faqihi 
= And many others 


| His Books 


The Shaykh has written many books, some of which have been 
printed and some which have not. From his books are: 


"= Awdahul-Isharah fadi ala man ababa al-Mamnu‘ min 


al-Ziyarab 
= Ta sisal- Ahkam Sharh ‘Umdatul-Abkam 
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= Tanzihush-Shariah ‘an Ibahatil-Aghani al-Khak‘ah 

= Risalatul-lrshad ila Bayanil-Haqq ft Hukmil-]thad 

= Risalatun fi Hukmil-]ahr bil-Basmalah 

= Fathur-Rabb al-Wadad fil-Fatawa war-Rudüd 

a al-Mawrid al-Adh’b az-Zilal fima intaqada ala ba‘adil-manahij 
ad-dawiyyah min al-Aqa’id wal-A’amal. 


His Death 


After complications during a simple operation he lost the ability 
to speak and would continue in and out of a coma. He remained 
confined to bed for a year until he passed away on the 23" of July 
2008. May Allah have mercy on his soul and grant him Paradise ana 
make this work a source of benefit for him. 


a ae ae ae ak 


! Edited and adapted from the introduction of Shaikh al-Najmi's book: *aMawrid 
al-Adh’b az-Zilal fima intaqada ‘ala ba'adil-zmanabif |pp. 4-10]. Translator: al-manhaj.com 
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All praise is due to He who created mankind by His Grace, and 
formed their images while still being in the wombs [of their moth- 
ets] by His Wisdom." All praise to Him as He is the One Whom 
introduced mankind to their companions"! and facilitated their 
sustenancePland taught them a knowledge they had not known be- 
fore." | | 


Indeed, the grace of Allah upon mankind is immense and tremen- 
dous.” All praise is due to Him Who directed mankind to recognise 
His Existence through His signs"! and left them no excuse [to diso- 
bey Him or associates partners with Him or disbelieve in Him] as 
He conveyed His message to humanity through His Messengers, 
the best of His creation; thenceforth He guided whomever He des- 
tined to be guided through His Favour, and he led astray whomever 
He deemed by His Justice. | 


All praise is due to Him Who facilitated the path of righteousness 
for the believers and opened their hearts to receive His reminders; 
so they expressed their belief in Allah [outwardly] through the words 
that they uttered with their tongues, and through their hearts [in- 
` wardly] because they were sincere in their belief and acted upon - 
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what was brought forth by the Messengers and the revealed books. 
So they learned what He ordained for them’! and abstained from 
investigating what is beyond, and sufficed with what is made lawful 

for them, therefore they abstained from the unlawful." B 


Me ae ae ae SF 
Explanation 


[1] Allah conferred His favour upon humankind by creating them and 
imparting to them knowledge; Hence, He, The 1 said, 


Oa e deos: OS] 
p | 


GSC علّمه‎ 


“The Benevolent [to believers], Taught the Qur'an, Created 
man [And] taught him eloquence.” | 


[al-Rabman (55): 1-4] 


He also said, 


“And He taught Adai the names - all of them. Thes He 
. showed them to the angels and said, ‘Inform Me of the names - 
of these, if you are truthful.” 


[al-Baqarah (2): 31] 


These ayat indicate the divine care, compassion, and mercy of Allah that 
He has bestowed upon mankind; He initiated the process of man's crea- 


tion in the womb then shaped his i image into the best form and propor- 
tion. Allah, Most Fa said, 
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"T. Beard 
l por * هوا الى د‎ 
کر رح س‎ S uum عر‎ E. 
` sik AFS IEE وکت کا‎ ACC 
“It is He who forms you in the wombs however He wills. | 


There is no deity except Him, the Exalted in Might, the Wise.” 
[AZ Turan (3): 6], 


and He said, 


OAS tty 2c 


“In whatever form He willed has He assembled you” 
[al-Infitar (82): 8], 


and He also said, 


ad‏ خلقناا p CN ete, sicca xay‏ سلفلن 
«a‏ 


سلفلين 


pe ere Sef فهر اجر‎ tLe A ro: 


“We have ee created man in the best of stature; Then 

. We return him to the lowest of the low, Except for those 
who believe and do righteous deeds, for me will have a re- 
ward uninterrupted." 


[al-Tin (95): 4-6] 


These ayat furnish us with knowledge regarding Allah’s actions, and they 
inform us that it is who He created the human being and endowed him 


` with the best image and the best proportions. 


[2] The meaning is: given the fact that Allah created man weak in nature, 
He inculcated in his parents the attributes of instinctive kindness and com- 
passion that they show towards him, so that he would be cared for and 

` looked after by them. 


[2] He provides noutishment for the newly born infant through his 
mother’s milk, then as he starts teething and undergoing different stages 
of growth and development, He provides him with different types of 
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foods that best complement his developmental state. 


[4] 1 have previously pointed out the ayat which indicate a similar mean- 
ing. The following ayat are also carry the same connotation; Allah, Exalted 
be He, said, 


Ap deos edits AE 
Op EONO 

“ Read: by the name of thy Lord who created, Created man 

from a clot. Read: And your Lord is the Most Bounteous, 

Who taught by the pen, Taught man that which be knew not" 

| [a Alaq (96): 1-5] 


[5] His grace upon man is manifest; He endowed him with the organs 
and faculties of seeing and hearing, a tongue that can articulate and a mind 
that can rationalize, and limbs for interacting with his surroundings, and 


for mobility. 


[6] In other words, He enlightened mankind of the Wisdom and Om- 
nipotence of their Lord, and to let them know that He created them for 
His worship alone. Allah, Most High, said, 


qni PE DT 
(pals امم اتخوت ك ام‎ eile ام‎ 


صر کے کر 


om سے رج‎ » 
ai ehe OD S333 لأر ض بل‎ EV 
Ögri 


Or were they created by nothing, or were they the creators 
[of themselves]? Or did they create the heavens and the earth? 
Rather, they are not certain.! Or have they the depositories 
[containing the provision] of your Lord? Or are they the con- 


 trollers [of them]?" 
[Qur'an, 52: 35-37] 


[7] The authot, may Allah encompass his soul with His Mercy, asserts in 
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this statement that Allah, Exalted be He, sent to people n messengets from 
their own kind, that is - sons of Adam - to invite them to monotheism i.e. 
` to acknowledge and admit that He Alone is the One and Only deity, and 
that they are to worship Him alone. The author additionally intends to 
remind people the real purpose behind the creation of mankind is for 
them to worship Allah; Allah says, 


MO e AT A LA Ket پس‎ 
رسل منک يقصو‎ TLL e as 
Qe 


A AT ےہ‎ mM» OF T OA 


Lf وا‎ Gop د‎ Rape 
رهم‎ A a Axe d elo, WE agaa 1234 
(SEG 


“O children of Adam, if there come to you messengets from 

among you relating to you My vetses, then whoever fears 
` Allah and reforms - there will be no fear concetning them, 

nor will they grieve.. But the ones who deny Our verses and 

are artogant toward them - those are the companions of the 

Fire; they will abide therein eternally.” 

| | [aA raf (7): 35-36] 


He also said, 


- “And We sent not before you any messenger except that We 
revealed to him that, “There is no deity except Me, so wor- 
ship Me.” - 

[a-Anbiya’ (21): 25] 
and | 


ae P A 4 ا‎ 
مالم تاراشإلا دود‎ 
“T created the jinn and humankind only that they might wor- 
ship Me.” 
[a -Dharzyat (51):56]. 
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Toward the end of his statement the author clarifies that mankind, after 
receiving the Divine injunctions, have become divided into two groups; a 
group that followed the messengers, believing in what they have brought 
[from their lord] and therefore were the guided party, and a group that - 
rejected the divine commandments and hence were amongst the misguided 
and forsaken. That being said, Allah guided those whom He directed to 
success through His Grace, and misguided those whom He abandoned. 
‘out of His Justice. He, The Exalted, said, | 


e? er "A 4. fua wot mns 
عبد وأ أ‎ "Pe d Emacs 

5 , m aww A ISS س ج کر‎ | 
Dee EPA نکیا ادت‎ 
س‎ pate ar 2^. 2 +e dcm 
A فانظروا‎ Nat سار‎ HOLE حت عله‎ f: 


AE 
DAK کا م‎ 


“And We certainly sent into every nation a messenger, [say- - 
ing], Worship Allah and avoid Taghut.' And among them 
were those whom Allah guided, and among them were those 
upon whom error was [deservedly] decreed. So proceed 
through the earth and observe how was the end of the 
deniers.” 


tal: Na! (16): 36] — 


[8] The author explains in detail the components of zz, which is the 
conformance of the heart, the tongue, and the limbs to what it necessi- 
tates. Having wan requires the heart to believe, to have faith and to pro- 
fess, and the tongue to utter that which conforms to the belief of the 
heart, and the limbs of the body to act in accordance with what they are 
commanded to do and what they ate commanded to abstain from. 


[9] This means: They learned what He ordained upon by virtue of the 
legislation of imdn; they acquired the knowledge they were meant to seek, 
and they did not delve into matters that were beyond the limit that He set 
for them with respect to His Supreme Names and Attributes. Thus, what- 
ever He revealed to them concerning His Names and Attributes - which 
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does not include the modalities of these Names and Attributes - sufficed 
them; hence they believed in all that He informed them, and left aside - 
mattets He was silent about, without inquiring into them further. An ex- 
ample that illustrates this [attitude] is the response of [Imam] Malik to the 
person who asked, about the ayah, | 


NO متو علا‎ | 
“Then He established Himself above the Throne” 
|a-Furqan (25): 59], 


how did He mount?; Imam Malik said, ‘Rising over [something] is known, 
how Allah performed it is لم‎ believing in it is ODEO and ask- 
ing about it is an innovation.” 


[10] This behaviour and attitude bespoke their submission to Allah as 
true slaves of His, for they believed in what He informed them, obtained 
knowledge of what He ordained for them, refrained from crossing the 
boundaries He set for them, acquired what He made lawful to them, and 
refrained from taking what He made unlawful to them; hence they be- 
came true slaves of Allah. Allah, Exalted be He, said, 


p we ber ts Án P 


Je Ò لزت يمشور‎ oeste, 


- 
P 


ES. PONS EA j Y 
© اوا‎ a TR CL E 


“And the servants of the Most Merciful ate those who walk 
upon the earth easily, and when the ignorant address them - 
[harshly], they say [words of] peace,; And those who spend - 
[part of] the night to their Lord prostrating and standing [in 
prayer] | 

[a-Furgan (25): 63-64] 


! Al-Rad ‘Ala al-Jahmiyyah by al-Darami, p.33. 
Al-Dhahabi said, “This statement is proven and affirmed to be said by Imam 


Malik." al Uluw #141. 
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May Allah assist both us and you in taking care of what He has 
entrusted us with and in holding to His legislated laws." 


You have asked me to write a short treatise for you about what is 
obligatory in the religion - those things which should be pronounced 
by the tongue and believed by the heart and done by the limbs, as 
well as to include therein the acts of Sunnah related to the religious 
obligations - the confirmed (mu’akkadah), the optional (nafilah) and 
. the desirable (raghibah), and to mention some of the morals and 
etiquettes related to these. Moreover, you asked me to mention some 
key principles and derived judgements in jurisprudence (f7gh) accord- 
ing to the way of Imam Malik ibn Anas (may Allah have mercy on 
him). And to add. some explanatory comments taken from the 
scholars well-versed in jurisprudence, and those who are learned in | 
exegesis. You explained that your reason for asking me to compose 
this treatise is the desire to teach these things to children the same 
way you teach them the letters of the Qur’an"!; so that their hearts 
acquire a sound understanding of Allah's religion and law at an early - 
age - to relish its blessing and bask in its grace." 


Having considered that, I decided to comply with your request 
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out of the same hope of gaining for both myself and you of the 
tewatd promised to whoever teaches the religion of Allah or call for 
ic | 


You should know that the most upright heart is one which is the 
most retentive when it comes to absorbing goodness, and that the 
heart most likely to hasten towards a good deed is one that has not 
yet been exposed to evil.“ | 


The thing that the people of advice ate most concerned about and 
which those who desire its reward most want is to put good into the 
hearts of the children of the believers so that it becomes firmly 
established in them; and to make them comprehend what the tenets 
_ of religion and the limits of the Shari'ah are in order that they may be 
satisfied with that and to make them realise those things in the reli- 
gion which their hearts have to accept and their limbs are required 
to do." 


Moreover, [to impress upon us the need] to educate them of what 
their hearts should believe in and what their limbs should act upon, 
for it has been narrated that ‘Teaching the book of Allah to children extin- — 
guishes the anger of Allah’ and that ‘Teaching something to a child leaves a 


impression lasting that is as indelible as the marks of carving on a rock.’ 8 


Therefore, having said that, I included herein that which children 
will benefit from memorising, and attain honour for acquiring, and 
shall receive joy for believing in and acting upon, by the permission 
of Allah. It was related that the Prophet (4) ordered us to com- 
mand out children to pray when they reach the age of seven, and to 
discipline them should they be lax in it, from the age of ten, and to | 
separate the beds of boys and girls at such an age. Similarly, they 
should be taught before they reach puberty what Allah has ordained 
upon His slaves, be it an action or a saying, so that by the time they 
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reach the age of puberty, Allah’s commandments become firmly 
entrenched in their hearts, they become well-acquainted with them, 
and ate able to practice them with comfort and ease. Indeed, Allah 
has made certain beliefs obligatory for the heart and certain acts of 


obedience E for the limbs. 


I shall proceed to explain to you in detail all that I have ERÎ 
in chapters so that it will be easier for those who ate studying it to 
understand, if Allah wills - it is Him we ask for guidance and Him 
we ask for help. And there is no power or strength except in Allah, 
the Most High, the Great. May Allah send abundant blessing of 
peace upon our mastet, Muhammad His Prophet, and his family 
and Companions." | 


LEE. 
Explanation 


` [1] The word ‘entrusted in this context refers to what mankind has been 
entrusted with [regarding their duties towards Allah] be it in privacy or in 


. ` public; this includes performing the acts of worship, putifying oneself in 


the correct manner, and restraining the senses and limbs from pursuing 
what Allah has made unlawful. The Messenger of Allah ($) said to his 
Companions, 


“Be shy of Allah as much as you truly ought to be.” They 
said, ‘Praise and thanks be to Allah, We are shy (of Allah), O 
Prophet.’ He said, “It is much more than that. He who is 
truly shy of Allah, let him safeguard his head and what it 
perceives, let him safeguard his stomach and what it desires, - 
let him remember death and rottenness, and he who desires 
the Hereafter abandons the adornments of this world. He 
who performs all these, is the one who is shy of Allah as he — 
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should be”? 


[2] The view stated above is the one that the author adopts, but what we 
believe to be correct and hence state, is as follows: understanding religion 
should be solely based upon what has been proven authentic from the 
Prophet (88), regardless of the madhab of the Imam propounding the cor- 
rect view. “We accept the view that is based on authentic evidence.’ As for 
any other views that are in conflict with the evidence - whether it be due to 
its interpretation, or because it came to light that the evidence used by the 
Imam to attive at his view was inauthentic, or any other reason that might 
have prompted the Imam not to adopt the view that conforms with the 
authentic evidence - we excuse the Imam and give him the benefit of the 
doubt, by assuming that the reason. the Imam disregarded the evidence 
was either because it did not reach him, or because of the way he inter- 
preted it, or because he found it to be in contradiction to other admissible 
evidence. We take this attitude because of the high esteem and honour in - 
which we hold the noble Imàms?, who we believe would never disregard 
authentic evidence, intentionally and without a justifiable reason. Having 
said that, there is no shame in leaving the view of any Imam if it turns out 
to be contrary to the authentic evidence, because the views of any man is 
subject to being accepted or rejected, except the words of the Prophet 
(3), which are incontrovertibly accepted in their entirety." This is because 
we believe that we were ordained not to follow anyone besides The Mes- 
senget. | | | | 


The reason for which these Imams’ high status and large followings, 
was because their followers believed their Imam to be from the devoted 
followers of the Prophet ($$) in everything, except possibly some aspects 


2 A Tirmidh #2458. | 
It was declared hasan by al-Albant, Sahih al-Jami #935. 


3 The Shaikh refers to qualified trustworthy Mujtahid scholars of Pani 
E The Shaikh refers to people of ونا‎ who are qualified to examine, navi- 


gate and understand texts and statements. As for laypeople, they should follow 
the view of a trustworthy Imàm and always opt for the safest views. 
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that the Imam might have overlooked unintentionally and never out of 
impudence. Nevertheless it is evident that it is incumbent upon all of us 
to follow the evidence, whether this evidence be in favor of the view of 
Imam Malik, al-ShafiT, Ahmad ibn Hanbal, Abū Hanifah - or anyone else 
of their calibre, for that matter. 


[3] The 5-077 intends with this statement to show that we must rely on 
the explanations and interpretations of well-versed scholars ‘and jurispru- 
dence exegetes' that are relevant to the issue under consideration, so that 
the learned individual becomes acquainted with all aspects of the issue. 
But ultimately he [i.e. well-versed scholar] should follow the view he finds 
` to be the most correct, provided he is qualified to balance between views. - 
Furthermore, he should teach his findings to those under his responsibil- 
ity such as children, youre and the youth who are keen for knowing 
the truth to follow it.’ 


14 | This means: Having the correct creed and beliefs taught to children 
at a tender age will allow their hearts to absorb the truth whereby it be- 
comes deep-rooted enough to reject any kind of condemned innovation 
in religion. This meaning was pointed out in the hadith of Hudhayfah ibn 
al-Yaman who related that the Prophet ($) said, — | 


“Temptations will be presented to men's hearts as a reed mat _ 
is woven stick by stick and any heart which is impregnated by — 
them will have a black mark put into it, but any heart which 
rejects them will have a white mark put in it. 


[5] The author proceeds by explaining that the best of hearts i is the one 
which encompasses the most good. — I 


[6] What this means is: The effect of evil often prevails and influences 
a heart in which evil has preceded’ goodness. However, the heart that is 


pure in nature and free of evil is the type of heart that will be inclined 
towards accepting goodness and acting upon it. | 


5 Muslim #144 


AO 


` The Author's Introduction 


` [7] No comments on this paragraph. 
[8] I say that this is -Allah willing - a truthful assertion, if by it the author 

means teaching young children the authoritative and correct creed, so that 
at a later age they are able to defend against the influence of innovations 


and misguidance. 


[9] No comments on this paragraph. o 
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من ذلك الإبمان بالقلب والنطق 
باللسان Gf‏ الله al]‏ واحد لا all‏ غيره, 


That which is Pronounced by the Tongues and Firmly Believed in 
the Hearts, concerning the obligatory matters of the Religion 


And his saying: “These obligatory matters include believing in the 
heart and expressing with the tongue that Allah is One and there is 
no deity worthy of worship except Him.” 


TTTT. 
Explanation 


All praise is due to Allah alone, and may peace and blessings be upon the 
most honored Prophet and Messenger; our Prophet Muhammad, and his 
family and all his Companions. 


The meaning of having zzan in the heart is to believe in the Oneness of 
Allah, Exalted be He, and then to affirm this belief with one’s tongue, by 
expressing in words that Allah is One and there is no other deity worthy 
of being worshipped except Him. And in fact, this is the meaning implied 
by the statement “There is no deity worth of worship except Allah’. This state- 
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And his saying: “These obligatory matters include believing in the heart... 


ment is made of two compound sentences; one sentence serves to negate 
and the affirm to affirm. The former sentence is composed of the particle 
‘no’ followed by the clause being negated. The word ‘deity’ occurs in indefi- 
nite form; the grammatical construct of applying the negation word ‘#0’ 
to an indefinite noun dictates that the noun [i.e. deity] covers all possible 
entities that come under its meaning, hence it means: all deities, objects of 
worship and forms are unworthy of worship. Immediately after this nega- 
tion is the affirmative statement, introduced by the word ‘except, and the 
overall meaning is to declare and affirm the Lordship and Deity of Allah, 


one and alone. This meaning is noted in the ayah, 
a} كين رول إل" نوحى إلمه أنه‎ ata L5 [nm 
: pr ١ 2 E Ave S w 
OXT إلا أنافاعيد‎ 
“ And We sent not befote you any messenger except that We 
revealed to him that, There i is no deity except Me, so wot- 


ship Me.?' 
[a Anbiya" (21): 25] 
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cal ala ولا‎ cal وا نظبر‎ cal ولا شببه‎ a 
ولا شريك له‎ cal ولا صاحبة‎ cal Allg وا‎ 0 


And the author’s saying: “Nor is there any (shabih) like Him, nor 
any (nazir) equal to Him, not any (walad) offspring for Him; nor any 
(walid) parent for Him; nor any (sahibah) companion or wife for Him, 
nor any (sharik) partner for Him.” | 


se He de oe ae. 
` Explanation 


This part asserts that Allah neither originated from someone or some- - 
thing nor is there someone or something originating out of Him. It also 
negates the existence of His having any consultant or helper, or even there - 
being anyone or anything that may bear resemblance to Him, or be equal 
to Him in any respect. This type of negation is what Surah al-Ikblas, as- 
serts; Allah says, 


) AM fap Ten 


“Say, ‘He is Allah , [who is] One, Allah, the Eternal Refuge.” 
[al-Ikhlas (112): 1-2] 


44 


And the author's saying: “Nor is there any (shabih) like Him, nor any... 


to mean, He is the One to be sought for help and aid. 
fs os B Aero he > A tee 
(AC ESAE OESIE 
*He neither begets nor is born. Nor is there to Him any 


equivalent.” 


[al-Ikblas (112): 3-4] 


The part below serves to negate three things; any beginning to His Ex- 
istence, any end to His Lasting, or the termination of His Lordship. 


45 


ليس لأوليته ابتداء ول آخريقه ‏ 


انقضاء, 


And his saying: “[It is also required to believe, concerning Allāh, 
that] He is the First, there is no beginning (awwaliyyah) to His firstness, 
and He is the Last, there is no end (akhiriyyah) to His lastness.” 

4K oe at ae 3F 
Explanation 


This meaning is established in the ayah from Surah al-Hadid, in which 
Allāh, the Most High says, 


w 3, Pu LCS, له‎ d TY eft^ ^" fí 
(E uc TEN, هوأ لا ولوأ لآخر‎ 


“He is the First and the Last, the Ascendant and the Inti- 
mate, and He is, of all things, Knowing." 
[al-Hadid (57): 3] 


The same meaning is also established in the ER hadīth in which 
the Prophet ($) said, 
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| And his saying: II is also required to believe, concerning Allah, that] s 


ue oats ^ "PE 
ANS الأول فليْس‎ ST اللْهُمَ‎ 
Cit GBS فليس‎ AB TO POR pi شي وَألت الآخر‎ 
وَأَنْتَالْبَاطِنْ فليس دونك شيء‎ 
“O Allah, you are The First; there is nothing before You, and 


You ate The Last; there is nothing after You, and You are 
Evident; there is nothing above You, and You ate The Inner- 


. 1 


most; there is nothing beyond You. 


! Muslim #2713 on the authority of Abū Hurayrah. 
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— ولا يبلغ aita aic‏ الواصفون, 
| ولا بحبط «Qa A ioll 4 ola‏ 


And his saying: Neither His Essence nor His Nature can be de- 
scribed nor encompassed by His creation. Those who ponder will 
only ponder upon His signs, while abstaining from delving into, or 
attempting to investigate the reality of His Essence. [Allah said], 


PN AILI M22 2 ش‎ 
وشو الع العظيم‎ 
"and they encompass not a thing of His knowledge ex- 
cept for what He wills. His (Kursi) foot-stool extends over 
the heavens and the earth, and their preservation tires 
Him not. And He is the Most High, the Most Great." 
| [al-Baqarah (2): 255)” 


Explanation 


In this statement, the author asserts the incapacity of the creation to 


e" 


And his saying: Neither His Essence nor His Nature can be described... 


describe Allah or even to comprehend Him; hence they are ordained to 
reflect upon His signs, as His Essence and Nature is beyond the imagina- 
tion of minds and intellects, and immeasurable by any type of. standards 
or measures. Neither are the hearts capable of imagining Him, nor the 
minds capable of comprehending Him. Thus, no one possesses the capa- 
bility of knowing anything about His Attributes and Names, except that 
which He Himself has taught them. Thus the realization and admittance - 
of one’s incapacity of attaining encompassing knowledge about Allah ought 
to define the limit at which every creature should stop short; for Allah. 
Says, 


t "T. 
Ate يما‎ = D^ s (92, D و ولا طون‎ 
“and they encompass n 558 of His knowledge except 
fot what He wills." 
[a-Baqarab (2): 255] 
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py. م‎ 


العالم الخبييو, المدبر n‏ ^ 
السويع البصيرء العلي الكبير. 


And his saying: “He is a Aim (the all-Knowing) a/-Khabir (the all- 
Aware), a/-Mudabbir (the Controller) al-Qadir (the all-Powerful), a 
Sami‘ (the all-Hearing) a/-Basir (the all-Seeing), aA (the Most High) 
al-Kabir (the Most Great). He is above His Majestic Throne by His 
Divine Being. He is everywhere by His Knowledge." 


Ae Neue one ou 
Explanation 


This statement of the author entails that the Attributes of Allah are the 
Most Perfect; for every attribute with which Allah describes Himself with, 
is of the ultimate perfection. So for instance, when we desctibe Allah be- 
ing the Omniscient ue all-Knowing), as He describes Himself in the 
ayah, | 


d. dpud EA 

عللم لغيبٍ فلا 
BOS 4 BG at AT T az {ra 12‏ 
: 0 4 
يظهر: An‏ عدا o^)‏ نضول من زسول فإنهه 


And his saying: “He is al Alim (the all-Knowing) al-Khabir ... 


“THe is] Knower of the unseen, and He does not disclose 

. His [knowledge of the] unseen to anyone Except whom He 
has approved of messengets, and indeed, He sends before 
each messenger and behind him observers” 


[al-Jinn (72): 26-27], 


meaning that: Allah possesses the supreme attribute of having com- 
plete and perfect knowledge about everything. The same applies to His 
attribute of a/-Khabir (the all-Aware), which means He is aware of every- 
thing - hidden or appatent - with regard to all affairs and matters. 


The attribute of a-Mudabbir (the Controller) entails that He governs 
and runs the universe according to what He has decreed and apportioned. 


The aam (the all-Hearing) and a/Basir (the all-Seeing) are two attributes 
. that Allah has described Himself with, as did His Messenger. These two 
attributes entail that Allah Hears anything that is audible regardless of 
whether the creation is able to hear it or not, and Sees everything, even 
that which His creation cannot see. Therefore these two attributes are 
supreme in the utmost sense. However, we also know that Allah described 
mankind as being hearing and seeing as He said, 


Indeed, We created man from a sperm-drop ce that We 
may try him; and We made him heating and seeing"? —— — 
|a Insan (76): 2] 
The question that arises now is; if the attribute of Allah and the at- 
ttibute of His slaves happen to share the same name, does that also mean 
they share the same meaning? 


The 2 answet is: No, not at all. 


It is proven authentic that ‘A’ishah (radiyAllah ‘anhâ said, "Praise be to 
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Allah Who hears all sounds. The woman who pleaded with the Prophet 
came and spoke with him in one corner of my house. I did not hear her 
but Allah heard her, and revealed | 


SE TETTE 
“Allah has indeed heard (and accepted) the statement of the 
. woman who pleads with you concerning her husband and 
carrier her complaint in (prayer) to Allah. And Allah hears 
yout E LU Lo! Allah i is All- -Hearing, Al-Seeing" ب‎ 
[a+ Mujadilah (58): 11 


Humans possess only a limited hearing ability; it is restricted by distance 
and hindered by obstacles, whereas the hearing of Allah is not hampered - 
ot limited by any obstacle or distance or anything else whatsoever. The © 
same applies to His attribute of Seeing; He is able to see the depths. of 
earth and the bottoms of seas, and everything else, no matter how miniscule 
it is. Keeping that in consideration, describing Allah as a/-Sami‘ (the all- 
Hearing) and a/-Basir (the all-Seeing) means His description is perfect to 
the ultimate, Exalted be He, and Honored and High be His Names and 
Status. 


The Most High indicates His high position, status and rank. He is High 
by His Essence above His throne, and above everything, which He cre- 
ated RE His Power. He said, | 


s s م‎ LA aie oe 


© هوالقادرعل نْسعث عد 4238 


نتوی ارين AR C eod‏ 
1 اتی وکت شرك للد يتوت OL‏ 


! Ibn Majah #188 
It was declared sahih by al-Hafiz Ibn Hajr in Zc aging al-Ta'liq 5/339 and so by Al- 
Albani in his work Sahib Ibn Majah #156. 
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And his saying: “He is al- Alim (the all-Knowing) al-Kbabir ... 


“Say, ‘He is the [one] Able to send upon you affliction from. 
above you or from beneath your feet or to confuse you [so | 
. you become] sects and make you taste the violence of one 
another.’ Look how We diversify the signs that they might 
undetstand." | | 


[al.An‘am (6): 65] 


and 
be © A DE مر کم قر« بر ور‎ 
وھوالقاھرفوق عادو‎ 
“He is the Omnipotent over His slaves.” 
| [aJ An'am (6): 61] و‎ 
and 
Lo Tn 2 at 2 ج د کر س‎ 


“Say (O PRA What Ma is of most cus in testi- 
mony? Say: s is witness between you and me.’ 
` [al-An‘am (6): 19] 


"He is above His Majestic Throne n His Divine Being. Hei is everywhere by His | 


Knowledge” It means: He is aware and has full knowledge of E 
happens EE 


59. 7 


JE‏ الإنسان, ویعلم lo‏ توسوس به 
نافسه. وهو أقرب إليه من Jaa‏ الوريد 


And his saying: “He created mankind and He knows what one's 
| inner self whispers to him, and He is nearer to him than his jugular 
vein. | | ate, g oe 


Er TM mM SR ^A og 
AMAA LY) 5. iU, 


AR A ff. * "LOREM PI ot fe ۽ کو‎ 
Oe لاف كنب‎ wl ولارطب‎ e ف ظلمل تا‎ 

*No leaf falls without him knowing of it nor is there any 

_ seed in the darkness of the earth, nor any wet thing nor 


any dry thing, that is not in a clear book.” 
[al-An‘am (6): 59]" 
Explanation 
This paragraph explains the comprehensive and precise knowledge of 
Allah; to the extent that not a leaf falls from a tree except he knows ex- 


actly the location of the tree and wherefrom the leaf fell - nor is a seed. 
placed in the bowels of the earth except that He knows where it ended 
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And his saying: “He created mankind and He knows what one’s inner self... 


up. Everything is within the expanse of His knowledge; and it is obliga- 
tory upon every believing slave of Allah to have faith in all that, to believe | 
in its correctness, and believe in the perfection of the knowledge of his ! 


Lord. 


Allah said, 


So; SUN ib esa way 
tee ciu 


“Say, ‘None in the heavens and earth knows the unseen ex- 
cept Allah and they do not perceive when they will be 
resurrected.” 


[o Nami (27): 65] 


As a matter of fo you should have faith and believe that whatever 
occurs in the universe are all written and recorded down in the Supreme 
Book (i.e. the Divine Preserved Tablet), hence nothing whatsoevet es- 
capes the knowledge of Allah. 
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gle g «gg iss! ji yall gle -‏ الملك 


«s aal 


And his saying: “[It is also required to believe, concerning 
Allah, that] He (éstawa’) tose over His Throne” 


LAXE 
Explanation 


There is no doubt that Allah rose over His throne, as He stated in seven 
different places in the Qur’an.’ The people of knowledge amongst the 
righteous predecessors of this community state: He rose over His throne 
in a manner that befits His Majesty, Exalted be He and that is what we 
believe in; we abstain from delving into the modality of this action, as only 
Allah alone knows it. 


Imam Malik, may Allah engulf him with His Mercy, once was asked- 
about the ayah, mE 


! al- - Furgan (25): 59, aA ‘raf (T): 54, Yunus 0 0): 3, a+ Hadid (57): 4, al-Ra‘d (13): 2, 
al-Sajdah (32): 4 and Taha (20): 5. 
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And his saying: 1 It is also required to believe, one Allah, that]... 


KL He established Himself acis the Thtone" 
[al-Furqan (25): 59], 


‘How did Allah make istawa?” Imam Malik bowed his head down, sweat 
began beading at his forehead from the shock of heating such an odd 
question. Then he raised his head and said, 'a/-/s/z:»a is known and undet- 
stood, how it is performed [i.e. by Allah] is unknown, to have faith in it is 
obligatory, and to question it is an innovation. Indeed, you ate an evil man; 
remove him from here." | 


? ALRad ‘Ala al-Jabmiyyah by al-Darami, p33. . 
` Al-Dhahabi said, "This statement is proven and affirmed to be said by Imam 
Malik.’ al Uluw #141. | 
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وعَلى الملڪ sgial‏ 


And his saying: “and has an absolute subjugation over what He 
possesses and owns [i.e. over His kingdom].” - 


Se ae علد‎ oe ak 
Explanation 


The expression used by the author in this statement is ambiguous and - 
may call to mind a censurable connotation, because the expression used 
here gives the impression of there being a competing power with whom 
Allah disputed over for the Ownership and Sovereignty of the creation, 
which is undoubtedly untrue. I believe that the author did not use this 
expression with the intention of implying this incorrect meaning; for who 
is there that may stand in opposition to Allah in His Lordship, that He 
would subjugated His creation after overcoming a dispute with this oppo- 
nent, ot even that His subjugation would be opposed afterwards?! This is 
unquestionably impossible; Allah has no opponent and He is the Creator, 
Originator and Sustainer of this universe and all those therein. He said, 


27$ 


c «d $4. eds RN ano) 


c orf w 1 E a of 1 ا‎ ret و‎ % AG 
LAC g "m 
occa 
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And his saying: “and bas an absolute subjugation over what He possesses... 
Bia Gd ial Lo OG HAS U OE STO UE EE EEE POO. 


Indeed, Allah holds the heavens and the earth, lest they cease. 
And if they should cease, no one could hold them [in place] 
after Him. Indeed, He is Forbearing and FORET 

| [Fat (35): 5 


and 


QA. M 200 
“And He restrains the is from falling upon the eatth, un- 
less by His Permission Inoeen Allah , to the Pope is Kind 


and Mercif 
[al-Eaj (22): 65], 


and 
Lo» 7 6 sa” wet p^ * T 
SA AIS et [ue 771 لؤكانفهماءالهةإلا‎ 


“Had there been within the ewes and earth gods besides 
Allah , they both would have been ruined. So exalted is Allah, 
` Lord of the Throne, above what they describe.” 

[eL Anbiya" (21):.22}, 


and 
| إل ذىالْمش سبلا‎ TESTE 31ó daas (E ZA فل ان مع‎ 
AU 7 = ae 
ope OI LA VOS C); 


2 R7 14 * p 

FEN shox BAN السَبعوا‎ | 
ZAL p کج‎ 4 pare T 
اليما عفرا‎ r لا ته‎ 


“Say, [O Muhammad], ‘If there had been with Him [other] 
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gods, as they say, then they [each] would have sought to the 
Ownet of the Throne a way. Exalted is He and high above 
what they say by gteat sublimity. The seven heavens and the 

` earth and whatever is in them exalt Him. And there is nota- 
thing except that it exalts [Allah] by His praise, but you do 
not understand their [way of] exalting. Indeed, He is ever - 
Forbeating and Forgiving.” g | | 

| [aLIsrà' (17): 42-44] 


Regatdless, the fact of the matter is that such an expression should have 

` not been employed, due to the ambiguity and confusion regarding the 
intended meaning. Hence we ought not to approve the use of this expres- 
sion. And Allah knows best. | 
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وله الأسماء الحسنى 


And his saying: “[It is also requited to believe, concerning Allah, 


that] to Him dey the Most Beautiful Names” 
ae ae ae te os 


Explanation 


The statement of the author in this part dictates that Allah ought only 


to be called by His Most Beautiful Names, as He said 


“Say, ‘Call upon Allah ot call upon the Most Merciful. Which- 
ever [name] you call - to Him belong the best names.."" 
| [al-Isra (17): 110], 


and 


eG وأ‎ cio ORA 
ويا لا سماء لسن فاد‎ 


“And to Allah the best names, so invoke Him by 
them...." | | 
[aA raf (7):180] 
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These two aydt instruct us not to name Allah by a name other than what 
has He named Himself with; since His Names imply His absolute perfec- 
tion, therefore we should never name Him with a name that does not 
entail such absolute perfection. Thus, if a name taken in isolation has a 

negative connotation, it becomes impermissible to name Allah with it in 
an unrestricted sense i.e. there are particular names and attributes that 
Allah uses [in the Qur'àn] just to respond to something [i.e. not so that He 
be called with them]. For instance, Allah said u 


Se 2? AT 
| | PAKS 
ors 2€, pma rz “ew 
QS ECR, SIN pas P 
ك‎ ah و‎ (ub ms ae, 

TUE V PME E MP Y PN 
“And they planned a plan, and We planned a plan, while they 
perceived not. Then look how was the outcome of their plan 

- that We destroyed them = their people, all.” | 

[al-Naml (27): 50-51], 


and 
Nd | Chart wt ray سد‎ Pd LAT 
T A الله واه حيرا‎ spay Noy 
“But they plan, aad Allah h fine And Allah is the best of 
» planners.” 
[al-Anfal (8): 30], 
and 
< wae, nid 
yas عور ن الله وهو.‎ | 
deed the hypoctites [think to] deceive Allah , but He is 
deceiving them." 
[al-Nisa (4):142],. 
and B 
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And his saying: “[It is also required to believe, concerning Allah, that)... 


Ao £76 >34 
OASIS CASAS لم‎ 
Indeed, they are planning a plan, But Iam dhong a plan.” 
[al-Tarig (86): 15-16] 


So in light of what was said, the aforementioned names and attributes 
cannot be used to derive a Name of Allah [in the absolute sense] if they - 
are not used in a context explaining their usage and meaning, because such 
names and attributes carry a connotation of deficiency. These names and 
attributes have been mentioned in the context of response and retaliation 
i.c. He responds to the plots and deceptions of disbelievers in like terms 
[i.e. befitting their actions], thus such names ate atttibutes ate referred to 
as attributes of justice. It is impermissible to describe Allah as being a 
plotter or a deceiver or a beguiler, because such names and attributes im- 
.ply deficiencies that cannot be ascribed to Allah. The same applies to any 
name or attribute that does not entail perfection. For example, Allah said 


“Say (O Muhammad): What thing is of most weight in testi- - 
mony? Say: Allah” 
[a An an mm (6): 19), 


wherein the word (thing) is an indefinite noun, which within this con- 
text refers to Allah, Most High and Most Exalted be He. However, it is 
impermissible to call Allah a ‘thing’ because such a word does not entail 
praise or compliment. Another example of this is the hadith of the Prophet | 


(39), 
“No person is more jealous than Allah." ! 
This hadith cannot be used to say that Allah is a person because this 
name does not compliment Allah either. Thus it is obligatory upon us to 


call Allah with Names that connote praise. This is based on the ayah, 


` 1 Muslim #1499 on the authority of al-Mughirah ibn Shu'bah. 
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dee al PPA ا‎ et p 
وللا لا سماء اسي فادعوه م‎ 
“And to Allah belong the best names, so invoke Him by 
them... cul | | 
[aA raf (7):180] 
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والصفات العلىء 


And his saying, “and Most Sublime Attributes." 


E 


Explanation — 


We are tequired to believe that the Attributes of Allah are supremely 
perfect in nature, hence ate different from the attributes of created be- 
ings. For example, we say that Allah is Alive, and at the same time we also 
say that a person is alive; however we ate requited to be of the conviction 
that there is a difference between the life of the Creator and the life of the 
created. The former is perfect and entirely free of any defects or short- 
comings whereas the life of the creation is deficient and imperfect; the 
. created being’s life was preceded by non-existence, and will at some point 
cease to exist; also it is fully dependent for its existence upon the One 
Who cteated it and sustains it. The life of a human being, for example, is 
` subject to what Allah has decreed for it, and it lasts for the period Allah 
has destined for it to remain. Moreover, the life of mankind and animals 
depends upon three elements for subsistence: food, drink and sleep. And 
even though the angels were created by Allah to be in no need for any of 
these three elements, they are still in need of their Creator. The principal 
lesson to be learnt from all this is to know that when we describe Allah 
with any of the attributes with which He described Himself in His book 
ot through His Messenger, we believe that such attributes are infinitely - 
supreme and are absolutely high and perfect. 
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آم a‏ بجمبع صفاته وأسمايّه, sla‏ 
أن تكون dilana‏ مخلوقة Et‏ وأسماوه diane‏ 


And his saying: “His Names and Attributes are eternal and ever- 
lasting. He is Highly Exalted above any of His Attributes (57/2) ever 
having been created or any of His Names (454) being mubdathah 
(something which came into existence, after having not existed).” 


Explanation 
It means: Allah has, and always will be, asctibed by all His (Sifat al- 
Dhatiyyah) Attributes of Essence, (Stfat al-Fi‘hyyah) Attributes of Action, - 
and (Sifat al-Dhatiyah al-Fi'fyyah) Attributes of both Essence and action. 
The one attributes are categorized into the following three categories: 


The First Type: 


(Sifat al-Dhatiyyah) Attributes vade of Essence: such as the At- 
tributes of (a/+Sam') Hearing, (a/-Basr) Seeing, (a Wath) Face, (af 
Yadayn) Hands, (a/-Kafayn) Palms, (a/-Asabi) Fingers, i Rijl ot 
al Qadar) Foot, and d Saq) Shin. 
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And his saying: “His Names and Attributes are eternal and everlasting... 


The Second Type: 


(Sfat al-Fi'liyyah) Attributes 8 dedans Such as a/-Istawa’ (rising 
` over), (a Nuzul) Descending, (al-Majiha’) coming and similar to 
| that. 


The Third Type: 


(Sifat al-Dhatiyyah al-Fi‘hyyab) Attributes of both Action and Es- 
sence: Such as pm (al- Kalam), C (al-Khalg) and similar 
` to that. | 


Our belief requires that we affirm all these Divine Attributes in a man- 
net that befit His Majesty and Highness, declaring them to be far removed - 
from any kind of deficiency, and unaffected by any phenomenon. This is 
why the author said at the end “He is Highly Exalted above any of His At- 
tributes (Sifat) ever having been created or any of His Names (Asma) being 
muhdathah (something which came into existence, after having not existed).” 
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كلم موسي بكلامه الذي جو صفة 
yo jÉ 1 acl‏ خَلقه, 


And his saying: «ne; is also required to believe, concerning Allah, 
that] He spoke to Musa with His speech which is an (57/25 al- Dhátibi) 
Attribute of His Essence and not something created.” 


ae ae ae oe te 


Explanation 

Ablul al-Sunnah declare the following: We believe that the attribute of 
speech [of Allah] to be Qadim a-Naw' Hadith al-Ahad, which means that in 
its essence it [Allah’s Speech] is Eternal, and He speaks whenever He wants 
the way He wants. 


Saying, “Qadim al-Naw® means that Speech is an Attribute of the Divine 
Essence, hence Eternal, as it exists due by His Existence, which neither 
has an end nor a beginning. 


Saying, "Hadith al- Abad" means that He speaks whenever He wishes, 
any time He wants, because Speech is attributed to Him. The one who is 
unable to speak or even uttet a sound is deficient and imperfect: He [in 


The Qur’an] described groups of people as having hearts with which they 
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And his saying: “[It is also required to believe, concerning Allah, that)... 


do not understand, eyes with which they do not see and ears with which 
they do not hear, thus when a person is desctibed as not possessing intel- 
lect or lacking the power to see or heat, it means he is deficient. This is 
why Allah said, 


" i rs - woe “= i pir tg 
ع اس‎ x et P Act. * 


ach dna oiii 
EE rh cc GN Ea ilt. 


"And We have certainly created for Hell many of the jinn 
and mankind. They have hearts with which they do not un- 
derstand, they have eyes with which they do not see, and they 
have ears with which they do not hear. Those are like live- 
stock; rather, they are more asttay. It is they who ate the 
heedless.” 


zs 


[aA raf (T): 179) 


Thus even in mankind the incapacity or inability to speak is a sign of 
deficiency, whereas possessing such attributes is considered a form of 
perfection. Consider, for example, if a group decided to select a king to 
rule them, and the one they selected was a person who was mute, blind 
and deaf, with a low quotient of intelligence, would you for a moment 
believe that they made the right decision? The answer is: obviously not. Is 
it not incomprehensible, then, that the Almighty of the heavens and the 
earth - the One who created mankind in his unique form and structure - 
be described as unspeaking! How can He be God and yet be unable to 
speak?! Obviously, it cannot be possible. Moreover, the ayah, 


a 
Sg per rd n > * 


gd‏ تن ذز ڪڪ I D E rot‏ استمعوه وم 
و سس 
Osi‏ 
“No mention comes to them anew from their Lord except‏ 


that they listen to it while they are at play.” 
0 Anbi ا‎ 21: 2], 


wherein the word “new” was used to describe Allah’s reminder; it is used 
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to indicate that such a reminder is new to the creation as something they 
. had not received previously; it is not new in reference to the One who said 
it, since one of His Attributes of Essence is Speech (at Ram befitting 
His Majesty. | 


The following ayat establish clear and incontrovertible proof of Allah’s 
Speech, in a manner that befits His Majesty and Supremacy, which is an 
eternal, everlasting and perfect Attribute of His Essence. 


Allah said, 


PAN ^ AR 
O الله مو سیک ینا‎ de 
“And, indeed, Allah spoke to Müsà with [direct] speech.” _ 
[al-Nisa (4): 164], 


and 


“ye 2. i‏ سر 
dE a KI |‏ 
OES ELE‏ 
“Say, ‘If the sea wete ink for [writing] the words of my Lord,‏ 
the sea would be exhausted before the words of my Lord‏ 


were exhausted, even if We: brought the like of it as a 
supplement.” | 


tab Kalf ( 8): 109], 
and | E 


Kk od 


ANS, | 
PT Ls are AGIA gm eee Lt Ped 
PFN وال نيل يمذه, من بعدو. سبعة‎ ^ cis. 


(^ S. PE ل‎ ^" >r Tum 
e + TF *. r P 5 a . 9 
2 T abhor B مانفدت‎ . 


a 


“And if whatever trees upon the earth were pens and the sea 
[was ink], replenished thereafter by seven [more] seas, the . 
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And his sayings 1 It is also required to believe, concerning Allah, that]... 


words of Allah would not x exhausted: Indeed, Allah is 


Exalted in bi and Wise.. 
[Luqman (31): 27], 
and | 
[39 st - ريت‎ 
aci 4 RA C vig on” Tics 
ER MET Cis scc a 
“And the word of your Lord has been fulfilled in truth and 
in justice. None can alter His words, and He is the Hearing, 
the Knowing.” _ 
| [al-An‘am (6): 115] 
On the other hand, the ayah, 


EOM Yee Pc $ 
nod e^ 


“Deaf, dumb and an and they return not” 
[al-Baqarah (2) :8] 


condemn the hypoctites by attributing deafness, blindness and mute- 
ness to them because all these attributes imply flaw and imperfection. 
Moreover, Allah said, 


| Loc مت کلمت ريك‎ 3 435 
"MR Zt t YZ up S. 
©9 العليم‎ aa لكمنيه.وهوا‎ SLAY 
“And the word of your Lord has been fulfilled in truth and ~ 
“in justice. None can alter His words, and He i is the Hearing, 
the Knowing." 
"qe An am (6): 115] 
And the Prophet (Be) said, | 


“The one who, upon teaching a place, says, 
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Gee شه‎ tp cA àl بِكَلِمَاتِ‎ i2. | 


“I seek refuge in the Perfect Word of Allah Hom the evil of 
what He has created", 


^nothing would harm him until he iS from that stop- 
ping place"! 


All diese ate proof enough to affirm the Attribute of Speech ot Allah, 
Most High. - 


The Qur'a an is the Word of Allah (Kalam Allah), which He sent iowa to 
His slave and Messenger, to remain as a source of legislation for mankind, 
until the Day of Judgement. He described Himself with it, by adding it [as 
a genitive] to His Name, in the vetse, | 


PP a oe be Ka Gan Ale ita J 
mau id cm LENSE وإناحد‎ 


€ 


Qin 2000117 ACE 
3 


“And if anyone of the idolaters seek thy protection, then. 
grant him protection so that he may hear the words of Allah. . 
Then deliver him to his place of safety. That is because they 
ate a people who do not know.” E 
[al-Laubah (9): 6] 


Therefore he who claims that the Qur’an is created is deemed a disbe- 
liever as per the evidence established by all the aforementioned ayat. 


All the scholars and exegetes specializing in Jurisprudence and hadith 
agree by consensus that whoever says that the Qur'àn is created is a disbe- 
liever. The majority of scholars also stated that whoever says that his ut- 
terance of the Qur'anis created is an innovator [as opposed to other schol- 
ars who declared such a person to be a disbeliever]. As for those who sit 
on the fence regarding this issue - they neither state that the Qura àn is 


! Muslim 772708 on the ee of Khawla bint Hakim. 
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created but nor do they affirm the Qur'an as poang the Word of Allah - 
they are classified as innovators as well. 


Imam Ahmad iba Hanbal] and Ahly’ Sunnah wa'l-Jama‘ah were firm about 
this issue, showing no tolerance to anyone who did not take a firm posi- 
tion on this matter. Moreover, they abandoned those scholars who stated 
that their utterance of the Qur'àn was created, and also discouraged and 
warned people from learning or taking knowledge from them. The reason 
fot their strong reaction and firm stance against these scholars was to 
close the door to ill-hearted people who would exploit such a statement in 
otder to manipulate the Qur’an. This is because utterance in this case is a 
double-edged sword; on the one hand it is an action performed by a pert- 
son, and from another aspect, the utterance includes the Qua an itself, 


which is the Word of Allah. 


"This is why Imam Ahmad ibn Hanbal told people not to visit or take 
knowledge from al-Husayn ibn ‘Ali al-Karabisi, and forbade Dawid al- 
Zahirt, who had not taken a stance in this matter, from entering upon him; 

he dealt similarly with Ya'qüb al-Dawraqi, and other scholars who had the 
same attitude. This is the reason why the author stated, “/I¢ is also required 
to believe] that the Qur'an is the Speech of Allah, it is neither (maklūq) created to 
eventually vanish (yabid) nor the (sifah) attribute 4 something created which must 
therefore come to an end (yanfadh)." 
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B5 


PR فصاو‎ Sal hs 
«alils من‎ 


And his saying: *He manifested Himself to the mountain and it 
disintegrated through exposure to His Majesty and Greatness." 


TETT] 
Explanation 
And his saying:“He manifested Himself to the mountain and it disintegrated 


. ` through exposure to His Majesty and Greatness”, the author is rns to the 
the saying of Allah concerning Misa, 


1 cra : 
LX A As € سے‎ Pd IS “4 254 
وك ولك افر‎ AG ita Nes dba; 
Grn ware vc aed AO سے‎ AGEA zt ^ 


KIAJ, |‏ آم تقر مكاند.سوف تر فما حل 
SUE ECE A oa‏ 
OLA Painless ACES tj‏ 


And when Misa arrived at Our appointed time and his Lord 
spoke to him, he said, ‘My Lord, show me [Yourself] that I 
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may look at You.’ [Allah] said, You will not see Me, but look 
at the mountain; if it should remain in place, then you will 
see Me.’ But when his Lord appeared to the mountain, He 
rendered it level, and Musa fell unconscious. And when he 
awoke, he said, “Exalted are You! I have repented to You, 
and I am the first of the believers.’ | 

| . [Araf (7): 143] 


and said, 


JR £g — d ot tui 
OSs LA حك ا‎ 


‘O Musa, I have chosen you over the people with My mes- 

` sages and My wotds [to you]. So take what Ihave given you 
and be among the erent 2 | 

[aA ‘nif (7): 144] 


The meaning is also reflected in the hadith of the Prophet (E). Abu 
Musa (radiy Allah ‘anhu) reported, "The Messenger of Allah (2) was stand- 
ing amongst us and he told us five things. He said, 


“Verily the Exalted and Mighty God does not sleep, and it 
does not befit Him to sleep. He lowers the scale and lifts it. 
The deeds in the night are taken up to Him before the onset 
of the day, and the deeds of the day before the onset of the 
night. His veil is of light. If he withdraws it (the veil), the 
splendor of His countenance would consume His creation 
as far as His sight reaches." | 


! Muslim #179 on the authority of Abū Masa al-Ash'ati | 
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والإيمان بالقدر خَبِره agla PIET‏ 


pen الله‎ ree EKAR Jas. ‘djo | 


And his saying: “[It is also required to believe] in aLQadar (the - 
Divine Decree), the good of it and the bad of it, the sweet of it and 
the bitter of it. All of this has been decreed by Allah, our Lord. The 
measutes of all matters are in His Hand, and its source is from His 
` Qada’ (His execution of what He decrees). He knows all events be- 
forehand; therefore all events occut in accordance with His Decree. 
Allah’s Knowledge encompasses all actions and sayings of His slaves | 
before they come into existence, and SLE happens by His 
permission. | | 


AATA A ^ ieee LP me d Si 
| Cdi خلق وهواللطيفا‎ olas 
*Does not He who creates know, when He is the Most 
Kind and the All-Aware.” 
| tal Mall (67):14)” 


TTTT 
Explanation — 


Believing in Qadar is one of the six pillars of imdn, such that no one can © 
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And his saying: "[Tt is also required to believe] in al-Qadar... 


become a believer except by having faith in it. Imam Muslim reported in 
his Sahih that two men from the city of Basrah approached ‘Abdullah ibn 
‘Umar in the Masjid and stood on either side of him. One of them said, ‘I 
expected that my companion would entrust me to speak. So I said, ‘O 
Abia ‘Abdul Rahman! Indeed, there have emerged in our midst a people 
who recite the Qur'àn and seek knowledge. They claim that there is no 
such thing as a% Race. and the affair is one of. absolute free will.’ 


He replied, So when you meet those people, then inform es thatl | 
am free from them and that they are free from me. And by the One whom 
"Abdullah ibn ‘Umar swears by, if one of them were to spend the likes of 
the mountain of Uhud, Allah would not accept it from him up until he 
believes in the Qadar. 


Then he commenced narrating from his father (Umar ibn al-Khattab) 
the hadith which he narrated about the coming of Jibril and asking the 
Prophet (2) about the pillars of /s/am, iman and al-thsan. 


‘The pillars of Islam are five: Islam implies that you testify that there is 
no deity worthy of worship but Allah and that Muhammad is the Messen- 
get of Allah, and you establish the prayer, pay the 41 (alms), observe 
the fast of Ramadan, and perform pilgrimage to the House if you have - 
the means. | 


And the pillars of man ate six: That you affirm your faith in Allah, in 
His angels, in His Books, in His Messengers, in the Day of Judgment, and 
you affirm your ian in ak Qadar, both good and evil.’ 


Thus it is evident that believing in a-Qadar is a pillar of zzz", whereby 
one's Zzan is invalid unless he has faith in it. 


Two [deviated] sects, however, opposed this fundamental principle; they - 
are: | | 


` 1. QOadariyyah al-Nafat - Those who went to extremes in negation 


11. Qadarzyyab al- 01 Those who weht to extremes in 
affirmation. 


qu 
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[H]: Qadariyyah al-Nafat: They are those who claim that Allah destined the 
good only, meaning He did not destine evil. This is the belief commonly 
held by the Mu‘tazilah who supposed that by holding this belief they were 
Extolling Allah by negating from Him the act of decreeing evil and then 
punishing people because of it. But apparently they did not realize that 
what they had done essentially was more evil than what they had sought to 
escape from, because claiming that Allah is the Creator of the good whereas 
evil is the creation of mankind, be it disbelief, ما‎ major or mi- 
nors sins, entails the following: i 


First: It affirms the existence of two creators, hence they become simi- 
lar to the Magus [with regard to their belief]. 


Second: Attributing incapacity to Allāh because, in effect, they claim 
that there are events and actions occurring in the universe which He- 
created, but such events and actions were not among the things He 
destined. | 


Third: Allah is overpowered when disbelievers commit what He did 


not decree, which is a corrupt and false belief. 


[r]: Qadariyyah al-Mujbirah. They are those ois say that the servant is 
compelled in everything they do and say, whether it be disbelief or belief, 
Obedience or disobedience, etc. hence according to them there is no such 
thing as free-will. Therefore, according to them, a human being is no dif- 
ferent than a branch of a tree swaying due to the wind, ot a stone rolling 
along the ground, which is also an entirely corrupt and distorted belief. 
And every person in this existence inherently knows that he enjoys free- 
will; they decide what they want and do with no coercion. 


On the other hand, Abi’ Sunnah wa'LJamá'ab affirm that Allah’s Will is 
of two kinds: 


1. | Universal Will, which refers to what He wills to happen such as 
good or evil, ivan or disbelief, obedience or disobedience. He de- 
crees all that upon people so that everyone ends up reaching what 
have been predestined for him, through the free-will and willpower. 
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that Allah granted him. 


2. Legislative Will, which refer to the fact that mankind (and all other 
` creatures) ate created, and so ate their actions. This is evident from 


the gah, 


J - ` 


E 


PX کیرد ہہ کے ر‎ pe ZAL MF 2 52 47-7 aai 
OES: E 
“He said, ‘Do you worship that which you [yourselves] carve, 


While Allah created you and that which you do?” _ 
 [a$afjat (37): 95-96] - 


wherein Allah reports Prophet Ibrahim saying to his people that not 
only have they been created by Allah, but also the actions they perform. 
Allah questions and judges His slaves only for the actions which they have 
. performed willingly and consciously, in order to establish proof with re- 
gatds to them, and manifest His wisdom in them. : 


24022 Siia sa Janiak also assert and believe that Allah is neither 
unjust to any of His creation nor does He punish anyone, unless they 
deserve it because of a sin they have committed. Allah said, 


em as A gei 
God e! NUI. 6 ales BO ETS 


“O mankind, there has come to you a conclusive proof from 
your Lord, and We have sent down to you a clear light” 


[al-Nisa (4):147], 


and 
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"Indeed, Allah does not do injustice, [even] as much as an 
atom's weight; while if there is a good deed, He multiplies it - 
and gives from Himself a great reward." | | 

[aL Nisi (4): 40 : 


and 


Indeed, Allah does not wrong the people at all, but it is the 
people who are wronging themselves.” 
| [ Yunus (10): 44] 


In a nutshell, the creed of ناك‎ LSunnab wa'-Jama'ab with regard to this 
tenet can be phrased as follows: ‘We believe that Allah created mankind 
and their actions. He will either reward them for their actions or punish 
them for their actions, which they have committed willingly and consciously. 
This is because He, Exalted be He, is far removed from being unjust or 
unfair to His creation.’ 


In a qudsi hadith, reported in Muslim and related by Abū Dharr al-Ghifari 
(radiyAllah ‘anhu) that the Prophet (8) said, 


“O My servants, I have made oppression unlawful for Me 
and unlawful for you, so do not commit Oppression against 
one another.” 


This is just one of the many legislative evidences indicating and proving 
that Allāh is never unjust to any of His creation. The reason why we do 
not ascribe evil to Him explicitly is out of our deference to His Majesty 
and Magnificence. This notion has been manifested in the statement of 
the Jinn [in The Qur'an], wherein they say, after being expelled from sky, 


` Muslim #2527 on the authority of Abū Dharr al-Ghifari. 
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. And his saying: “(It is also required to believe] in al Qadar... 


ul; 
KU» عر‎ ^ A^ ae rn 
DES adf PSU لاندرىأشرأرِيدَ‎ 


“And we do not know [therefore] whether evil is intended 
for those on earth or whether their Lord intends for them a 
right course.” 7 A" 

aa [al-Jinn (72): 10] 


` Thus they explicitly attribute the good to Allah in the phrase “their Lord 
intends for them a right course.” whereas the other part of the statement, which 
mentioned evil and harm, was stated in an implicit form using the passive 
voice, even though the Jinn knew that Allah is the Creator of evil and 
good. The same is also reported from the Prophet (E), 


BOUM Do die dS siio «dax; di 


“T am here at Your service. All E is in Your Hands, 
and evil is not attributed to You." 


wherein he Exalted / Allah by refraining from the ascription of evil to 
Him. | | | 


Ablu Sunnah wa'LJama'ab also believe that Allah bestows the favour of 
His guidance upon whomever He wishes from among His slaves, out of 
His Grace and Mercy, and that He misguides whomever He wills from 
among His slaves through his Justice. That said, what is incumbent upon 
us is to abide by the guidelines set in the book of Allah and the Sunnah of 
His Messenger (¢$), and to refrain from ae our own intellects as the 
final arbiter in these 1 issues. 


And with the aforementioned it is established that the madhhab of Ahly’! 

Sunnah wa’l-Jama Gh is the truth, whereas all other madbhabs that take a view- 

point other than this are misguided, whether Er deviate towards extrem- 
ism or deficiency. | 


a 2 Muslim #771 on is authority of ‘Ali ibn Abi Talib. 
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«d 44 


And his saying: “He knew everything before its existence; then it 
came to pass in accotdance with His Decree." 


TEIT. 
Explanation 


We say: Allah has measured and decreed everthing and has recorded all 
of it in the (awh al- E Preserved Tablet. 


The author's statement, “He knew everything before its existence Aud con- 
ceivably be construed to stand in support for those who said: mankind 
` create their own actions, but Allah still knows beforehand and is aware of 
what they do. This is correct, but we prefer to say, Allah apportioned and 
. decreed everything and wrote all of it down in His book, d al-Mabfuz) | 
the Preserved Tablet. 


This phrase, “He knew everything before ils existence” means that He knows 
everything because He is the One who apportioned and decreed it all. It 
` has been reported that the Noble Recorders (i.e. Angels who record down 
the actions of people) write down all that which people say and do as well 
as what they hold in their hearts, and then they ascend to the heavens to 
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And his saying: “Fle knew everything before its existence; then it came... 


compare with what has been written in the Preserved Tablet and they find 
that everything conforms perfectly and entirely with it. 


There are four level of Qadar, 


Lhe First Level: 
Allah’ s pre-knowledge (a/- Ln) of the measure of everything. 


1/6 Second Level: | 
The recording of all of that in (awh له‎ -"Mabfua) the Preserved 
Tablet. 


The hird Level: 
Its being subject to the control and (masbi'ab) Will of Allah. 


Ihe Fourth Level: 
Creating (a -Rbalg) and bringing (al-iyjad) all of that into exist- 


ence. 


Qadar can ie categorised with respect to the aspects of knowledge and 
recording, as follows: 


[1] al Qadar al-Umurr. Yt refers to the time when the angel is sent to the 
creature while it is in the womb in order to write down its predes- 
tined future, as being either blessed or doomed. This meaning is 
relayed by the narration reported by Ibn Mas'üd who narrated that 
the Prophet G) said, | 


“The consituents of one of you is gathered in his mother's 
womb fot forty days as a mixed drop, and then it becomes a 
clot of blood for another period of forty days, and then a - 
lump of flesh for a similar period, following which Allah 
sends His angel to it, to breathe into it its soul, and is in- 
structed with regards to four things [to write down]; so the 
angel writes down his livelihood, his death, his deeds and 
whether he will be doomed or blessed." 


! Bukhati #3332 and Muslim #2645. 
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[n] 


[ur] 
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al-Qadar al Hawl. It takes place once a year on the Night of Power 
(Laylatu al Qadr), during which all events that are meant to happen 
in the forthcoming year ate recorded. Allah said, | 


(Se Aa o 


“On that night i is made distinc: every precise matter” _ 
[al- - (44): 4] 


` aFkQadar al-Yawmi: It concerns the details of whatever relates to the 


0 Allah said, 


OA TY» xb 


“every day He is bringing about a matter." 
Mri (55): 29] 


al- Qudar al-Azali: It is the Qadar that has sede written down i in e 
al- د‎ the Preserved Tablet; Allah said, 


Gy 


"Indeed, all things We created with predestination.” 
[a Qamar oa 49] 


Thus it is evident that there are four categories 3 written Qadar. al- 
Qadar al-Umuri, al-Qadar al-Flawli, al-Qadar al Yawmi and al-Oadar al- Agar. 
The last three categoties are derived from a Qadar al- UR 
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ييل من alind cs lites‏ بعدله, 


sale, ais شاء فیوفقه‎ Jo يعدي‎ 


. And his saying: “He leads astray whomever He wills by abandon- 
ing them through His Justice, and He guides whomever He wills by 
directing them to success, by His Favour and Grace. Consequently, 
everyone is eased by Him to what He already has knowledge of and 
has previously decreed as to whether they are to be among the 
wretched or the fortunate." 


Explanation 


It was mentioned previously that everything in this universe had been 
predestined and apportioned by Allāh, Exalted be He; hence He decreed 
who was to be blessed and who was to be doomed, and for every being it’s 
life or death, health or illness, poverty or wealth, humiliation or glory, what 
would be granted and what would be taken away. Everything has been 
decreed and written in His Preserved Tablet. Allāh said, 


Ost 
شىء خلفئله بقدر‎ 6 
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“Indeed, all things We created with predestination.” 
[al-Qamar (54): 49] 


and 
Pd prt 
d AT 
P 7 4 2z 79. E 2p A 
LE > "AE POP o> - n » 
في ڪي‎ Reales Vig URP 
+ GP RLP oe Erkas 4 ae 


“No disaster strikes upon the earth or among yourselves ex- 
cept that it is in a register before We bring it into being - 
indeed that, for Allah, is easy” 

[al-Hadid (57): 22] 


It has also been proven authentic that the Prophet ($) said, 


“Allah created Adam, then he took the creation (the people) 
from his (Adam's) back, and said to one group, *These into 
the fire (hell) and I do not care’ and to another group ‘and 
these into paradise by my Mercy." ! 


And as we also know, Allah is Just dece He never wrongs anyone or 
does injustice to anyone. Allah said 


p^ Aaa X. A 


ACA. ies : sales í PSAL lY 


Indeed, Allah does not wrong the people at all, but it is the 
people who are wronging themselves.” 


| Yunus (10): 44] 


and 


! This narration is found in Musnad Abi Yala. Full narration with slight difference 
in wording can be found in Ahmad #26942. 
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And his saying: “He leads astray whomever He wills by abandoning... 


29% E 2 AA » P HA 
مهاو دوت من أده‎ aa? AS CAS ss diit, 
LO TVA, 


“Indeed, Allah does not do injustice, [even] as much as an 
atom's weight; while if there is a good deed, He multiplies 1 it 
and gives from Himself a great reward." 

"T (4): 40], 


and 


eo 7. 


ES ind iu 


* And your Lotd is not ever unjust to [His] servants." 
[al-Fussilat (41): 46], 


and many other ayat. He, Exalted be He, said in a gudsi hadith, 


“O My servants, I have made oppression unlawful for Me 
and unlawful for you, so do not commit oppression agunt 
one another.” 


. We gather from all this that: Allah misguides whomever He wants, by 
His Justice, by removing His protection from him and leaving him ex- 
posed to the Satan’s influence, who overpowers him and leads him to 
Hell. Allah said, : 


AC Z5, 


-e 


0 Au t4 


Ae scs ae ARES 


mele 
^t às سرع‎ d 


pope. نو‎ 8 “ivan, Aa 
& 1 ^K 
v (o) Ot ME 

“And We appointed for them companions who made attrac- 


2 Muslim #2527 on the authority of Aba Dharr al-Ghifarî. 
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tive to them what was before them and what was behind them — 
[of sin], and the word has come into effect upon them among: 
nations which had passed on before them of jinn and men. 
Indeed, they [all] were losers.” | 
[al-Fussilat (41): 25], 
and 


E سروس‎ O اک یں و‎ CA § - 4 DPA t 
ارمس نفيض له.شيطدنا‎ PE ومن يعشٌعن‎ 
٠ فو‎ ed T LAT 
OM saj | 
“And whoever is blinded from remembrance of the Most 
Merciful - We MD E for him a devil, and he is to him a 
companion." | 


` al Zuker (43): 36] | 


That said, while misguidance is decreed by Allah, the slave earns it as a 
consequence of his actions through his free-will, under the influence of 
Satan. Thus, Allah punishes him because of the choices he makes willingly 
and on his own accotd. 


“and guides whomever He wills by. directing them to success. by His Grace and 
Favor’ means: When Allah wants good for any of His slaves, He facilitates 
- for him the means whereby he is directed towards goodness. However, - 
when Allah wants no good for someone He leaves him to his own devices 
and lets him be exposed to Satan. | 


‘Ali ibn Abi Talib related, “Ali reported that one day Allah’s Messenger 
($) was sitting with a stick in his hand with which he was scratching the 
ground. He raised his head and said: There is not one amongst you who 
has not been allotted his seat in Paradise or Hell. They said, ‘Allah’s Mes- 
senger (3), then why should we perform good deeds; why not just de- 
pend upon out destiny?’ Thereupon he (4%) said, 


“No, do perform good deeds, for everyone is facilitated in 
that for which he has been created." - 


? Bukhari #1362 and Muslim #2647 on the authority of ‘Alî ibn Abi Talib. | 
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` And his saying: “He leads astray whomever He wills by abandoning... 


O Allah, we seek refuge in You from being left alone on our own, from 
` being misguided after we have been guided, and from wrongdoing after 

righteousness. We beseech You to hold us fast on the truth until we meet 
You. | | EMEN 


The author should have changed the wording of the following segment 
"Consequently, everyone is eased by Him to what He already has knowledge of and 
has ا‎ Jy decreed as to whether they are to be among the wretched or the fortunate.” 

“whether they are to be among the fortunate or the wretched.’ 
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1 ما‎ ablo أن يكون في‎ alll glas 


Crd. -£- g مو‎ 
sik die sal بڪون‎ ol بويد‎ 


And his saying: “He is exalted above there being anything He does 
not desire in His kingdom, or that there should be anything not 
dependant on Him.” | 


Ue te te ع‎ 
Explanation 


The author intended with this statement to refute the Oadartyyah al-Nafat 
whose belief advocates that there are events which occur in this universe 
against Allah’s will. This is an obviously distorted and corrupt belief, as it 
is impossible for something to happen within the creation of Allah, that is 
not permitted by His will. As we have stated previously, actions such as 
disbelief, sinning and disobedience existentially occur within the frame- 
work of the Universal Will of Allah, whilst being forbidden by His legisla- 
tive Will. Hence the actions of mankind in this regard fall in the category 
of His universal Will. 


It follows that those who claim that good is created by Allah while evil is 


created by mankind become similar to the Magian who believe in two 
Creators. Needless to say, this claim implies that there are events that take 
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And his saying: “Fle is exalted above there being anything He does not... 


place in this universe - which Allah created and owns - that are beyond 
Allah’s Power and Will. Obviously this belief insinuates that Allah is being 
overpowered, which is a fallacious claim.’ Allah said, 


al se لت‎ Zils r 


“And ar ak is ee over His affair" 
| [Yusaf (12): 21] 


* By saying what they said, the Qadariyyah gave the people of misguidance a way to 

defeat them in argument. ‘Umar Ibn al-Haytham said, We went out on a ship, and 
we were accompanied by a Qadari and a Magian. The Qadari said to the Magian, 

` ‘Accept Islam.’ The Magian said, ‘Not until Allah wills.’ The Qadari said, ‘Allah 
wills it, but Shaytan does not want it.” The Magian said, ‘Allah wills something and 

Shaytan wills something, but what is carried out is the will of Shaytan; then Shaytan 

is stronger.’ In another narration, he said, "Then I will stay with the stronger of the 

two.’ cf. Sharh al-Tabawiyyab, p.278. 
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أو يكون خالقا لكل sli egi‏ رب 


العباد ورب أعم ا لهم. 


And his saying: *Or that there should be any creator of anything 
other than Him, the Lord of mankind, the Lord of their actions, the 


.. One who decrees their movements and the time of their lifespans. 


[It is also required to believe that] He sent iie Messengers to man- 
kind in order to establish the proof against them.” 


3K ae 3 ok‏ علد 
Explanation‏ 


As we have noted earlier Allah is not only the Creator of mankind but 
also the Creator of their actions, based on the ayah, 


oD au Maa” 4t. AN ور‎ "A sat 
Duc iac 66 22 o: Ye 
` “He said, ‘Do you worship that which you mon catve, 


While Allah created you and that which you do?” 
| | [al -Saffat 07:9 95. 96] | 


35 | 


And his saying: “Or that there should be any creator of anything other... 


which refutes, beyond the shadow of a doubt, the existence of a Crea- 
tor besides Allah, Exalted be He. He created mankind and predestined the 
measute of their actions and lifetime; hence they make their way towards 
what has been decteed for them. | | 


As fot the legislative aspect of it, He sent to mankind Messengers and 
revealed to them divine books in order to establish the proof over them, 
and to clarify the truth for them. Whoever follows the Messengers and 
obeys them shall be safe, and whoever opposes them, acting differently 
from what they have been enjoined to do, shall be doomed. 
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MP V 2 


dilly والنذارة‎ ta T ثم‎ | 


And his saying, *He sealed and concluded the divine message, 
. the fotewarning and the Prophethood with His sending of His 
Prophet Muhammad (3), whom He made the last of the Messen- 
gets, to serve as a warner, a giver of glad-tiding and a caller to Allah, 
with His permission, to illuminate and guide mankind." 


Explanation 
Allah said, 
oe oon 2 نے کے‎ 
SLPS ااا‎ KE 

7 Pr zł wey we Gat RT 

rae NO BANE RI dyu 
“Muhammad is not the father of [any] one of your men, but 
[he is] the Messenger of Allāh and the last of the prophets. 

And evet is Allāh, of all things, Knowing.” | 

(aL Ahab (33): 40], 


It is reported that the Prophet (35) said, 
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And his saying, "He sealed and concluded the divine message, the forewarning... 


“The example of me and the prophets before me is like a 
man who built a house. He excelled in its building and made 
it beautiful, and he completed it except a space that was miss- 
ing one brick in one of the corners. People began to walk 
around it, saying, ‘How excellent would this building be if 
only that E brick was put in place!’ ‘I am that brick.”” 


Throughout Essi and to evety nation, Allah sent a Messenger with a 
message. He informed us the stories of some nations in the Qura an and 
left the stories 0 some Other nations untold. He said, 


de ق ماع‎ (vagus e doe EEA iG, 
أن يأ‎ gases aas ی‎ asd i وا‎ 


te 


S lias AC SS Aot Ns 5 
CS AUS 


“And We have already sent messengers before you. Among © 
them are those [whose stories] We have related to you, and 
among them are those [whose stories] We have not related to 
you. And it was not for any messenger to bring a sign [ot 
verse] except by the permission of Allāh. So when the com-  - 
mand of Allah comes, it will be concluded in truth, and the 
falsifiers will thereupon lose [all].” | 
[al-Ghafir (40): 78] 


Thus we believe that Allah sent Messengers to previous nations some 
of whose stories and reports He informed His Prophet (Muhammad), 
while in the case of some others He concealed their news. 


The "— (We) said, 


“The nations were displayed before me; some prophets would 
pass by with only a handful of followers, while others would 


! Bukhari #3535 and Muslim #2287 on the authority of Aba Hurayrah. 
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be followed by en one ot two, while another would pass by 

accompanied by nobody at all. Then a big crowd of people 

was presented to me and I asked, "Who are they? Are they 
my followers?" It was said, "No. Itis Moses and his followers." 

It was said to me, 'Look at the horizon.’ Behold! There was a 

multitude of people filling the horizon. It was said to me, 

"This is your nation out of whom seventy thousand shall enter 
Paradise without reckoning,” 


We believe that Allah made His Messenger, Muhammad (2), the last 
and final Messenger, whose nation is also the last nation among mankind. 


We also believe that Allah made amongst the scholars of this nation 
revivers, who revive and bring to the surface that which people have left 
and abandoned from religion. They are of the station of the Prophets 
who wete sent to the Children of Israel. 


He also debe cone (¥) the seal of all the Prophets and 
Messengers ('alaybum-Salam) before him and the best among all of them. 
We also believe that the Prophets of firm resolution, known as Ulu al- 
Agm, are the best of all Messengers; and that our prophet is the best out 
of them, which explains why none other than him takes upon himself the 
tole of intercession, as they feel their status is not high” لد‎ to bein a 
position to intercede for others. 


` The Prophet Mud (E), however, whose status qualifies him to 
intercede on behalf of the creation, steps forward to take up his position 
at the Station of Praise where he intercedes twice; Once during the affair 
of the Judgement, and the other time to open the gates of Paradise. Allah 
favored him above all the other prophets and messengers and sent down 
to him His Noble Book. The Prophet (3) said, 


“Every pup was given miracles because of which people - 
believed, but what I have been given is the Divine Revelation 
which Allah has revealed to me. Therefore I hope that my 


? Bukhari #5752 and Muslim #220 on the authority of Ibn ‘Abbas. - 
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And his saying, “Fle sealed and concluded the divine message, the forewarning... | 


followers will outnumber the followers of the other proph- 
ets on the Day of Resurrection.” 


The meaning of Divine Revelation is the Qur'an, because through it 
the Messenger of Allah (X) explained and clarified the religion, and also 
through his Sunnah, which served to complement and explain the Qur'an 
[further]; it is an integral constituent of the Straight Path that Allah called 
people towards; He said, | 


SING t4 S ل‎ Sf 
> À G rd سے کہ‎ aie PE ors 
Ea C 2.5 ALS 


JR 74v 

qo تنفون‎ 
“And, [moreover] l this is My path, which is straight, so fol- 
low it; and do not follow [other] ways, for you will be sepa- 
rated from His way. This has He instructed you that you may 
become righteous.” 


[al-An Gm (6): 153] 


3 Bukhari #4981 and Muslim #152 on the authority of Abi Hurayrah. 
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وأنزل عليه كتابه الحكيمء وشرم به 
دينه القويم $355 به الصراط المستقيم. 


And his saying: “He sent down on him His Wise Book and by 
means of him He explained his upright Religion and guided people : 
to the Straight Path." — — B 


ah ae Se Gt 3F 
Explanation 


When Allah selected Prophet Muhammad (3) to be His final Messen- 
ger, whose coming would seal and conclude the succession of Divine Mes- 
sages, He revealed to him His Glorious Book - the Qur'an, which is a - 
Book that, 


tf 


Ld 
f 
جه بمو ا‎ 


a“ yO en bt mn Bl e "T a, ا‎ 

Ones a Ct Presale من بين يديه ولامن‎ Met 
“Falsehood cannot approach it from before it or from be- 
hind it; [it is] a revelation from a [Lord who is] Wise and 


Praiseworthy.” 
|a Fussilat (41): 42] 


98 


And his saying: “He sent down on him His Wise Book and by means. 1 


This book is in clear Arabic language, in it Allah has revealed the stories 
of previous nations and the news of events that are yet to come. He graced 
it with an abundance of examples and parables [for people to reflect and 
. understand] and clarified throughout its verses the lawful and the unlaw- 
ful. The Prophet (3€) explained in detail its general commands and injunc- 
tions such as the daily prayers, i.e. the 52/25; their timings, the number of 
units and their types - whether obligatory and voluntary - and also obliga- 
tory alms (zakah). 


The Sunnah explains and elucidates the Qur'an, and fills in the details 
of the general ayat. And Allah did not take the soul of His Messenger (3) 
until he had taught everything with the utmost clarity to his nation, leaving 
them upon proof as clear as a white plain; its night being like its day; no 
one deviates from it except one who is doomed. He commanded them to 
follow him and that which he was sent with, 


dee Ng REN ee sh eae gto 
oS * x €. P 2 aot CL 


"And, [moreover], this is My path, which is straight, so fol- 
low it; and do not follow [othet] ways, for you will be sepa- 
rated from His way. This has He instructed ds that you may 


become righteous." 
[a An am (6) 153], 
and 
oi ok 4 Of a ul 
(MU aL. و هديك ور‎ 
“and guide you to a straight path.” 
[a+ Fath (48): 2], 


and 
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GELS E aria 


“Guide us to the straight path” 


[al-Fatihah (1):6], 
and | 
Az 4 "S Ge 
adsl las 
P a : 
AEROS A4 A ATAG T v 
روت‎ ase قليلا‎ s cS seat من د‎ n 33 رټ‎ | 
. “Follow, [O mankind], what has been revealed to you from 
yout Lord and do not follow other than Him any allies. Little 
do you remember" | | 
[aA af (7): 3), 
and 


Ge ae Yoo AP, کک سر سے‎ 
- 
* 


ad ot I5. A RF # 
j dd تمرجع|:' جعلنلك عل شرب ة‎ 


t ans 7 


- 
E e 
of ww pa 


Min Soc Soler S لایع‎ adis 
TATAA, A eG Beth mln So A 01 A 
بعض وال ول الملقيت‎ e بعضهم‎ One la opo es 
“Then We put you, [O Muhammad], on an ordained way con- 
cerning the matter [of religion]; so follow it and do not fol- 
low the inclinations of those who do not know. Indeed, they 
will never avail you against Allah at all. And indeed, the wrong- . 
doers ate allies of one another; but Allah is the protector of 
.the righteous.” | 
[al-Jathiyah (45): 18-19] 
The straight path mentioned in these ayat refers to the religion upon 
which the Prophet (35) left us, after he had clarified and explained all of it 


to us through his actions, saying, 


“T left you upon clear proof; its night is like its day, no one 
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And his saying: “He sent down on him His Wise Book and by means... 
£ „0y 
deviates from it except one who is wretched.” ! 


Indeed, deviation from the straight path of religion brings about noth- 
ing besides destruction upon the deviant one; and we seek the refuge of 
Allāh from deviating after having been upright. 


d» Aic EA oth CRE Sao 
“Our Lord, let not out hearts deviate after You have ET 
us and grant us from Yourself mercy.. Indeed, You are the 
Bestower.” 

LAL Tran (3): 8] 


In this life, this straight path is a symbolic representation that means 
following the religion faithfully. Howevet, in the hereafter, this metaphori- 
cal path transforms into a tangible bridge that spans across the top of 
Hellfire, which everyone will have to cross. Whoever was upon the right 
path in this life will cross it with speed and ease on it whereas whomsoever 
followed a deviated path in this life shall fail to pass the bridge, which will 
be sharper than a sword and finer than a hair, with hooks on both of its 
sides that snatch people who were not upon the right path in this life, in 
order to throw them into Hellfire. And we seek refuge from Allah from 
such a fate, and ask for His safety. | 


! [bn Majah #43 and Ahmad #16692 on the authority of al-'Irbad ibn ري‎ 
It was declared sahih by al-Albani, Sabibah #937. 


101 


gla load ویب‎ g d iil الساعة‎ ga 


Be iw‏ س 


الله ببعث من 3404( كما Pore‏ 954594 


And his saying, “[It is also required to believe] that the Hour of 
Judgement is coming and thete is no doubt about it and that Allah 
will resurrect whoever dies; just as He brought them (into being) i in 
the beginning, so > shall they be Prop into being." 


عد عد جد 3F‏ 4# 
Explanation‏ 


There is no doubt that the Hour is approaching, as Allāh informs us, 
and that He will resurrect the dead from their graves. He said, 


fa‏ و 
زعم 7 ry‏ ییو 
Cao v Saeed TA Cae NA. uuu nrc‏ ولك Ieg‏ 
osa Fors ENA‏ نيماعملتم وذلك QU AA de‏ 
“Those who disbelieve have claimed that they will never be‏ 
resurrected. Say, “Yes, by my Lord, you will surely be resut-‏ 
rected; then you will surely be informed of what you did.‏ 
And that, for Allah, is easy.” !‏ 
[al-Laghabun (64): 7|‏ 
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And his saying, “(It is also required to believe] that the Hour... 


Hence resurrection is an incontrovertible truth and reality, which will 
take place when the lifespan of this worldly existence and all the creation 
` therein comes to an end. Afterwards, the horn will be blown whereby 
every living thing shall be struck dead.’ The Prophet (E) said, 


“The Hour will be established; [it shall occur so suddenly] 
such that two men who shall spread a garment in front of 
them shall not be able to complete their transaction, or even 
fold itup; when the Hour will be established a man who will 
have milked his she-camel and taken the milk with him, will 
not [last as long as to] be able to drink it; and the Hour will 
be established before a man who is repairing a water tank 
[for his livestock] is able to supply water [to his animals] in it; 
. and when the Hour is established, a person will have raised a 
morsel (of food) to his mouth, but will not be able to eat it.” 


This is because the blowing of the horn shall stop every living being in 
its track, including the angels; the carriers of the throne, Jibril, Mikal, 
Israfil (the angel responsible for blowing into the horn), the angel of death; 
all will fall dead on spot. This cataclysm is illustrated in the ayah, | 


^ و ر‎ ^ “wi ر یو کر‎ pt oum HT, ر ور‎ ba 
NEST pies و سی وجه ريك ذو‎ NE 
"Everyone upon the earth will perish, And there will remain 


the Face of your Lord, Owner of Majesty and Honour." 
; [al-Rabman (55): 26-27] 


The universe shall remain in this state for a long period of time whose 
duration is known only to Allah, and then, when He wills for the establish- 
ment of the Day of Judgment, He resurrects the angel Israfil, following | 
which He sends to earth a rainfall similar to the semen of men that shall 
last for forty days, upon which the bodies shall germinate and return to 
their original form. Following this, He shall assemble the souls at the aper- 


! The first blow will bring all to attention. The second will end all life. 


? Muslim #2954 on the authority of Aba Hurayrah. 
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ture of the horn, and then order the angel Israfil to blow into the horn 
again, whereby the souls shall fly back into their bodies; each soul shall go- 
directly to the body it existed within before. Then the earth shall split in 
order to let them out, whereupon they shall rise from theit graves. Ehe 


Prophet (8) said, 


“T shall hé the first for whom the earth shall split open on the 
Day of Judgment, [I say this] without any arrogance, and I 
shall raise my head to see Misa standing and holding the side 
of Allah's Throne. I will not know whether he was among 
those who became unconscious, ot whether he had gained 
consciousness before me, or he were amongst those whom | 
Allah had exempiedes 


Afterwards, a crier shall call: ʻO people come to your Lord' and POR. 
shall follow him. Allah said, 


¢ AZ P (ic FEA ere we 
iz maa sols C Gaal s ia PUT 


€ A ; e st tI IAS A سے‎ oA Mo (4 arr 


a ae 2e‏ افا فر 

rdi LET (^ "ua La - 

Avy! (Gi pbc Shy tes i ries 

care sÀ nm» ae PEE 
فماتغن‎ daly TB 


e id xdi mar T9 a 
255 


Dé a مت از‎ 
AES ^K o G AA p A 
OQ عر‎ ey رون هذ‎ dye الداع‎ Sc طعا‎ 


“The Hour has come neat, and the moon has split [in two]. 
And if they see a miracle, they turn away and say, ‘Passing 
magic.' And they denied and followed their inclinations. But 
fot every matter is a [time of] settlement. And there has al- 
ready come to them of information that in which there is 
deterrence - Extensive wisdom - but watning does not avail 


3 Bukhati #2411 and Muslim #2373 on the authority of Abū Hurayrah. 
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And his saying, (I is also required to believe] that the Flour... 


[them]. So leave them, [O Muhammad]. The Day the Caller 
calls to something forbidding, their eyes humbled, they will 
emerge from the graves as if they were locusts spreading, 
Racing ahead toward the Caller. The disbelievers will say, “This 


is a difficult Day.” 
[al-Qamar (54): 1-8}, 


and 


` "That Day, everyone will follow [the call of] the Caller [with] 
no deviation therefrom, and [all] voices will be stilled before 
the Most Merciful, so you will not hear except a whisper [of 


footsteps].” 
[Zaha (20): 108], 


In addition to several other ayat that speak of the establishment of the 


Hout. 


The Day of Judgment shall undoubtedly be established; people shall 
stand for a long time awaiting their judgment; the sun will draw neat to 
them and they will sweat profusely and suffer great distress due to the 
cataclysmic nature of this event as Allah described in the ayah, 


Aral gv mt تقول‎ muc ر‎ A 
PT 
“Then how can you fear, if you disbelieve, a Day that shall | 
render children hoary-headed? The heavens will break apart 


therefrom; ever is His promise fulfilled." 
lar Muzzammil (13):17-18] 


Then, after a very long period of waiting, Allah, Exalted be He, shall 
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render His Judgement after accepting the intercession of our Prophet (#2). 
So He, the Most High, will call Adam and say, 


“Send forth the people of the Fire’. Adam will say, ‘How 
many are the people of the Fire?!’ Allah will say, ‘Out of every 
thousand, take nine hundred and ninety-nine.” 


All this is regarding the Day of Judgement and some of its aspects. At 
that juncture, people shall be divide into groups; one group heading to 
Paradise while the other group towards Hellfire, never to rejoin or meet 
again. O Allah, Lord of all worlds, write us amongst those whom You 
shall save on that Day. 


* Bukhari #6530 and Muslim #222 on the authority of Abi Sa'id al-Khudri. 
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“ae bà sila, PENES alli sis‏ لعباده المؤمنين 
الحسنات. aiias‏ لهم بالتوبة عن n HLS‏ 


. And his saying: “[It is also required to believe] that Allah, glory be 
. to Him, multiplies the reward of the good actions of His believing 
servants. He pardons them for their major sins by virtue of their 
repentance (tawbah) and He forgives them for their minor sins by 
virtue of their avoidance of the major sins. Those who do not re- 
pent of their major sins become subject to His will, | 


Pru d 
“Indeed, Allah does not nn association with Him, 
but He forgives what is less than that for whom He wills. 


And he who associates others with Allah has certainly 
fabricated a tremendous sin. ” 7 


[al-Nisa’ (4): 48] 


ETTITI- 
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Explanation 


"The author, may Allah encompass him with His Mercy, intends with this 
statement to bring to attention the privilege that Allah has bestowed upon - 
His believing slaves in terms of multiplying the reward for their fair deeds 
ten-folds to seven hundred times or even more. On the other hand, He 
has left the evil deeds unchanged, ordaining that each bad deed is to re- 
main as it is. Not only that, but also should a believing slave of Allah 
intend a good deed but not get the opportunity to act upon it, Allah will — 
consider it as if he had acted upon it, whereas if someone intends doing a 
bad deed but does not do it, it shall not be recorded against him. Indeed, 
all this manifests the Mercy of Allah upon His slaves. 


Furthermore, He has ordained that whoever observes his obligatory | 
duties while abstaining from committing major sins will have his minor 
sins forgiven. The Prophet (35) said, 


“If there was a river at the door of anyone of you and he 
took a bath in it five times a day would you observe any dirt 
on him?’ They said, “Not a trace of dirt would be left.” The 
Prophet (4&) added, “That is the example of the five prayers 
with which Allah blots out (annuls) evil deeds.” 


However, if it so happened that a person committed a major sin whose 
. punishment earned him Hellfire, but Allah did not expose him to people 
in this worldly life, then Allah is free to either forgive him if He so wishes, 
ot punish him if He wants. On the other hand, if a person commits a sin 
that carries a worldly punishment, he will be redeemed for his sin by the - 
punishment, if it is carried out. Allah clearly states in the Qur’an that He 
forgives all types of sins, except the sin of associating a partner with Him 


a en He said, 


o£ AMA TL re 


E oY 7 aol‏ دشرك )924 يغور مرمادول ك 
Cae thi CETT MIS aS‏ 


! Bukhari #528 and Muslim #667 on the authority of Aba Hurayrah. 
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And his saying: " [Tt is also required to believe] that Allah, glory be to Fim... 


A Indeed, Allah does not forgive association with Him, but 
He forgives what is less than that for whom He wills. And he 
who associates others with Allah has certainly fabricated a 
tremendous sin. ” 


[al-Nisa’ (4): 48] 


The fate of those who commit major sins will be left to Allah to decide; 
either He punishes them or forgives them, whereas those who died upon 
disbelief (i.e. ascribing a partner or disbelieving in Allah) are definitely 
from the people of the Hellfire who shall never enter Paradise. As Allah 
said upon the tongue of Jesus, | 


¢ Lo dL" " (d icio o کے سے‎ 

الميسيح أبن ميم وقا bie dac d‏ 

eg PE ge 4 z Ss Gee wr Ge 
ee ee is\ 

QP نصحار‎ em LC. آلا و مالا سے‎ (ask AUT 
“They ê T disbelieved who say, ‘Allah is the Mes- 
siah, the son of Maryam while the Messiah has said, ‘O Chil- 
dren of Israel, worship Allah, my Lord and your Lord.‘ In- 
deed, he who associates others with Allah - Allah has forbid- 
den him Paradise, and his refuge is the Fire. And there are 
‘not for the wrongdoers any helpers.” 


[al-Ma’idah (5): 72] 


O Allah, save us from sins and Hellfire. 
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ومن عاقبه الله بناره أخرجه laio‏ 
بإبمانهء ais da alisti‏ | 


eon © 


And his saying: “Those He punishes with His Fire, He will re- 
move from it because of any iman they have and by this He will 
cause them to enter His Paradise. Allah said, 


(7 «9e 4 OD RP al 7 


3. درو‎ CL فمن يعمل م‎ 
BLO n. Us de Rr 3 avi 
OSA Ba ره یع لمال‎ 
“Whoever does an atom’s weight of good will will see it. 
And whoever does an atom’s weight of evil will will see 
it” | 
[a -Zalzalab (99):7-8] 


He will also remove from the Fire - due to the intercession of the 


Prophet (35) - whoever he intercedes iis from those who have com- 
mitted major sins amongst his nation." 


Explanation 


The author refers in this statement to the believing slaves of Allah who 
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And his saying: “Those He punishes with His Fire, He will remove... 


committed major sins in this worldly life and died without having repented 
from them. And, as stated earlier in regard to this group of people, it is 
eft to Allah to decide what to do with them. On the other hand, Allah has 
informed us in His Book that whoever avoids major sins shall have his 
minor sins erased by his performing of his obligatory duties and whatever 
actions ate relate to them, such as purification, walking to the masid, wait- 
ing in the masjid for the prayer, etc. Allah said, 


TA BÀ م سرج‎ N E 


ASE Oe MESNER إن‎ 
p" SEE Est or 


* [f you avoid the major sins which you are forbidden, We 
will remove from you your lesser sins and admit you to a 
noble entrance [into Paradise].” 


[al-Nisa’ (4): 31], 
And the Prophet (4%) said, 


` “Five prayers and from one Friday prayer to (the next) Fri- 
day prayer is an expiation (of the sins committed in between 
them), if major sins are abstained from." | 


Those who died upon Islam, but have committed major sins that they 
did not repent from before death, Allah will either forgive him and admit 
him into Paradise without punishment, or first admit him into Hell to 
purify him from this sin, and after that bring him out and aom him into 
Paradise. 


There are several authentic narrations transmitted by numerous report- 
ets that talk about people from his [i.e. Prophet Muhammad's (35)] nation 
that will be snatched up by the hooks on either side of the Srat (i.e. a 
bridge laid on top of Hell on the Day of Judgement) and then thrown 
into hell, which will burn evety part of their body except the places of 
prostration. Then, when Allah wills for them to be brought out of Hell, 


! Bukhari #1773 and Muslim 4233-1349. — 
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He petmits the intercessors to take them out, who on entering upon them 
find them completely charred and only recognisable by their marks of 
prostration, They will then be brought out and be cast into the river of - 
life, and they will sprout as does a seed in the silt carried away by flowing 
watet. | 


. As for those whose can act as interceders, they include our Prophet 
Muhammad (3&) first and foremost in addition to all the other Prophets, 
the martyrs, the righteous ones and the Szddigun, who are the ones that 
have been attested by Allah as being truthful and sincere. Furthermore, 
Allah brings out from Hell three waves of believing people, by His Grace, 
and He will even bring out a believing people who never did any good in . 
their lives at all and allow them to inhabit His Paradise. Despite these 
large multitudes, there will still remain places in Paradise that are uninhab- 
ited, so He will create people pay to fill these places. 


All the aforementioned is from the creed of Ablu'l-Sunnah wa’l-Jama‘ah. 
The Khawarij and Mu'‘tazilah, however, oppose this tenet because they 
deny the idea of intercession altogether, and the precept that believing 
people who were entered into Hell will be brought out of it eventually; 
they claimed that whoever entered Hell would never leave it. The reason 
for this erroneous belief is their ignorance and lack of knowledge, be- 
cause they misinterpreted the ayat such as, | 

مام يكين ناكار O‏ 


“and they will not emerge from the Fire." 
| [al-Baqarah (2): 167] 


and 
Z Z rrah Be 
o IX palps 
“ So taste (of that which ye have earned). Noi increase do We 


give you save of torment.” 


[a Naba" (78): 30], 
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And his saying: “Those He punishes with His Fire, He will remove... 


Addressing disbelievers specifically, and wrongly assuming that it included 
believers too. This incorrect understanding is what led them to adopt their 
erroneous and misguided beliefs, due to which they earned the wrath and 
anger of Allah - this is because they either rejected the Sunnah in its en- 
tirety, or rejected the Sunnah except for the mutawatir narrations, as al- 
Mu'tazilah did. 


. The fact of the matter is, whatever the Prophet ($$) foretold us shall 
take place without a shadow of a doubt, because Allah testified in the 
Qur’an that His Messenger does not speak out of his own speculations 
but rather the source of whatever he says [in relation to religion] is noth- 
ing but divine revelation. Allah said, 


ML CERE" مو‎ ATL AS ditata 


OK bors d 


"PIE Qu Sas pare 


هم JE AA‏ هم 

* tis not fora believing man or a believing woman, when 
-= Allāh and His Messenger have decided a matter, that they 
should [thereafter] have any choice about their affair." 
[a Ahab (33): 36] 


Thus all that the Prophet (3) has said, whether it be related to the com- 
mandments - including what Allah has ordained upon people to do ot 
forbidden them from doing - foreseen and unseen events, must be be- 
lieved in and its truthfulness affirmed by the Believers. And the denial and 
rejection of the Sunnah of the Prophet (4) by these sects is what re- 
sulted i in their doom. 
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ani, i,‏ سبحانه قد là‏ الجنة 
| فا عدجا داو خلوة -diLal gl‏ 


And his saying: “[It is also required to believe] that Allah, the One - 
free from all imperfections, has (already) created Paradise. He has 
prepared it as an everlasting abode for His friends (awliya’\', wherein. 
He shall honour them by permitting them to look at His Noble Face.” 


a Se ie te 4 
Explanation 
The mention of Hellfire and Paradise occurs frequently in all the di- 


! Awliya', plural of wal. The author of a/+Furgan, says, ‘al-Walayah, ot loyalty, is the 
opposite of a/‘adawah, or enmity. The essential meaning of a/-walayah is love and 
closeness whereas the essential meaning a/‘adawa is hatred and distance. It is also 
postulated that the wali is called so because of his muwalah, ot persistence and 
regularity in performing actions of obedience, meaning by this his TONO up | 
[good actions] with more [good actions]. The first analysis is more correct.’ He 
says before this, "The Awya of Allah are the pious, God-fearing believers. Allah, 
Most High, says, “Yes, the friends of Allah will feel no fear and will know no 
sorrow: those who have faith and have /aqwa." [Yunus (10): 62- 63)’ 

Refer to, The Friends of Allah and the Friends of Shaytan, Dar as-Sunnah, 1421- 
..1433/2000-2012]. [Publishers Note] 


114 


And his saying; “[It is also required to believe that] Allah, the One... 


vinely revealed books. Allah informed mankind that before He even cre- 
ated the earth and the skies, He created Paradise as the ultimate abode for 
His supporters and His obedient slaves, so that they enjoy and tevel in its 
marvellous splendor, and He create Hellfire for His disobedient slaves 
and His enemies, for it to be their wretched abode forever. Allah said, 


Cyd: ENS Oe X i ES 
De pois tl OIRE 


— jet ^C PX 7 - 
LOIN Une y PE 
“Then indeed you, O those astray [who are] deniers, Will be 
eating from trees of saqqum, And filling with it your.bellies, 
And drinking on top of it from scalding water, And will drink 


as the drinking of thirsty camels. That is their accommoda- 
tion on the Day of Recompense.” 


[al Wagi'ah, (56): 51-56] 


` This ayah tells us how the disbelievers and deniers of the truth shall be 
treated on the Day of Judgement. Thus it is evident that for each creed 
Allah has prepared one of two different treatments, depending on what 
they deserve; He prepared Paradise, the abode of comfort, joy and grace 
for the Believers, and Hellfire, the dwelling place of suffering and severe 
punishment for the disbelievers. And We beseech Allah for His cud 


ness, and safety from Hell. 
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5 وآكرمهم‎  — 
قيها بالنظر إلى وجهه الكريم,‎ 


And his saying: “He shall honour them by permitting them to look 
(nagir) at His Noble Face." | 


Explanation 


The reality of looking (ndzirah) upon the Noble Face of Allah has been- 
established in the Qur'an and Sunnah. The statement of Allah, 


ANI Lowes ignores 
“Some faces, that ks will be radiant (nadirah), looking (nazzrah) 
toward their Lord" __ | 
| [al-Oiyamah (75): 22-23] 


. wherein He described the faces of believers as radiant (nddirah) then 
immediately following that He says that these faces shall be looking (nazzrah) 
at His Face. A group of exegetes from amongst the righteous predeces- 
SOfS interpreted the word Midi. LEY) toward their Lord" in the DU. 


>A ILo - i 
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. “ For those who do good is the best (reward) and mote 
(thereto)." | 
[Yanus (10): 26]. 


to imply the reward of looking at the Noble Face of Allah, which انالك‎ 


Sunnah affirm with consensus of the Salaf. 
The evidences from the Sunnah are many; from them: 


Jarir ibn ‘Abdullah al-Bajali (radzyA/ab ‘anhu) related, ‘While we were with. | 
the Prophet (38), on a night with a clear sky with the moon clearly visible, 
we asked the Prophet, ‘O Allah’s Messenger! Shall we see our Lord on the 
Day of Resurrection?’ He replied, 


“Do you have any doubt about being able to seeing the full 
moon on a clear cloudless night?’ They replied, ‘No, O Allah’s 
Messenger!’ He said, Do you have any doubt about being 
able to see the sun when there are no clouds?’ They replied 
in the negative. He said, “You will be able to see Allah (your 
Lord) in the same way.” 


Mote narrations reported through Abū Hurayrah (radiyAllab ‘anh and 
Abū Razin, affirm the reality of looking upon the Face of Allah on the 
Day of Judgment, and these have been mentioned by Ibn Abi ‘Asim in his 
| book, ‘al-Sunnah’? 


Bukhari #554-6573 and Muslim #182-183 


? cf Ibn Abi *Asim, ‘al-Sunnah’ [1/227-228] no. 459-460. 
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£d‏ سے 


وجي التي أجبط laio‏ آدم dti‏ 


oo م‎ 


وخلیفته إلى iai yi‏ ہما سبق في سابق علمه. ` 


© y 


And his saying: “This Paradise is the one that He caused Adam - 
His Prophet and His Khalifah in His earth - to come down from, 
based upon what was in His previous Knowledge.” 


Explanation 


Some of the people of knowledge state that the Paradise that Adam 
used to reside in is is the same Paradise that Allah prepared for His believ- 
ing slaves, while on the other hand, other scholars said that it is a different 
Paradise, but the former is the more correct view, because when Musa 


debated with Adam he said to him, 


“You ate Adam whom Allah created with His Hand and blew 
into from His Soul. So what possessed you to get yourself 
and your offspring expelled from Paradise?" Adam said, ‘you 
are Müsà whom Allah chose for His Message and spoke to - 
directly, but in spite of that [i.e. your knowledge] you blame 
me for a matter that had been ordained upon me even before 
my creation? Thus Adam prevailed over Misa in their 
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And his saying: “This Paradise is the one that Ele caused Adam... 


argument.” 

The part of the hadith in which Mūsā mentions “you and your offspring 
were expelled from" is sufficient to prove that the Paradise from which Adam 
_ was turned out is the same Paradise that believers shall enter [as their final 
abode] otherwise he [i.e. Musa] would not have not included Adam's off- 


spring in his argument. 


! Bukhati #3409 and Muslim #2652 on the authority of Aba Hurayrah. 
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Gig‏ النار فأعدها دار sold‏ لمن كَكْرَ به slig‏ في 
ailal‏ وكتبه ورسله, وجعلهم محجوبين عن روبَته. 


. And his saying: “He has (already) created Hell and prepared it as 
an evetlasting abode for those who disbelieved in Him, denied His 


signs, His Books and His Messengers and He keeps them veiled 


from seeing Him." 


SK 3 is si tk 


Explanation 


What the author mentions in this part is supported by numerous ayat 
which state that the stay of disbelievers in Hell is eternal. Mentioned be- 
low ate some of the verses from among these aya, Allah said, 


Bo gers "S 

Sly‏ كفروا لهم 

Bae AAT e a snc 
جر ىكل ڪ مور( وه يطرخ‎ SE دابا‎ 
یحاری كام‎ xs Efe Gs 
0 » PA 7 


tu T, 
~ * oci 


reek AZ 


© ر‎ ERO IRTEC 
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And his saying: “He bas (already) created Hell and prepared it as an... 


“And for those who disbelieve will be the fire of Hell. [Death] 
is not decreed for them so they may die, nor will its torment 
be lightened for them. Thus do we recompense every un- - 
grateful one. And they will cry out therein, ‘Our Lord, re- 
move us; we will do righteousness - other than what we were © 
doing!’ But did We not grant you life enough for whoever 
would remember therein to remember, and the warner had 
come to you? So taste [the punishment], for there is not for 

. the wrongdoets any helper.” | ! 
| ve x [Fatir (35): 36-37], 


and 


E RN EE E Ad de 

Prod "^ AEN I E, 
ieee ESI 

© fes arity cers fea; 


"And those in the Fire will say to the keepers of Hell, 
‘Supplicate your Lord to lighten for us a day from the 
punishment.’ They will say, ‘Did there not come to you your 
messengers with cleat proofs?’ They will say, Yes. They will 
teply, “Then supplicate [yourselves], but the supplication of 
the disbelievers is not except in error.’ Indeed, We will sup- 
port Our messengers and those who believe during the life 
of this world and on the Day when the witnesses will stand - 
The Day their excuse will not benefit the wrongdoers, and 
they will have the curse, and they will have the worst home.” 


[Ghafir (40): 49-52], 
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and 


—— | P z $74 255, سس ر‎ A pr 
ÍOSA SG e C ae ayesha 
(004A CA stem ett Ber 
1512111111 

“And they will call, *O Malik, let yout Lord put an end to us!’ 
He will say, "Indeed, you will remain.’ We had certainly brought 
you the truth, but most of you, to the truth, were averse.” — 
= 2E [al-Zukhruf (43): 77-78], 


and 


p oe 
CGS! oA LAGS UT ae ص‎ "o BR 44 rue 


© GE GI Ii کیو © ت‎ 
OLIK : KKLK | 


fut ut you ع‎ D "ms PS PE Mou mtm OB 
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“But those whose scales ate light - those are the ones who 
have lost their souls, [being] in Hell, abiding eternally. The 
Fire will sear their faces, and they therein will have taut smiles. 
[It will be said]. “Were not My verses recited to you and you 
used to deny them?’ They will say, ‘Our Lord, our wretched- 
ness overcame us, and we were a people astray. Our Lord, 
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And his saying: “He has (already) created Hell and prepared it as an... 


remove us from it, and if we were to return [to evil], we would 
indeed be wrongdoers.’ He will say, ‘Remain despised therein 
and do not speak to Me. Indeed, there was a party of My 
servants who said, ‘Our Lord, we have believed, so forgive 
us and have mercy upon us, and You are the best of the 
merciful.’ But you took them in mockery to the point that 
they made you forget My remembrance, and you used to laugh 
at them. Indeed, I have rewarded them this Day for their 
patient endurance - that they are the achiever [of success].”” 
Br Mu minun (23): 103-111] 


The aforementioned ayat provide explicit evidence that affirms the eter- 
nal punishment of disbelievers in Hell, and their everlasting stay therein, 
and also prove that they will be prevented from seeing Allah on the Day 
of Judgement 
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وآن الله تبارك وتعالى بجيء يوم القيامة وَالمَلَكٌ Laa‏ 


b * ^ 0. - we -Ê o 
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X 
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And his saying: “[It is also requited to believe that] Allah, the Blessed 
and the Most High, will come on the Day of Judgement together 
with the angels, rank upon rank. All the different peoples are con- 
fronted with their accounts, He will then recompenses them (ac- 
cording to what they did), reward them (for their good actions) and 
punish them (for their evil actions).” | 


EIIILI 
Explanation 


The evidence upon which the author argues this tenet is the statement 
of Allah: 


Z س‎ E AL te ORY TT 
OLL جاء ربك والملك‎ 
“ And thy Lord shall come with angels, rank on rank,” 
| [al-Fajr (89): 22]. 


Thus, رارك‎ L-$unnab believes that Allah comes on the day of Judgment 
to judge His slaves, during which He gathers all of mankind and Jinn in a 
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And his saying: (I is also required to believe] that Allah, the Blessed... 


single place where they shall be exposed and clearly visible, and their sounds 
audible. The sun shall draw close to them causing them to sweat; the pro- 
fusion of their sweat shall be in proportion to their bad deeds. They shall 
stand there waiting for a long time; then the angels of the worldly sky shall 
descend to line up behind them, followed by the angels of the second sky 
who descend to line up behind, and then the angels of the third sky, and 
so on and so forth, until they shall all have formed rows. They shall re- 
main in that state for a long time, until the situation becomes unbearable 
and they [mankind and Jinn] reach a state of great panic and agitation. 
Hence they start seeking someone to intercede for them, so they go to - 
Adam, but he excuses himself [from bearing this responsibility] and di- 
rects them to Nth, who also excuses himself and directs them to Ibrahim, 
who similarly directs them to Müsa, who directs them to ‘Isa, who also 
excuses himself and directs them to Muhammad (4%). Finally when they 
come to the Prophet ($) with their request, he says: 


“T am up for it” and so he proceeds ahead until he arrives 
underneath Allah’s Throne where he falls in prostration be- - 
fore His Lord for the period of a week; Allah will inspire me 
to such praises and glorification of Him, the likes of which 
. He has never guided anybody else before me. Then I will be 
addressed: ‘ʻO Muhammad! Raise your head; intercede, for 
your intercession will be accepted, and ask (for anything) and 
you shall be given. He shall then raise his head and say, “O 


my Lord, i nation, my nation" 


Allah then commands that the proceedings of the Judgement be com- 
menced, so He arrives as He wants and in a manner befitting His Majesty 
and Mastery. Allah says, 


! Bukhari #4476-6565-7410-7440 and Muslim #193-194-195. 


125 


THE CREED OF IBNABIZAYD AL-QAYRAWANI 


“ Do they await but that Allah should come to them in cov- 
ets of clouds and the angels [as well] and the matter is [then] 
decided? And to Allah [all] matters are returned..” 
[al-Baqarah (2): 210] 
Thus Ahly’ Sunnah wa'-Jama'ab believe that Allah shall come as He wants, 
and then He shall judge people for their actions and doings, for which the 
scales shall be placed down, and records of deeds will be spread. Allah 


. said, 


A Cad 
E 
سے‎ VUL MICA 4 LP امح مر‎ MU gue 
& Pd 

TNR CP ECCO S AC PS LK EO 

o I QC‏ دل ایت ابھاوکن تا حسیت 
“And We set a just balance for the Day of Resurrection so‏ 
that no soul is wronged in aught. Though it be of the weight‏ 
of a grain of mustard seed, We bring it. And We suffice.for‏ 


teckonets." 


[al-Anbiya’ (21): 47] 


We, Ablu Sunnah wa'l-Jamaah, also believe that deeds will be weighed in 
a scale; a person’s good deeds shall be placed at one of the end of the 
scale and the bad deeds on the other. The people themselves shall also be 
weighted on that day [i.e. to measure their true worth], based on the state- 
ment of the Prophet (¥), | 


“On the Day of Resurrection, a huge obese man will step 
forward who shall weigh less than a mosquito wing in Allah's 
sight." 

On the other hand, there was an incident when ‘Abdullah ibn Mas'üd 
was climbing a palm-tree and some of his companions noticed the thin- 
ness of his legs so they started to laugh. The Prophet (3&) then said, 


? Bukhari #4729 and Muslim #2785. 


126 
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“Do you belittle the smallness of his legs?! Indeed, in the 
Scale, they are heavier than the mountain of Uhud.’? 


: Ahmad #3981. 
It was declared hasan by al-Albàni, al-Irwa 1/104. 
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توضم الموازين لوزن Josi‏ العباد, 


ل 


xà‏ ذل alas‏ فأولئكدهم المفلحون 


And his saying: “On that Day, the balances (a/+-mawazin) will be set 
up fot weighing of the deeds of the people, 


y Ar SATA Av وو‎ AA RORE py 
CL OLITA حب‎ pmo 


"ur Lod TA ia oe JEUNE 
^ A "ud 
ادون‎ 


“And those whose scales are heavy [with good deeds] - it 
is they who are the successful. But those whose scales are 
light - those are the ones who have lost their souls, [be- 
ing] in Hell, abiding eternally.” 

[Mu minin (23):102-103)” 


Explanation 


The two ayat mentioned by the author offer sufficient proof that deeds, 
or rather, the registers containing the deeds, shall be weighted on the Scale, 


128 


And his saying: “On that Day, the balances (al-mawazin) will be set up... 


as mentioned additionally in the hadith of the card.! 


A^ 


1 ‘Abdullah ibn ‘Amr ibn al-As (radiyAllah 'anbuma) related, "The Messenger of 
Allah (49) once said, “On the day of Arising, Allah shall choose a man from my 
nation out of the assembly of all creatures. Ninety-nine books shall be spread out 
before him, each one of which stretches as far as the eye can see. Then He shall 
ask him, ‘Do you deny any of this? Have my Recording Angels dealt you any 
injustice?" ‘No, my Lord,’ he shall reply. ‘But yes,’ says He, ‘you have one good 
action in My sight, and today there shall be no injustice against you.’ And He 
brings out a card upon which is written, ‘I bear witness that there is no deity save 
Allah, and I bear witness that Muhammad is the Messenger of Allah.’ ʻO my 
Lord!’ he says, What is that card beside all these books?’ You shall not be wronged,’ 
says He. And the books were placed in one scale and the card in the other, and the 
books rise up while the card descends, for there is nothing which can outweigh 
Allah’s name.” cf. Ibn Majah #3488. 
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And his saying, “They will be given their records containing their 
deeds; hence, those who will be given their records in their right 
hands, will be judged with an easy account, but those who will be 
given their records behind their back, will enter a Fire." 


Exxplandtion 


The scale has two arms; one for good deeds and one for bad deeds. 
- Allah informs us in the Qur'an that He has assigned two angels to accom- 
pany every single person and record down every ge deed he performs; © 
He says, ! 


oe 
o^ MAS Bae »7À y ا‎ t ve vis "tr 


cag? vn لتا‎ ^ff ee 


"n" ai Lad] ala) E 
ETET 


“We verily created man and We know what his soul whispers 
to him, and We are nearer to him than his jugular vein. When 


5 


pa 
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And his saying, “They will be given their recoras containing their deeds... 


the two Receivers receive (him), seated on the right hand and 
on the left, he utters no word but there is with him an ob- 
servet ready." 


[Qaf (50): 16-18] 


On the Day of Judgement the two angels shall come to the person that 
. they were assigned to, and each angel shall carry off the record he had 
been entrusted with. Then the records shall be placed in the scale right 
after the books are distributed; the believers shall receive their books in 
their right hand and in front of them, whereas disbelievers shall receive 
their books in their left hand and. from behind them, and each one shall 
read what is in his book. Allah says, 


F A A 
وكل‎ 


“af A eo 3 7 Be Tu d 


Ges esl E aca uum] 
ez SE TNA, BOSS مشر اقا‎ E 


“And [for] every person We have imposed his fate upon his 
neck, and We will produce for him on the Day of Resuttec- 
tion a recotd which he will encounter spread open. [It will be 
said], “Read your record. Sufficient is yourself oa you 
this Day as accountant." 


[al-Isra (17): 13-14] 


When the records are placed in either side of the scale, if the side of 
good deeds is heavier than the side of bad deeds the person shall be deliv- 
. eted; otherwise he will be ruined. Allah says, 


HU at Ce AAA 


ونضبع الموازين 
— مج Pe‏ 


“And We place the scales of dE for the Day of Resurrec- 
tion, so no soul will be treated unjustly at all. And if there is 
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[even] the weight of a mustard seed, We will bring it forth. 


And sufficient are We as accountant.." 


[al-Anbiya’ (21): 47] 
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أعمالهم, 


And his saying: “[It is also required to believe that] a/Szrat [the 
bridge crossing over the Hell fire] is true and people will cross it 

accordance with their deeds. Their speed in crossing it differing ac- 
cording to their deeds (in their worldly life); hence those who man- 
age to survive crossing it shall do so with varying degrees of swift- 
ness [and hardship]. On the other hand, there shall be others whose 


deeds shall cause their ruin, causing them to be cast into Hell.” 
a aie ie ake se 
Explanation 
The Sirat [in the abstract sense] is the name of the sttaight path that 


Allah outlined in His Books and by way of His Prophets; all nations from 
first to last were commanded to walk along it. He said, 


GANS $455 T dE an 


oS ». c Z4 A ED ABCC?" 
لعلصكم‎ ody دال کم و | لكم‎ damos فلفرق د‎ 
“This is My path, which is straight, so follow it; and do not 
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follow [other] ways, for you will be separated from His way. 
This has He instructed you that you may become righteous." 
[al-An‘am (6):153], 


and He ordered His slaves to beseech Him to guide them to the right 
path, so He said, 


EA dri i eas 
ق‎ Ju EP ad ek 
. “Guide us to the right path. The path of those whom You 
have favoured; Not (the path) of those who earn your anger 
not of those who astray" | 


[al-Fatihah (1): 6-7], 


and 


“4 og V A ci Aw dc A KT Oe tT S, 
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“ Indeed, We have given you, [D Muhammad], a clear con- 
quest. That Allah may forgive fot you what preceded of your 
sin and what will follow and complete His favour upon you ~ 
and guide you to a at path. And ag Allah may aid 
you with a mighty victory. " 
| [a -Fatb (48): 1-3], 
and 


: £ SG d PE od 4 A <2 
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And his saying: “[It is also required to believe] that al-Sirat [the bridge... 


“O mankind, there has come to you a conclusive proof from 

` your Lord, and We have sent down to you a clear light. So 

those who believe in Allah and hold fast to Him - He will 

admit them to mercy from Himself and bounty and guide 
them to Himself on a straight path." 

[al-Nisa’ (4): 174-175]; 


there are many other ayat that attest to this. 


` The Prophet (E) once drew a straight line on the floor then drew other 
lines on its two sides, then said, 


“Allah shows you, by way of parable, a straight path that has 
walls on either side having many doors covered with sheets; 
at each door there stands a devil inviting People to enter Ibo 


The Strat mentioned in this hadith is the same one he alluded to when he 
said, 


“T have left you upon clear proof; its night is like its day [due 
of its clarity], and no one deviates from it except one who is 
wretched and ruined.” | 


He showed his nation this clear path through his actions, his words and 
his struggles in the path of Allah. Those who follow the straight path in 
this world shall correspondingly succeed in passing over the a/-Sira¢ in the 
Hereafter, because Allah has made the perceptible al-Sirat across the top . 
of Hellfire as the after worldly counterpart of the intangible a/Siraf of. 
this worldly life. No one can teach Paradise except by passing by over it 
[just as no one can reach Paradise without walking along the straight pes 


in this NOH Allah said, 


! Ahmad #14853 and Ibn Majah #11 on the authority of Jabir ibn ‘Abdullah. 
It was declared hasan by al-Albant, Sabibab #937. 


d fba Majah #43 and Ahmad #16692 on the authority of al-Trbad ibn Sariyah. 
It was declared sahih by al-Albani, Z7/2/ al-Jannah #16. 
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“There is not one of you but shall approach it. Thatis a fixed 
ordinance of thy Lord. Then We shall rescue those who kept - 
from evil, and leave the evil doers crouching there." 


Manam (13: Ti- -72 


The Prophet C3 also described a/-Siratin the Hereafter as a bridge that 
shall span across Hell from above; it will be sharper than a sword, finer 
than strand of hair, and the ease or difficulty which people will cross it will 
` depend upon their deeds; whoever followed the straight path in this life, - 
Allah will aid him i in cross the M pom (bridge) in the Hereafter. — 


The Prophet (39) also imed us that people will pass ovet the bridge 
at different speeds i.e. some people shall traverse it as if in a flash of 
lightning; others shall cross it in the blink of an eye, others will course 
over it at the speed of wind; some will have the speed of a racing horse, 
others the speed of running or jogging or a walking gait. There shall be 
others who will have a candle placed on their right toe, such that they step 
forward while it is lighted, whereas when it extinguishes they pause; and 
yet others who shall crawl forward on their belly while the fire singes them 
from this side or that, until they finally make it across. All of the afore- 
mentioned events shall certainly, without the shadow of a doubt, take place 
as described by the Prophet (2). 


Po heen fs informed us that there shall be many who shall fall off 
the bridge while attempting to cross it. The bridge will have on top of it 
hooks, similar to the thorns of Sa’dan, whose size is known only to Allah. 
These hooks shall pluck up people in accordance with their [evil] deeds 
and then throw them into Hell. The only people who shall pass over the 
bridge safely are the believers, whereas polytheists, disbelievers and hypo- 
ctites [whose hypocrisy extends to their hearts] shall be driven into Hell | 
through its gates, as Allah said, - 


136 


And his saying: [Tt is also required to believe] that al-yirat [the bridge... 


2M اص ر اس فرج‎ SEPA $25. ax 
ure TU ASK ماسبعَة‎ 
“And indeed, Hell is the promised place for them all. It has - 
seven gates; for every gate is of them a portion designated." - 
| [al-Hijr (15): 43-44], 


and 
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“And those who disbelieved will be driven to Hell in groups 
until, when they reach it, its gates are opened and its keepers 
will say, ‘Did there not come to you messengers from yout- 
selves, reciting to you the verses of your Lord and warning 
you of the meeting of this Day of yours?’ They will say, Yes, 
but the word of punishment has come into effect upon the 
disbelievers. [To them] it will be said, ‘Enter the gates of Hell 
to abide eternally therein, and wretched is the residence of 
the arrogant.” 


[al-Zumar (39): 71-72] 


To reiterate, only believers will pass across the bridge, whereas disbe- 
lievers, polytheists, atheists and hypocrites shall be herded into the Hell- 
fire. O Allah we seek refuge in You from being misguided or from - 
misguiding others, and we seek refuge with You from being among the 
losers in this world and the hereafter, and we ask You to help us hold on- 


fast to the truth, just as You guided us to it. 


1957 


dayi alll Jaus والإيمان بحوض‎ 


Jo loli tai |‏ شرب ونه 


And his saying: “[It is also required to believe] in the Hawd (the 
Pond) of the Messenger of Allah (85) where his nation will come 
and drink from it. Whoever drinks from it will never thirst again - 
and those who changed and altered the religion shall be driven away | 
from it.” | 


3e de eode د‎ 
| Explanation 


The Prophet ($) stated that the (drinking) vessels of his Hawd shall be 
more numerous than the stars in the sky. Ibn Abi ‘Asim related in his book 
(al-Sunnah) by the way of Abū Bakr ibn Abi Shaybah from ‘Abdullah ibn 
al-Samit that Abū Dharr (radiyAllah ‘anhuma asked the Prophet (¥), ‘O 
Messenger of Allah, DONIS ate the drinking vessels of your /7awg? He an- 
sweted, 


! Bukhàri #6579 and Muslim #2293 on the authority of ‘Abdullah ibn ‘Amr. 
Muslim #2300 on the authority of Aba Dharr. © 

The hadith about the a/-Hawd ate mutawatir. cf. Suya al-Aghar al-Mutanathirah 
#110. | | 
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And his saying: [Tt is also required to believe] in the Hawd (the Pond)... 


“By Him in whose Hand is my soul, the number of vessels in - 
itis more than the number of the stars and planets in the sky 
on a clear dark night. Whoever drinks from it shall never be 
thirsty again; its width and length are equal, and is like the 
distance between Oman and Aylah. Its drink is whiter than 
milk and sweeter than honey.” 


He also related another narration from the way of Abū al-Wazi': Jabir 
ibn ‘Amr, who heard Abu Barzah al-Aslami narrating from the Prophet 


(4) saying, 


“The distance between the two banks of my Hamdis like the 
distance between Aylah and Sana‘ah, which is a journey of 
one whole month. The width of my Hawg is the same as its 
length; into it flow two conduits made of silver and gold, 
from Paradise, its drink is whiter than milk and sweeter than 
honey. It has vessels that are as numerous as the stars in the 
293 


sky. 


He also reported from the way Abu Bakr ibn Abi Shaybah from Abu 
Sa'id al-Khudti (radiyAllah ‘anbu) that the Prophet (8) said, 


“I have a Hawd whose length equals the distance between 
the Ka‘bah and Bayt al-Maqdis; its water is whiter than milk, 
its vessels are more in number than the stars; and I will have 
994. 


the most followers on the Day of Judgment. 
He also mentioned the narration of Hudhayfah (ragiyA/lab ‘anhu) who 
? [bn Abi ‘Asim, a/-Sunnah 2/17. 
It was declared sahih by al-Albani, Z/a/ al-Jannah #721. 


. [bn Abi ‘Asim, a/Sunnah 2/18. | 
It was declared hasan by al-Albani, Zi/a/ al-Jannah #722. 


^ Ibn Abi ‘Asim, a/-Sunnah 2/18. 
It was declared sahih by al-Albani, Z7/al a/-Jannab #723. 
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narrated, 


“The [content of the] Hawd of the Prophet ($£) is whiter 
than milk, sweeter than honey, cooler than ice and better 
smelling than musk...’ ° 


and through the route of Ibn ‘Umar (radzyA/lab ‘anhuma) who narrated 
that the Messenger of Allah (8) said, 


“Ahead of you [on the Day of Judgment] shall be a Hawd 
that is as long as the distance between Jarba’a and Adhruh.’”® 


He also mentioned in his book on the authority of “Abdullah ibn ‘Umar, 
Yazid ibn al-Akhnas and Haritha that a man from Khuza‘ah heard the 


Prophet (8) say, 


“The distance between the two sides of my Hawd is like the 
distance between Makkah and Şanaʻah.”” — 


Abū Hurayrah (radiyAllah ‘anhu) related that the Messenger of Allah ($¥) 
said, 


“Between my grave and my pulpit is a garden from the gat- 
dens of Paradise, and my pulpit is positioned atop my 
Hawd..”® 


Om 


Ibn Abi ‘Asim, a+ Sunnah 2/19. 
It was declared sahih by al-Albant, Z7/z/ al-Jannah #724. 


nN 


Ibn Abi ‘Asim, a/-Sunnah 2/20. 
It was declared sahih by al-Albani, لهااي‎ al-Jannah #720. 


~J 


Ibn Abi ‘Asim, a/-Sunnab 2/23. 
It was declared sahih by al-Albant, Zz7/2/ al-Jannah #730. 


oo 


Ibn Abi ‘Asim, a/-Sunnab 2/24. 
It was declared sahih by al-Albant, Z7/2/ al-Jannah #731. 
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Thus the existence of the Prophet's (4) Hawd is authentically proven, 
without the slightest doubt. Believers shall drink from it whereas hypo- 
crites will be driven away. The Prophet (8) said, 


“While I shall be standing at my Hawd, some people will come 
to me whom I will recognise, but as soon as I intend giving 
them a drink from my Hawd, a man comes between me and 
them commanding them to be led away by him. I shall ask 
him: Where to? To which he replies: I am taking them to 

. Hell. I say ‘but they are from my nation.’ And he says; You 
do not know what they did after you. They turned heel and 
became deviated the day you left them"? 


and in another narration it is phrased as follows, 


“They changed after you passed away. So the Prophet (3&) 
says, ‘Away with those who changed after I was gone!” "m 


* Bukhari #6587 on the authority of Abū Hurayrah. 


Bukhari #6584 on the authority of Sahl ibn Sa'd and Muslim #2295 on the 
authority of Umm Salamah. 
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And his saying: “[It is also required to believe that] al-lman con- 
sists of what you say with the tongue, what you believe sincerely in 
the heart, and what you do with the limbs.! It increases with the 


! Imam Shafi'i said, “The Companions and the Successors after them whom we 
have met have unanimously agreed that faith is speech, deed, and intention. One 
of the three is not valid without the others.’ Recorded by Lalika't, vol. 4, pg. 848 
and vol. 5, pg. 7 | 

Bukhari said about faith that it was, “Speech and deed without any doubt,’ and 
he said, ‘I have written from more than one thousand scholars, and I only wrote 
from those who said that faith was speech and deed. I did not write from people 
who said that faith was (only) speech.’ Recorded by Lalika'i, vol. 5, pg. 959 

The author, Majmu‘ Fatawa, vol. 7, pp. 186-187, said, “The foundation of faith is 
that faith which takes root in the heart, this faith must have two components: the - 
belief of the heart accompanied with its acknowledgement and cognisance; the 
first element is referred to as the statement of the heart (qawl a/-galb). Junaid said, 
“Tawhid is the statement of the heart and reliance (sawakkul) is the action of the 
heart (amal al-galb).” Therefore it is necessary that there exist the statement of the 
heart and its actions, then ensuing from this, the statement of the body and its 
actions. The action of the heart must exist such as loving Allah and His Messen- 
ger, fearing Allah, loving what Allah and His Messenger love and hating what they 
hate, making ones actions sincere for Him and having sawakkul/in Him. 

The heart is the foundation, when it contains cognisance and firm intent this 
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increase of obedience, and decreases with its decrease by disobedi- 
ence.” The statement of belief is not complete without action. Net- 


must show on the body necessarily, it is not possible that this not happen. This is 
why the Prophet (¥) said in the sahih hadith, “In the body there is a piece of 
flesh, if it is sound, the body is sound, but if it is corrupt, the whole body will be 
corrupt, indeed it is the heart." Abū Hurayrah said, “The heart is the king and the 
limbs ate its soldiers, if the king is good, the soldiers will be good but if the king 
is vile, so too will be his soldiers.” ... So if the heart is correct by virtue of its 
having faith in terms of knowledge and action; this must mean that the body will 
also be correct in its speech and action upon the dictates of that faith. This is why 

the Imams of the Ahlv’LHadith said that faith was speech and action. Inward and 
outward speech and inward and outward action, the outer must follow the inner 
and this is why some of the Companions said regarding one who prayed lazily, ' If 
his heart were submissive, so too would his limbs be.” cf. Majmu‘ Fatawa, vol. 7, 
pp. 644-646 for an important discussion concerning this. 


*Sufyan al-Thawri said, ‘Faith consists of speech, deed, and intention. It increases 
and decreases, it increases with actions of obedience and decreases with actions 
of disobedience. No speech is accepted without deed, no speech and deeds are 
accepted without intention, and speech, deed; and intention is not accepted unless 
they conform to the Sunnah.’ Lalika't, vol. 1, pg. 151 and Dhahabi, Tadhkiratw’l- 
Huffaz, vol. 1, pg. 206 

Ya'qüb ibn Sufyan said, ‘In the view of نااك‎ Sunnah, faith is sincerity to Allah 
with the heart, the tongue, and the limbs; itis speech and deed and it incteases and 
decteases. This is the view of everyone we have met in Makkah, Madinah, PME 
Basra and Küfa.' Lalika'i, vol. 5, pg. 963 

The author, Majmu‘ Fatawa, vol. 7, pg. 171 said, “Those of the S$z/zf who said that 
faith was speech and action intended thereby the speech of the heart and tongue 
and action of the heart and limbs. Those who added to this definition belief did 
so because they thought or feared that people would understand that ‘speech’ 
[mentioned in the previous definition] refers only to speech of the tongues. Those 
who defined it as “speech, action and intention" did so because they understood 
that ‘speech’ covers both belief [in the heart] and articulation of the tongue, but 
they feared that people may not understand that intention was also covered by 
‘action’ and so they added this. Those who added “following the Sunnah” did so 
because no action is beloved to Allah unless it is compliance to the Sunnah. None 
of these meant to include in this definition absolutely every speech and action, 
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ther the statement nor actions are complete without sincere inten- 
tion. Furthermore, neither the statement, nor actions, nor intention 
ate complete unless they ate in accordance with the Sunnah.” 


Explanation 


The author states that according to رارك‎ Sunnah wa’l-Jama ah, iman only 
exists through complying with the following three requirements; a belief 
in the heart, speech of the heart which is consistent with the belief in the 
heart and actions by the limbs to fulfill what wan necessitates; iran cannot 
be deemed correct otherwise. 


Allah condemned and admonished hypocrites, promising them severe 
torment because they used to utter with their tongues that which differed 
from what they held in their hearts. Allah said, 


3| 
| Bone a CAMS “rsa s 
CO COS oaa NG 4 E Vf, Ade إنك‎ 

“When the hypocrites come to you, [O Muhammad], they 
. say, We testify that you are the Messenger of Allah. And 


Allah knows that you are His Messenger, and Allah testifies 


rather that speech and action which is legislated. Their purpose in giving these 
definitions was to refute the Murji’ah who presumed that faith was belief and 
nothing else. Those who defined faith to have four components, such as ‘Abdullah 
al-Tusturi, explained themselves by saying, “Speech, action, intention and Sunnah: 
if faith is speech without action, this is disbelief; if it is speech and action without 
intention, this is hypocrisy; if it is speech, action and intention but without Sunnah, 
this is innovation.” cf. A Textbook on Orthodox Sunni Creed, the Creed of al- Wasit iyyah, 
pp96-98, pong by Dat as- -Sunnah, 2009. 
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that the hypocrites are liars.” _ 
| = [a Munafiqun (63):1] 


He, Exalted be He, also condemned the hypocrites in other ayat in vati- 
ous chapters in the Qur’an such as in Surah al-Baqarah, Surah al-Ahzab, Surah 
al-Tawbah - which is also known as ‘the exposing Surah’ as it reveals and ex- 
poses the affairs and actions of the hypocrites. Thus it is insufficient to 
simply utter the tenets of belief by the tongue while the heart does not 
confirm with what has been uttered. Similarly, it is insufficient for the 

heart to believe, while neither the tongue nor the actions of the body 
reflect what is in the heart. It was for this reason that Allah condemned 
. Pharaoh and his people for denying the message of Musa - out of their 

artogance - though they believed in its truth in their hearts. Allah said, | 


AA PEE P‏ کے س 


— وکوا ها وأستيقنتها‎ 
O waa “aa” 


wt al 


“And they rejected them, while theit [inner] selves were con- 
vinced thereof, out of 1 nee and PANS DENESS. So see how 
the end of the corrupters was.’ 

[al-Naml (27):14| 


Thus, the heart, the tongue and the actions should all conform vith c one 
other. | 


The duty of the heart is to have conviction and to testify [to the truth] 
while the duty of the tongue is to uttet that which is incumbent upon it. 
Among the evidences supporting the aforementioned statement is the 


Prophet's (E) saying, 


“Whoever testifies that there is no deity worthy of worship 
except Allah while his heart sincerely believes in it, shall en- 
. ter Paradise.” 


3 Muslim #31 on the authority of Abū Hurayrah. | 
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Wherein he stipulated the condition of sincerity of the heart for the 
speech of the tongue to be valid and correct; and as mentioned previously, 
itis essential what the tongue puts into wotds is actually what the heart 
believes in. Moreover, Allah explicitly admonished and condemned hypo- 
crites for saying the opposite of what their hearts believed. The implica- 
tion is that the definition of wan among those who define wan to be 
metely belief in the heart is flawed and corrupt. The example of this group 
is the Jahmi Murji' sect. Also, the definition of those who excluded the 
actions from zn, hence iman, according to them is just belief in the heart 
and utterance by the tongue, is also erroneous. An example of this group 
is the Miny Jurists. | 


rth bons of zman is that the heart, the tongue and the limbs should be in 
a state of congtuity with the testimony of belief (shahadah). This necessi- 
tates actions such as establishing the five daily Sadahs, paying the obligatory 
alms (i.e. Zakah), fasting the month of Ramadan, performing pilgrimage 
(Hay)*, abstaining from killing the innocent and or taking as lawful for 
sexual relations unlawful men or women. Whoever fulfills the aforemen- 
tioned requirements will be a Muslim. 


It is important to realise that not only is ian the belief in the heart and 
its verbal confirmation by the tongue, but it also requires that the actions 
reflecting this belief and utterance be strictly in accordance with Sunnah. 
Hence any actions that are in contradiction to the Sunnah, such as innova- 
tions, shall be tejected, until it becomes sincere as well as in accordance 
with the Sunnah. 


* Performing Haj is obligatory once in lifetime should a person be able to afford 
dt end and physically. 
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And his saying: “[It is also. required to believe that] no Muslim 
(ahlul-qiblah) becomes a disbeliever due to (commission of a) sin." 


Explanation 


Declaring a Muslim to be a disbeliever due to a sin he committed is what 
is adopted and advocated by the Khawarij and the Mu'tazilah. On the 
other extreme, the Murji’ah state that sins do not have any bearing or 
effect on iman, which is the exact opposite. 


Regarding the Khawarij, they declare any Muslim who commits a major 
sin a disbeliever, hence [according to their belief] such a person will be in 
Hell forever, whereas the Mu'tazilah - though they are in agreement with 
the Khawarij in their precept that the perpetrator of a major sin will abide 
in hell forever - they claim that such a person, in this life, 1s in a level 
between two levels i.e. they claim that he is neither a Muslim nor a disbe- 
liever. 


As for the Murji’ah, then they ate the ones who say that wan is tasdiq 
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(attestation) only, and it is at one steady level that neither increases not 
decreases. Therefore according to their claim, the wan of the worst sin- 
ners is similar to the wan of Abū Bakr and ‘Umar, which is an entirely 
erroneous and invalid belief, because the Qur’an clearly states that aman 
increases. Allah said, | 


- 
7 t^ 4. Gay ene 
Bom AMES وبزداد‎ 


“and those who have believed may increase in wan.” 


] 1ه‎ Mudatbtbir (14): 31], 


and 
E ng, 
Cep S er ليزدا‎ 
“that they NCC increase in nin along with their present 
man.” | TE | 
[al-Fath (48):4], 
and 
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.. “Allah increases in right —— those who walk aright" 
| [Maryam (19): 76), | 


Furthermore, Hanzala (radiyAllah 'anbu), who was amongst the scribes 
of Allah’s Messenger ($¥), once complained to Abii Bakr (radiyAllah anhi) 
about the depreciation in the state of his zzz, imagining himself to have 
acquired a kind of hypocrisy. He reported, ‘I said to Abū Bakr, I feel I am 
a hypocrite, because when we are in the company of Allah’s Messenger 
(8) we ponder over Hell-Fire and Paradise and it feels as if we were seeing 
them with our own eyes, but when we are away from Allah’s Messenger | 
(88) attending to our wives, our children or our business; most of these 
things (i.e. pertaining to the afterlife) slip out of our minds. Abu Bakr said, 
‘By Allah, I also experience the same. So Abū Bakr and I went to Allah’s . 
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Messenger (42) and said to him, ‘O Allah’s Messenger, Hanzala has turned 
into a hypocrite.” Thereupon Allah’s Messenger said, What has happened 
to you?’ I said, ‘O Allah’s Messenger, when we ate in your company, we 
. ate reminded of Hellfire and Paradise as if we were seeing them with our 
own eyes, but whenever we leave your company and attend to our wives, 
children and business, much of these things go out of o out minds.’ There- 


upon Allah’s Messenger (38) said, 


“By Hic in Whose Hand is my life, if the state of your heart - 
remained the same as it is in my presence, the Angels would 
come down to shake hands with you on your way and in your 

- beds, but, Hanzala, time (should be devoted to the worldly 
affairs) and time (should be devoted to prayer and 


231, 


reflection). 


` What is important here is to know that Abiu’ Sunnah wa’l-Jamã'ah never 
declare a Muslim a disbeliever due to a sin; evidence of this is when Allah 
called the two fighting factions: brothers 0 though they were spilling 
each other’s DIGG 


eei Eee d e TA zA fc 
فاصلحوا أ ع‎ o 5; إنما الموّمنود‎ 
` “The believers are but brothers, so make settlement between 
your brothers.” 


[a Hujarat (49): 10], 
` As well as that which he said in tesponse to the one who said, “May 
Allah curse him for he is often caught drinking intoxicants’, so the Prophet’s 
(42) said to him, 
“Do not be a helper for shaytan against your brother"? 
The Prophet (4&) called him a brother [even though he had drunk in- 
1 Muslim #2750 on the authority of Hanzala al-Usayyidi. 


? Bukhati #6781 on the authority of Abū Hurayrah. 
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toxicants a number of times]. Moreovet, Allah's statement 
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IE e urs HL - 0 ٠ 4 

شمن BE‏ لددمن أخيه شىء فاثباع د لمعروف وأ 43$ 
س 4 


“And for him who is forgiven somewhat by his (injured) 
brother, prosecution according to usage and payment unto 
him in kindness.” 


[al-Baqarah (2): 178], 


Wherein he described the killer as the brother of the killed, proves that 
a Muslim does not become a disbeliever upon committing a sin, even if 
the sin is major. 


The ahadith of intercession, Hawd and a/-Sirat clearly indicate the vary- 
ing degrees of zman in believers. The ahadith of a/Szrat reveal how differ- 
ent believers will pass over it at different speeds; some with the speed of 
light, or within the blink of an eye, or with the speed of a racehorse, or the 
speed of a man who is running, or jogging, or walking, or even as slow as 
one crawling along on his belly - not to mention others who will fail to 
cross it and will fall into Hell. 


All of this indicates the existence of different levels of izan among 
believing individuals, which is the reason why they cross the bridge at dif- 
ferent speeds [or not at all]. Additionally, the ahadith dealing with interces- 
sion are also centered on the same point - and these are plenty - such as; 
‘Bring out of hell every believer whose heart has the weight of one dinar 
of imam in another narrations 


“Bring out of hell every believer whose heart has the weight 
of one dinar of goodness’, “Bring out of hell every believer 
whose heart has the weight of one seed of tan’, ‘Bring out 
of hell every believer whose heart has the weight of grain of 


3 Part of a long hadith mentioned in Bukhati #7439 and Muslim #183 on the 
authority of Abū Saíd al-Khudti. 
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iman’, Bring out of hell every believer whose heart has the 
weight of one grain of rice of ian (ot of goodness)’, and 
‘Bring out of hell every believer whose heart has an atom's 


weight of iman (ot goodness). 


Furthermore, the different ranks of people in Paradise also indicate the 
different levels of wan among people. The Prophet (4&) said, - 


“the dwellers of Paradise would gaze upon dwellers in the 
apartments above them, just as you gaze upon the shining 
planets which remain visible in the eastern and the western 
horizon due to their superiority. They said: O Allah's Mes- 
senger, would anyone other than Prophets manage to teach 
these stations? He said: Yes, they will, by Him, in Whose hand 
is my life, those who believe in Allah and attest to the truth- 
fulness of the Messengers will be able reach them.” > 


Also add to all this the narration in which the Prophet (3$) mentioned 
how those who will be brought out of Hell will be charted except for the 
marks of prostration, whence they would be cast into the river of life 
causing them to sprout as does a seed in the silt carried away by flood. 
Then a mark shall be inscribed on their necks by which it will be possible 
to recognise them as having dwelled in the Hellfire - hence they will be 
known as Jabannamiyyan (i.e. people who entered hell) - This group will be 
granted low ranks in Paradise - that said, their rank shall be worth double © 
their good deeds and double their wan. — | 


All the aforementioned evidences prove that people shall have different 
levels of iman, and hence their ranks in Paradise shall differ accordingly. 


` O Allah, fill our hearts with ian, sincerity and complete reliance upon 


. you, as well as sincerity to advise your slaves. And indeed, with Allah lies 


all success. | 


* Bukhari #3256 and Muslim #2831. 


? Bukhari #3256 and Muslim #2831 on the authority of Abū Sa'id al-Khudti. 
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And his saying: “[It is also required to believe that] the Martyrs are 
alive with their Lord, receiving provision. The souls of the fortu- - 
nate remain in bliss until the day they are raised up again. The souls 
of the wretched are tormented until the Day of Judgement.” 


dab de 
Explanation 


This statement proclaims the condition of human beings during له‎ 
Barzakh between death and resurrection; the people of hell shall be tot- 
tured and the people of Paradise shall be gratified and comforted. This | 
meaning has been conveyed by many hadiths, such as one narrated by 
Samura bin Jundub, *Allah's Messenger (4) very often used to ask his 
companions, ‘Did anyone of you see a dream?" [So dreams would be nat- 
rated to him by whomever Allàh wished to narrate]. One. ODE, the 


Prophet ($) himself said, | 
"Last night two petsons came to me (in a dream), woke me 


up and said to me, ‘Proceed!’ so I set out with them; until we 
. came across a man lying down, and another man standing - 
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over his head, holding a big rock. Behold, he threw the rock 
at the man’s head, smashing it. The rock would roll away and 
the thrower would go after it and bring it back. By the time 
he returned to the man, his head had returned to its normal 
state. The thrower then repeated the same action, over and 
over again. I said to my two companions, ‘Subhan Allah! Who 
are these two persons?” But [instead of answering] they said, 
"Proceed! So we proceeded until we came to a man lying flat 
` on his back and another man standing over his head with an 
iron hook, and behold, he would put the hook in one side of 
the man’s mouth and tear off that side of his face to all the 
way to the back (of the neck), and similarly tear his nose from 
` front to back and then his eye. Then he would turn his atten- 
tion to the other side of the man's face and do exactly the 
same thing to that side. Hardly had he completed that side 
before the previous side had reverted to its normal state. He 
would then repeat what he had done all over again. I said to 
my two companions, ‘Subhan Allah! Who ate these two 
persons?’ They said to me, ‘Proceed!’ So we proceeded until 
we came across something similar to a a/+tannur (an oven in 
the form of a clay-lined pit for baking bread),’ I think the 
Prophet (35) said, ‘In that oven there was much clamor and 
voices.’ The Prophet (2) added, ‘We peered into it and found 
therein to be naked men and women, and behold, a flame of 
fire was reaching up to them from underneath, and when it 
reached them, they cried loudly. I asked them, Who are these?” 
They said to me, ‘Proceed!’ And so we proceeded until we 
came across a river.’ I think he said, “..red like blood.’ The 
Prophet (4g) added, ‘And behold, in the river there was a 
man swimming, and on the bank there was a man who had - 
collected many stones. Behold, while the other man was swim- 
ming, he went near him. The former opened his mouth and 
the latter (on the bank) threw a stone into his mouth where- 
upon he went swimming again. He returned and every time 
the performance was repeated, I asked my two companions, 
“Who are these (two) persons?’ They replied, Proceed! 
Proceed!’ And we proceeded till we came to a man with a 
repulsive appearance, the most repulsive appearance, you ever 
saw a man having! Beside him there was a fire and he was 
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kindling it and running around it. I asked my companions, 
‘Who is this (man)? They said to me, ‘Proceed! Proceed!’ So 
we proceeded till we reached a garden of deep green dense 
vegetation, having all sorts of spring colours. In the midst of 
the garden there was a very tall man and I could hardly see 
his head because of his gteat height, and around him there 
wete children in such a large number as I have never seen. I 
said to my companions, ‘Who is this?’ They replied, ‘Proceed! 
Proceed!’ So we proceeded till we came to a huge and majes- 
tic garden, greater and better than I have ever seen! My two 
companions said to me, ‘Go up’ so I went up. The Prophet 
(4) added, ‘So we ascended till we reached a city built of 
gold and silver bricks and we went to its gate and asked (the 
gatekeeper) to open the gate, and it was opened and we en- 
tered the city and found in it, men with one side of their 
bodies as handsome as the handsomest person you have ever 
seen, and the other side as ugly as the ugliest person you have 
ever seen. My two companions ordered those men to cast 
themselves into the river. Behold, there was a tiver flowing - 
actoss (the city), and its water was like milk in whiteness. 
'Those men went and threw themselves in it and then returned 
to us after the ugliness (of their bodies) had disappeared and 
they became in the best shape.’ The Prophet (2) further 
added, ‘My two companions (angels) said to me, ‘This place 
is the Eden Paradise, and that is your place.' I raised up my 
sight, and behold, there I saw a palace like a white cloud! My 
two companions said to me, "That (palace) is your place.’ I 
said to them, *May Allah bless you both! Let me enter it.' 
They replied, *As fot now, you will not enter it, but you shall 
enter it (one day). I said to them, ‘I have seen many wonders 
tonight. What does all that mean which I have seen?’ They 
replied, We will inform you: As for the first man you came 
upon whose head was being injuted with the rock, he is the 
symbol of the one who studies the Qur'an and then neither 
tecites it nor acts on its orders, and sleeps, neglecting the 
enjoined prayers. As for the man you came upon whose sides 
of mouth, nostrils and eyes were torn off from front to back, 
he represents the man who goes out of his house in the 
morning and tells very many lies that spread all over the world. 
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And those naked men and women whom you saw in the con- 
struction resembling an oven, they are the adulterers and the 
adulteresses; and the man whom you saw swimming in the 

river and being given a stone to swallow, is the eater of usury 
(riba) and the repulsive-looking man whom you saw neat the 
fire kindling it and going round it, is Malik, the gatekeeper of 
Hell and the tall man whom you saw in the garden, is Ibrahim 
and the children around him are those children who die with 
al-fitrah (the national disposition).”” | 


The narrator added: Some Muslims asked the Prophet ($), 
‘O Allah’s Messenger! What about the children of pagans?” 
The Prophet (3€) replied, ‘And also the children of pagans.’ 
The Prophet (35) added, ‘My two companions added, "The 
men you saw half handsome and half ugly were those per- 
sons who had mixed an act that was good with another that 


was bad, but Allah forgave them,” 


Another piece of evidence that indicates that people who are destined 
to be admitted into Paradise will enjoy a life of comfort in their graves, 
whereas the people who are destined to be admitted into Hell will be pun- 
ished in their graves, is Allah’s statement about Pharaoh, ' 


puj 
ina tions 
© SON reads 
|. “The Fire; they are exposed to it morning and evening; and 
on the day when the Hour uptises (itis said): Cause Pharaoh's 


folk to enter the most awful doom." | 
| [Ghafir (40): 46]; 


And there are other reports and narrations mentioned in many books 


that specify the correctness of this belief, which i is held by Abi Sunnah 
wa'l-Jama ab. | 


1 Bukhati #7047 on the authority of Samura bin Jundub. 
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And his saying: “[It is also required to believe that] the believers — 
are tried and questioned in their graves, 


“Allah makes those who believe firm by giving them firm 
words in the life of this world and the next world. And 
Allah sends astray the ieee And Allah does what . 
He wills.” 

[Lbrahim 0 4): 27)” 


Explanation 
Among the narrations that evidence this belief is what al-Bara’ ibn ‘Azib 


al-Tawil narrated, We went out with the Prophet (di) to a burial of aman | 
from the Ansar until we arrived at the grave, and he still had not been — 
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placed in the slot of the grave. 


Then the Messenger of Allah ($) sat down and we sat around him. You 
would have thought that birds were upon our heads from our silence, and 
in the hand of the Messenger of Allah (d£) was a stick which he was pok- 
ing the ground with. Then he said to us, ‘Ask Allah for refuge from the 
 torment of the PRO he repeated this command two or three times. 


Then he () said, 


` “Verily, the believing servant, when leaving this life and jour- 
neying to the hereafter angels will descend upon him, their | 

. faces will be white as if they were suns, they will have with 
them a shroud (kafan from the shroud of Paradise, and an 
embalmment (hana?) from the embalmments of heaven. 


Then, they will sit within eyeshot of him. 


Then the angel of death will come and sit at his head and will 
say; ‘O you virtuous soul; come out to a forgiveness and a 
pleasure from your Lord.’ So it will come out as a drop comes 
out of the mouth of a jug (with ease), then he will take it, not 
leaving it in his hand for longer that a blink of an eye until 
they (he and the other angels) have placed it in that shroud 
and that embalmment. 


Then they shall ascend with it, and they shall not pass with it 
by any group of angels but they will say; ‘What is this good © 
and sweet-smelling soul?’ Then they shall say to them (he is) 

‘such’ the son of ‘such’ choosing the best of the names he — 
used to be called in this life... 


...50 [he is returned to earth and] his soul is returned to his 
body [and he will hear the footsteps of his friends who bur- 
ied him when they leave him]. 


Then two (severe) angels shall come and [terrify him and] sit 


cob» 
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him up next to them and shall ask him, Who is your Lord? 

He shall reply; My Lord is Allah.’ Then they shall ask him, 
J. What is your religion?’ He shall answer them, ‘My religion is 

Islam.’ Then they shall ask him, “Who is this man who was 

sent among your’ He will reply, “He is the Mes senget of Allah 

($). Then they shall ask him, ‘What have you done?’ He 

shall reply, ‘I read the book of Allah, then I believed in it and 
accepted it.’ 


The angel will terrify him and ask him, ‘Who is your Lord?’, 
` What is your religion?”’, ‘Who is your prophet?’ and this will 
be the last trial on earth for the believer, it is then when Allah . 
. says, ‘Allah will establish in strength those who believe with 
the word that stands firm in this world’, so he will answer my - 
Lord is Allah, my religion is Islam and my Prophet is 
Muhammad (£). Then a caller will call from the sky, ‘My 
slave has spoken the truth, so spread out for him from the 
heaven, and clothe him from the heaven, and open a door 
for him from the heaven [within his grave]’, so it’s goodness 
and its smell will come unto him, then his gtave will be ex- 
| panded for him as far as he can see. | 


Then a man will come to S His face will be handsome, 
and his clothes will be handsome, and his smell will be sweet. 
Then he shall say unto him: I bring you glad BOIS of that 
which will make you happy. 


Then he will Say, ius ate you?’ for your face is the face of 
someone who comes with good news. He shall reply, ‘I am 
your good deeds. Then he shall say, ‘My Lord bring the 
hour so that I might return to my family and my wealth." 

‘And the disbelieving (transgressor/wicked) servant, if he is 
leaving this life and journeying to the hereafter then angels 
will descend upon him, their faces will be black, they have 


with them a coatse woolen fabric [sackcloth] (made of fite). 


Then they will sit within eyeshot of him. ‘Then the angel of 
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death will come and sit at his head and will say, ‘O you wicked 
soul; come out to a anger from your Lord and a fury [from 
Him]. So it will be distributed [spread out] throughout his 
body, then it will be ripped away as a skewer/spit is ripped 
out of damp cotton [and in its way out it will tear and cut the 
netves and blood vessels], then he will take it [the soul], not 
leaving it in his hand for longer than a blink of an eye until 
they have placed it in that sackcloth. | 


And there will emanate from it a stench like that of the most 
evil smelling corpse on the face of the earth. Then they shall 
ascend with it, and they shall not pass with it by a group of 
angels but they will say, What is this wicked soul?’ 


Then they shall say to them [he is] ‘such’ the son of ‘such’ 
choosing the most hated of the names he used to be called in 
this life. Until they reach the lowest heaven [sky], then they 
shall ask permission to enter, and they shall not be granted 
entry. 


Then his soul will be returned into his body, (the Prophet 
($2) said, ‘verily he will hear the footsteps of his friends who 
. buried him when they leave him]. Then two harsh severe and 
fearsome angels shall come and [terrify him and] sit him up 
and shall ask him, “Who is your Lord?’ He shall reply, ‘Huh? 
Huh [this is an expression of sorrow], I don’t know.’ Then 
they shall ask him, “What is your religion?’ He shall answer 
them, ‘Huh? Huh?, I don't know.’ Then they shall ask him, 
‘Who is this man who was sent among you?’ He will reply, 
‘Huh? Huhp, I don’t know [I heard people saying that]? 


Then a caller will call from the sky, “My slave has spoken 
falsely, so spread out for him from the hell fire; and open a 
door for him from the hell fire [within his grave]', so its heat 
and hot wind will come unto him, then his grave will be con- 
tracted upon him until his limbs are caught up among one 

another. Then a man will come to him. His face will be ugly, 
and his clothes will be ugly, and his smell will be vile. 
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Then he will say, ‘who ate you? for your face is the face of 
someone who comes with evil.’ He shall reply; ‘I am your 
evil deeds [by Allah, I did not know of you but that you were 
quick to the disobedience of Allah and slow to His obedi- 
ence, so may Allah reward you bad, and then will be assigned 
to him a blind, deaf and mute petson who holds in his hand 
a hammer, if a mountain is hit with it, it would disintegrate, - 
and he will beat him with it until he becomes dust, and then 
Allah will render him to his initial form, and he will beat him 
again, and he [the wicked] will cry of sorrow and pain a cty 
that will be heard by all creatures except humans and jinn, 
and a door of hell will be opened unto him within his grave ` 
and will spread out for him sheets of hell fire]? Then he 

` shall say; My Lord do not bring the hour.” ! TEE 


1 Aba Dawid #4753. And:cf. Ahmad, Ibn Majah, Tayalisi and Hakim 
It was declared sahih by al-Albani, Sahih al-Jami‘ #1676. — | 
| All text between brackets is from various narrations of Ahmad. Although the 
Shaikh quoted portions of the narration we have added the entire narration as to 
add benefit for the reader without opposing the explainer’s objective. e 
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And his saying: “[It is also required to believe] that ovet people ate 
angels who have been assigned to accompanying them at all times; 
whose only duty is to record people's deeds. Nothing of their deeds 
is absent from the Rnowledge of their Lord." 


And his saying: “And that the angel of Tan takes the souls of the 
people by the permission of his Lord.”? 


Explanation 
| [1] Among the textual evidences that prove that we ate accompanied by 
guardians, who ate angels that have been assigned the duty of recording 
ouf deeds, are as follows: 
Allah's statement, 


Av vun 
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“And indeed, [appointed] over you are A pan, Noble and 
recording; DT know whatever you do. " 
[a/-Inftar (82): 10-12] 


Allah also said, 


-—" At ge ASPE pÀ و‎ See ee سے‎ dua EORR pl ot 
Adley فرب‎ is تما‎ 2 cS Sl Xs 
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“We verily created a man and We know what his soul whis- 

pers to him, and We are nearer to him than his jugular vein. 
When the two Receivers receive (him), seated on the right 
hand and on the left, He utters no word but there is with him 
an observer ready.” | 


[Qf (50): 16-18] - 


Abū Hurayrah (radtyAllah ‘anhu) reported that the Messenger of Allah 
(82) said, | 


“Angels take turns among you by night and by day, and they 
all assemble during the dawn and the late afternoon prayets. 
Those (of the angels) who spend the night among you, then 
ascend and their Lord asks them - although He is more well- 
informed about their condition, ‘How did you leave My _ 
servants?’ They say, We left them while they were praying 


9991 


` and we came to them while they were praying, 


[2] No comment made on this paragraph. 


! Bukhari #555 and Muslim #632 on the authority of Abū Hurayrah. 
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And his saying: “[It is also required to believe] that the best of all 
generations (in virtue) are those who saw the Messenger of Allah 
(#2) and believed in him, then [the next best generation] are those 
who followed them. The best of the Companions of the Prophet 
(4) are the Rightly Guided Khalifahs: Abū Bakr [al- Siddiq], then 
‘Umar [ibn al- ‘Khattab], then 'Uthmàn [ibn ‘A ffan] and then ‘Ali [ibn 
Abi Talib] - may Allah be pleased with all of them. 


[Know] that no one of the Companions of the Messenger of Allah 
(dg) should be mentioned except the best of what may be said about 
them, while refraining from the mention of the differences that OC- 
curred between them. 


Jen also] that of all the people, they have the most right that a 
way out (i.e. an excuse) should be found for them, and that one 
thinks the best of them (i.e. one must have a good opinion of them).” 
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Explanation 


The author expresses in this statement the tenet adopted by Av’ Sunnah 
wa’l-Jama‘ah who believe that the best generations are the generation that 
received the Prophet (¥) and believed in him and accompanied him, then 
next in virtue comes the generation immediately following them, and the 
ones succeeding them in virtue is the generation after that. This is based 
on the authentic hadith, “The best of people are my generation.” 


Describing his generation as the best generation [i.e unconditionally] 
implies that the people of that generation are better than all other genera- 
tions, preceding or succeeding. This virtue that Allah granted His Messen- 
ger [by dispatching him to the best generation] is noted in the authentic 
hadith, narrated by Tmran ibn Husayn who EIDEM that the Prophet (4) 
said, 


“The best of people are my generation, then those who fol- 
low them, and then those who follow them. After that, there 

| will come people who will bear witness without being asked 
to do so, and will be treacherous and untrustworthy; they 
will make vows but never ee their vows, and 5601160655 — 
will appeat among them." 


1 Bukhari #2651 and Muslim #2535 on the authority of ‘Imran ibn Husayn. 

Bukhari #2652-3651-6429-6658 and Muslim #2533 on the authority of ibn . 
Mas'üd with the words, “The best of people are my generation, then those who 
follow them, and then those who follow them.” 

It is also recorded by Bukhari #2651-6428-6695 and Muslim #2535 on the 
authority of ‘Imran ibn Husayn with the words, “The best of you are my genera- 
tion, then the next, then the next, and then the next.” “Imran said, ‘I do not know | 
if he said it two or three times after mentioning his own generation’; Muslim 
#2534 on the authority of Abū Hurayrah with the words, “The best of my nation 
is the generation in which I was sent, and then the next.” Abū Hurayrah said, 
‘Allah knows best if he mentioned the third or not’; and Muslim #2536 in the 
authority of ‘A’ishah that a man asked the Messenger of Allah (E) who the best 
people were and he replied, “The generation that I am in, then the second, then © 


the third." - 
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And his saying: “(If is also required to believe] that the best of all generations... 


. This narration is authentic and is reported with slightly different wordings 

that does not affect its meaning. Thus the virtue of being the best has 
been granted to the believers from his generation, followed in rank by 
` those who followed them, and then by those who followed them. 


We praise Allah, Exalted be He, for making us among those who are 
upon His religion, and making us from among those who know the rights 
due to those deserving of, and entitled to them. We praise Him alone for 
being taught by His Messenger that Lordship is due to Allah alone; the 
One who created and then disposed, apportioned and then guided - for 
indeed this is the essence of Tawhid. We praise Him for guiding us to the 
understanding that no one deserves to be followed [in the absolute sense] 


besides His Messenger, the Prophet of divine guidance. Allah said, 
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“Say, (O Muhammad, to MS If you love Allah, follow 
me; Allah will love you and forgive you your sins. Allah is 
Forgiving, Merciful." | 
[AL Tran (3): 31] 


Furthermore, as his Companions - may Allah be pleased with them all - 
embodied the truth through their actions and the realities of their condi- 
tion - implementing the divine law and religion as they received it directly 
from him, we therefore should follow their way. Allah said, 


- 
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wives 


“And whoever opposes the Messenger after guidance has be- 
come clear to him and follows other than the way of the 
believers - We will give him what he has taken and drive him 
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into Hell, and evil it is as a destination.” 
[a/-Nisa’ (4): 115] 


He, Exalted be He, in the preceding verse referred to the Companions 
of the Prophet (3&) as the believers. Therefore it is incumbent upon us to 
believe in the Oneness of Allah, and worship none other than Him, and 
to abide by what the Messenger taught and prescribed for his nation. 
Moreover, he also (8) said, 


“This nation will divide into seventy-three sects, all of them 
in the Fire (of Hell) except one.’ And when asked about the 
saved sect, he replied: “They are the ones who follow that 
which I and my companions are upon.” 


And he also (4) said, 


“T left you upon clear proof, its night like its day; none devi- 
ates from it except one who is doomed.” 


As for the best [and most excellent] among his Companions, 


The highest degree for excellence in the ummah, after the Prophet (35), 
is Abū Bakr [al-Siddiq], then “Umar [ibn al-Khattab], then “Uthman [ibn 
'Affan] and then ‘Ali [iba Abi Talib] - may Allah be pleased with all of 


2 Tirmidhi #2641 on the authority of ‘Abdullah ibn ‘Amr. 
It was declared hasan by al-Albani, Sahih al-Jami‘ #5343. 


3 [bn Majah #43 and Ahmad #16692 on the authority of al-‘Irbad ibn Sariyah. 
It was declared sahih by al-Albani, 27/a/ al-Jannah #16. 


* Ahmad #833-871 records that ‘Ali said, ‘Should I not inform you of the best of 
this nation after its Prophet? Abt Bakr.’ Then he said, ‘Should I not inform you of 
the best of this nation after Abu Bakr? ‘Umar.’ The isnad is hasan. Ahmad #922- 
1030 records that ‘Ali said, ‘Should I not inform you of the best of this nation 
after its Prophet? Abū Bakr. The best of this nation after Abū Bakr is “Umar. 
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them; then the six Companions who were given the glad tidings of Para- 
` dise by the Prophet (3&): [al-Zubayr ibn al-Awam, Abu ‘Ubaydah ibn al- 
Jarrah, Talhah ibn ‘Ubaydullah, Sa‘d ibn Abi Waqqas, Sa'id ibn Zayd and 
‘Abdu’l-Rahman ibn ‘Awf].° And then [the most excellent] of the Com- 


After this Allah placed goodness wherever He wished.’ This is sahih. Many 
narrations from ‘Ali concerning this are recorded by ibn Abi ‘Asim, al- Sunnah #1200- 
1221. 

cf. al-Albani, Zîlal al-Jannah #1200+ and Arna'üt, Tahqiq Musnad. 

Bukhari #3671 records that Muhammad ibn al-Hanafiyyah asked his father ( Alt), 
‘Which people are best after the Messenger of Allah (4%)? He replied, ‘Aba Bakr. 
He asked, ‘Then who?’ He replied, “Umar.” He said, ‘I feared that he would then 
say ‘Uthman, so I said, “Then you?” He replied, ‘I am just a man amongst the 
Muslims.’ 

The author, Majmii Fatawa, vol. 4, pg. 422 quotes this hadith and states that it is 
reported via approximately eighty routes from ‘AIL. 
| Ibn ‘Umar as recorded by Bukhari #3655-3698, ‘During the time of the Prophet 

(¥) we would not equate anyone with Abi Bakr, then “Umar, then “Uthman, then 
we would leave the Companions of the Prophet, not declaring some to be supe- 
tiot to others.’ Ibn Abi ‘Asim #1193 has the additional wording, “This teached the 
Prophet (3%) and he did not object.’ 

cf. al-Albani, Z7/a/ al-Jannah #1190+ and the thee s, Minhaj al-Sunnah, vol. 6, 
pp. 153-154 

Khattabi, Maalim al-Sunan, vol. 4, pg. 279, said, “The explanation of this - and 
` Allah knows best - is that he was referring to the seniors and elders amongst them, 

those whom the Messenger of Allah (2) would go to for advice when a matter 

concerned him. At that time ‘Ali was still young. Ibn Umar did not mean to de- 

mean or disregard ‘Ali, may Allah ennoble his face, or to deny his excellence after 
~Uthman, rather his excellence was well known and was not denied by ibn “Umar 

ot any other Companion. They only differed about whether ‘Uthman came be- 

fore him: the majority of the Salaf were of the view that ‘Uthman did come 

before and the majority of the people of Küfah were of the opinion that ‘Ali 
came before ‘Uthman, may Allah be pleased with them both.’ 


> Abū Dawid #4649-4650 and Titmidhi #3757 on the authority of Sa'd ibn Zayd 
. that the Messenger of Allah (35) said, “Ten are in Paradise: Abii Bakr is in Paradise, 
‘Umar is in Paradise, Uthmān is in Paradise, “Ali is in Paradise, Talhah is in Paradise, 

Zubayr ibn al-‘Awam is in Paradise, Sa‘d ibn Malik is in Paradise, “Abdu’l-Rahman 
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panions are those who performed the Aijratayn (two migrations): the hijrah 
to Abyssinia and the Z7rab to Medinah. And after them ate those who 
participated in the battle of Badr. And after them are those who pledged 
their allegiance under the tree during the treaty of Hudaybiyah.ó Then 
those who embraced Islam and participated in the battles against disbe- 
lievers before the conquest of Makkah, then those who embraced Islam 
and participated in the battles against disbelievers after the conquest of 
Makkah, then the youngsters from among the Companions; then the schol- 
ats who received religion directly from the Companions and delivered it to 
others, then those who had received the religion from the scholars of the 
previous generation and in turn delivered it to others.. and so on and so 


| forth. © 


The creed of Ably’lSunnah wa’l-Jama‘ah states also that no Companion is 
to ever be abused or even mentioned in a disrespectful mannet.’ It is also 


ibn ‘Awf is in Paradise.” Sa'id ibn Zayd then said, ‘If you wish I will name you the | 

tenth,’ they said, ‘Who is he?’ He ps and they asked again so he oa ‘He is 

Sa'id ibn Zayd.’ 

. Tirmidhi said it was hasan and it was ruled sahih m ibn Hibban #6993- 6996. 
Tirmidhi #3747 also recorded it on the authority of ‘Abdu’l-Rahman ibn ‘Awf 

and it was ruled sabih by ibn Hibban 7£7002-Fazp (48): 1-2] Tue Companions asked, 

“Messenger of Allah, is this a conquest?” He replied, “Yes.” 


° The m al-Furqan, said, "The Conquest refers to the treaty of Hudaybiyyah 
because it was the first step taken that led to the conquest of Makkah. It was - 
concerning this treaty that Allah revealed, “Truly We have granted you a clear 
victory, so that Allah may forgive you your earlier errors and any later ones." 
Different estimates have been made. According to one report the number of 
the Companions present at Hudaybiyyah was 1500 see Bukhari #4152 and Mus- 
lim #1856-72-73; according to another, there were 1400 see Bukhari #4154-4840- 
4150-4153; Muslim #1856-1858. | 
Accotding to a third report, there wete 1300 see Bukhari #4155; Muslim 1-57; 
and according to a fourth report over 1400, see Bukhari #4151. For a discussion 
see Ibn Hajr, Fath al Bari 7/341; Ibn Al-Qayyim, Zad a/-Ma'ad, 3/287-288. 
' Imàm Ahmad, Usz/ al-Sunnah, pg. 5, said, ‘Whoever disparages a single one of 
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And his saying: " [Tt is also required to believe] that the best of all generations... 


binding upon the Muslims to refrain from delving into the differences 
that occurred amongst the Companions. 


the Companions of the Messenger of Allah (8), or dislikes him on account of 
something he did, or mentions his faults, is an innovator. (He remains so) until he 
invokes Allah’s mercy on them, every single one, and until his heart becomes 
faithful and at rest with them.’ cf. ibn Abi Yala, 7abaqat al-Hanabilah, vol. 1, pg. 
245 M 
The author, a Sarim al-Maslul, vol. 3, pg. 1085 mentions that Abiu’ Sunnah ‘are 
agreed that the obligation (with respect to the Companions) is to praise them, 
seek forgiveness for them, invoke mercy on them, to be pleased with them, to love 
them, show allegiance to them, and to punish those who speak evilly of them.’ 

The author, a+ Wasitiyyah, said, “They refrain from (delving) into the differences 
that occurred amongst the Companions and they state that some of the traditions 

dealing with their faults are outright lies, and that others have been subject to 
interpolation or omission and are thus distorted. As regards those issues that are 
authentically reported, they are excused because they made their tibag and were 
either right or wrong. 

Alongside this, they do not think that every Companion was infallible, that it is 
impossible for them to commit major or minor sins. Rather it is possible for them 
to commit sins in general, but they have such precedence and virtues that necessitate 
their forgiveness for any such thing that may be committed by them. This is true 
to the point that they could be forgiven sins that would not be forgiven others 
who came after them because they have such good deeds that would efface theit 
bad which the later people do not have. 

It is established that the Messenger of Allah (¢$) said that they are the ais of 
all generations and that a mudd that one of them gives in charity is better than gold 
equaling the size of Mount Uhud given by those who came after them. 

Furthermore, if one of them did commit a sin, he would repent, or he would 
do such good deeds as would efface it, or he would be forgiven by virtue of his 
precedence, ot (he would be delivered) through the intercession of Muhammad 
(#2) since (the Companions) are the most deserving people of his intercession, or 
he would be afflicted with a trial in this world that would serve as an expiation.’ 

cf. A Textbook on Orthodox Sunni Creed, the Creed of al-Wasitzyyab, pp.103- 109, 
published by Dar as-Sunnah, 2009. 
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- والطاعة لأكمة المسلمين من ولاة 


And his saying: “[Also required of the Muslims is] obedience to 
the leaders of the Muslims - whether they be those who ate respon- 
sible for the affairs of the Muslims or the Scholars.” 


EERE 

Explanation 
The author’s statement “Obedience to the leaders of the Muslims - whether they 
be those who are responsible for the affairs of the Muslims or the Scholars.” repre- 
sents another tenet from the creed of Abiu’ Sunnah wa'-Jama'ab, which 


reflects our obedience to the commands of Allah and His Messenger; as 
Allah said, | 


“O you who have believed, obey Allah and obey the Messen- 
ger and those in authority among you." 


[aLNisz" (4): 59], 


Wherein He first linked the obedience of His Messenger to His obedi- . 
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. And his saying: “[Also required of the Muslims ts] obedience to the leaders... 


ence, then added, those in authority, without repeating the verb (obey). 
This entails that obeying those in authority is actually a part of obeying 
Allah and His Messenger. Therefore we are to obéy those in authority as 
long as their orders are in conformity with the commands of Allah and 
His Messenger ($$); if they command us to do anything that goes against 
the injunctions of Allah and His Messenger (3&) then they are not to be 
obeyed. The Prophet (8) said, 


“There is no obedience to a cteated being if it involves the 
disobedience of the Creator.” 


He (#8) also said 


“Obedience is only in za 'rzf (i.e. acts that are deemed good 


` of beneficial by Islamic law). 


This means sai if they command us concerning 558 that does 
not fall under the category of mari, then no obedience is required. 


There are various texts and narrations that prove the obligation upon 
Muslims to obey those among them in authority, which is interpreted to 
mean either rulers or scholars, both of whom should be obeyed. Thus 
rulers should be obeyed in matters related to their governance provided 
what they order is lawful. Scholars should also be obeyed by following the 
verdicts they issue in religious matters, because they are the ones knowl- 


edgeable and qualified to conduct such a task. Allah said, 


nd 


“yo + > P 
pence Al K کک‎ 
| Y feo ee e uy Kg dod ^N 4A 
PAP ب‎ E xd KAAK | ا‎ 
انائ‎ di قو مهم إذا رجعوا‎ UY 2 
' Sharh al-Sunnah by al-Baghwi 44/10 on the aonr of al-Nawās ibn Suman. 


It was declared sahih by al-Albani, 72&hrz al-Mishkat #3696. 


* Bukhari #7257 and Muslim #1840 on the authority of ‘Ali. 
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“And it is not for the believers to go forth [to battle] all at 
once. For there should separate from every division of them 
a group [remaining] to obtain understanding in the religion 
and warn their people when they return to them that they 
might be cautious.” 


[al Tawbah (9): 122], 


and 
"4 AT qe D م‎ ud o P i 
ORE Va Se Ie KNSUKGE 
“So ask the people of the dhzkrif you do not know.” 
[al-Nabl (16): 43] 


The Prophet (8) admonished a group of people who advised one among 
them who had been wounded in his head during a skirmish and then later 
on had a wet dream. He asked his companions, ‘Can I perform /ayazmum? 
They said, No, not if you have water.’ So he performed ghus/ [i.e. ceremo- 
nial bath] and died because of it. When they came to the Messenger of 
Allah (2), they informed him of what had transpired. He said, 


“They killed him, may Allah kill them. Should you not ask, if 
you do not know?! The rescue of the uninformed is to make 
enquiry.” 


The aforementioned verses and ahadith clearly show the obligation upon 
people to consult with the people of knowledge in any matter related to 
religion, and to act upon what they say. 

As for obedience to the rulers, there are many ahadith stating thus, which 
can be found in Bukhari and Muslim as well as the remaining four Sunan 


books and the Musnad of Ahmad. 


Among these is the narration of Abū Dharr (rado A//ab ‘anhu) who said, 


3 Abū Dawid #336 on the authority of Jabir ibn ‘Abdullah. 
It was declared hasan by al-Albani, Sahih al-Jami‘ #4362. 
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“My close friend (i.e. the Prophet (3) ordered me to hear 
and obey even if it were to an Abyssinian slave whose head 
was like a raisin [i.e. if he were placed in authority]."* 


= Also, ‘Ubaidah ibn al-Samit (radiyAllah 'anbu) said, ‘The Messenger of 

Allah ($8) called us. So we took an oath of allegiance with him. So from 
that which we pledged to him was to listen and obey in our pleasure and 
our displeasure and in our adversity and in our prosperity, even if some- | 
one else were to be given precedence over us, and that we would not dis- 
pute the delegation of authority. He (8) said, 


“Except if you see clear disbelief (&ufr bawah) for which you 
have a proof from Allah.” | 


And Ibn ‘Abbas (rada Allah 'anbu) reported that the MOSES of Allah 
(88) saying, 


“Whosoever detests something from his leader, then let him 
bear it patiently. Since, there is no one who removes his obe- 
dience from the ruler by a handspan and then dies, except 
that he dies a death of one belonging to the days of jahiliyyah 


(pre- -Islamic times of ignorance). 


And Abū 5250 al-Khudti (radiyA/lab ‘anhu) reported, ‘I heard the Mes- 
senger of Allah (3) say, 
“Various evils will make their appearance in the near future. 
If anyone tries to disrupt the affairs of this Ummah while 


they are united, you should should strike him down with the 
sword, whoever it may be. (i.e. if remonstrance does not pre- 


* Bukhari #693 on the authority of Anas ibn Malik and Muslim oe on the 
authority of Abū Dharr. 


x. Bukhari #7056 and Muslim #1709. 


5 Bukhati #7053 and Muslim #1849. 
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vail upon him and make him desist from his disruptive ac- 
tivities, he is to be killed). 2 


And the report of 'Arfajah al-Kalabi (rad A//ab 'anbu) implies this mean- 


ing? 
Abu Hurayrah (radiyAllab ‘anhu) reported that the Prophet (88) said, | 


“Whosoever defects from obedience and separates from the 
Jama‘ah (united body of Muslims) and then dies, then he dies _ 
a death belonging to the days of jahiliyyah?” — 


and in another narration 


“There will be multiple Caliphs, increasing in number’ The 
people asked, *O Allah's Messenger! What do you order us 
(to do)?’ He said, ‘Obey the one who was given the pledge of ; 
allegiance first.“ | 


When ‘Abdullah ibn ‘Umar (radzA/lab ‘anhu) came to ‘Abdullah ibn Mat 
` on the day of al-Harrah, Ibn Mati‘ said, ‘Place a cushion for the Shaykh to 
sit on.” However ‘Abdullah ibn Umar replied, ‘I am not here to sit down - 
but rather to inform you that the Prophet (8) said, 


7 Muslim #1852 and another narration with similar meaning also on the authority 
of Abū Sa'id al-Khudri (radiyAllah ‘anhu) who said, “The Messenger of Allah (3&) 
said, “If two leaders request the pledge of allegiance, then kill the second of the 
two." Muslim #1853. 


° *Arfajah al-Kalabi (radiyAllah anbu) who said, ‘I heard the Messenger of Allah 

` (8i) saying, “Whoever comes to you whilst you are united under one leader, want- 
ing you to renounce yout allegiance and thus split you up, then kill him.” Muslim 
#1852, Abu Dawüd #3762 and others. 

? Muslim #1858. 


10 Muslim #1842. 
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“Whosoever withdraws his hand from obedience will meet 
Allah on the Day of judgement having no argument for him- 
self. And whosoever dies without having bound himself by 
an oath of allegiance (bayah), then he dies the death of one 
belonging to the days of jahiliyyah (pre-Islamic times of 
ignorance). 


‘Abdullah ibn ‘Amr (radiyAllah ‘anhuma) also said, 


“And whosoever gives the oath of allegiance to a leader such 
that he gives him the palm of his hand and allegiance of his 
heart, then let him give it to the leader if he is capable. So if 
. another person comes to dispute his leadership, then strike 


the neck of that other person. | 


‘Awf ibn Malik (radzwA//ab ‘anhu) narrated that the Messenger of Allah 
(E) said, AEN | " | | 


“The best of your leaders are those whom you love and who 
love you and they supplicate for you and you supplicate for 
them. And the most evil of your leaders are those whom you 
hate and those who hate you and you curse them and they 
curse you.” They said, ‘O Messenger of Allah (4)! Should 
we not overthrow them for this?‘ He said, “No, as long as 


2313 


they establish the Prayer amongst you. 


And the hadith of Umm Salamah (radiyAlah ‘anha) and others that have 


been mentioned. These and other hadiths carrying the same meaning - 


11 Muslim #1851. 
12 Muslim #1844. 
15 Muslim #1855. 


14 The hadith Umm Salamah (radiyA/lab اسه‎ that the Messenger of Allah (E) 
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and require every Muslim to listen and obey the Muslim rulers, whether 
they be pious or sinners; this is because it is unlawful for anyone to rebel 
against them or provoke dissention with them over their positions. Obey- 
ing them is part of our obedience to Allah and His Messenger. T The Prophet 


(3) said, 


“he who obeys my aec ruler, obeys me. And he who 
s me, obeys Allah."'^ 


This narration is also reported with a slight variation in wording, where 
the phrase “he who obeys the ruler’ which implies that this command is gen- 
eral and applicable to all rulers, not only those whom the Prophet (8) 
appointed. As a matter of fact, Hudhayfah ibn al-Yamàn (radiy Allah 'anbu) 
related that the Prophet (4%) said, 


` “Listen to and obey the leader, even if he beats your back 
and takes your wealth.” 


As fot those who argue that this addition, “even if he beats your back and 
takes your wealth” is weak in order to justify rebelling against the rulers, are 
nothing but misguided individuals who also wish to misguide others - this 
is because even if we assume the weakness of this addition to this particu- 
lar hadith, we still have all the hadiths mentioned earlier that arrive at the 
same meaning, | 


This is the belief and the creed of Muslims - the creed of Abu -Sunnab 


wa’'l-Jama‘ah. Moreover, whoever claims the permissibility of rebelling 


said, “There shall come leaders - So you will approve of some of their deeds and 
you will object to some of their deeds. So whoever recognises their evil deeds is 
absolved from blame and whosoever disapproves of their evil deeds is safe. How- 
ever, whoever is pleased with their deeds and follows them is ruined.’ They said, 
‘Should we not fight them?’ He replied, “No, as long as they pray." Muslim #1854. 


> Bukhari #2957 and Muslim #1835. 


16 Muslim #1847 
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against the ruler if he [i.e. the ruler] commits sins or becomes corrupt, is - 
making an erroneous and fallacious claim; this claim has been refuted by 
so many other ahadith, as we have enumerated earlier. This conflicting 
view i.e. allowing rebellion against the ruler if he is a public sinner, is a 
weak view adopted by some people who have in this respect gone against 
the Sunnah; I ask Allah to forgive us and them. 
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واشّبام casi aal aali‏ آثارهم, 
والاستغفار لهم, 


And his saying: [Also required of the Muslims is] strict following 
of Salaf al-Salih (the Righteous Predecessors) and adhering to the 
knowledge and e which they left behind; and a fot- 
giveness for them." 


Explanation 


Through this assertion, the author intends to convey that it is binding 
upon evety Muslim to follow the path of the believers before them. Allah 
says, 

C eel Ohian Coi 
7 BA te E pO x we “we 
ROVER wii OG FA 
ZA رو‎ PA 16s 72 i 
© لا ای اموا رانك رَمُوكُ جم‎ 
“And [there is a share for] those who came after them, say- 
ing, ‘Our Lord, forgive us and our brothers who preceded us 


178 
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in faith and put not in our hearts [any] resentment toward 
those who have believed. Our Lord, indeed You are Kind 
and Merciful.” | | 
[a/+-Hashr (59): 10], 


and 
M ost 
وس‎ 
TM w GLA y CAIA TAR T 4 AT a eh 
الرسول من بعد مائبين لها ی وبشيع عير‎ Ss 
doe PA md 
کے س سے کے کے‎ uw aay Nee tas raked 
Sl 3072-4 90} sled § ines سيلا‎ 


“And whoever opposes the Messenger after guidance has be- 
. come clear to him and follows other than the way of the 
believers - We will give him what he has taken and drive him 
into Hell, and evil it is as a destination." i 
[2 -INZsa" (4): 115] 


Therefore, following the way of the believers is obligatory upon every 
Muslim who comes after them. The word “Gehevers” in this ayah refers to 
the companions of the Prophet (3€) as well all those succeeding them 
who ate upon the same creed and path as them. As for those who decide 
to take a way that is different from the way of the believers, they have 
evidently followed an alien path that is far from what the Prophet (£) has 
outlined and set for his nation; this is evidently so because he stated hav- 
ing left his nation, 


“I left you upon clear proof, its night like its day; none devi- 
ates from it except one who is destroyed.” | 


Wherein he informed that destruction lies in deviating from the path 
that he outlined for his nation and which was followed by his companions 


and those who came after them from the people of knowledge. Moreo- 


! Ibn Majah #43 and Ahmad #16692 on the authority of al-'Irbad ibn Sariyah. 
It was declared sahih by al-Albani, Zz/z/ al-Jannah #16. 
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ver, he (E) explicitly said, - 

“This nation will divide into seventy-three sects, all of them 

in the Fire (of Hell) except one.’ And when asked about the 


saved sect, he replied: “They are the ones who follow that 
which I and my companions are upon.” | 


It was also related that some of the righteous predecessots stated, 
‘Follow [the way of the Prophet (3&) and his companions] 
and do not innovate [i.e. introduce new matters into religion] 


fot what you have been given [i.e. to follow and be guided 
by] is sufficient.” 


2 Tirmidhi #2641 on the authority of ‘Abdullah ibn ‘Amr. 
It was declared hasan by al-Albani, Sabi al-Jami‘ #5343. 


` 3 Darimi #205 from the saying of ‘Abdullah ibn Mas'üd 
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soll yia‏ 1 والجدال في الدين, 


And his saying: *[Also requited of the Muslims is] abandoning 
AMET and — in the religion." | | 


EELEE. 
Explanation 


Arguing and debating is a condemned act in religion, particularly debat- 
ing about the Qur’an or about authentic ahadith. This is because we must 
believe in all the ayat of the Qur'an and all that it advocates, and we must 
also believe and follow whatever is proven authentic from the Sunnah; 
these are the two sources of legislation in religion that Allah has prescribed. 
The Qur'an is the primary source while the Sunnah follows up by clarify- 
ing and explaining the injunctions and guidance of the Qur'an. Allah said, 

AIAG oS esa acts 
"And We revealed to you the message that you may make 
clear to the E what was sent down to them.” 


[al-Nabl (16): 44] 
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And his saying: "[Also requited of the Muslims is] abandoning 
everything which has been innovated by aL zubditbun (those who 
innovate in the Religion)." 


LAXE. 
Explanation 


This means that it is obligatory upon every student of knowledge and 
every layperson to act upon the authentically proven ahadith of the Prophet 
($2), as well as the reports concerning his companions [who received guid- 
ance directly from him] whether these reports relate to their sayings or 
actions. This is because their actions and statements represent and inter- 
pret the religion in its best and most ideal form. Thus it is incumbent 
upon us to condemn and stay away from innovations in religion, and in- — 
stead suffice ourselves with the book of Allah and the Sunnah of His. 
Messenger (35) according to the understanding of the righteous predeces- _ 
sors. | 


In conclusion I say may Allah encompass the author with His Mercy 


and may peace and blessings be upon out master, Muhammad, his family 
and his Companions.. 
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نص مقدمة مؤلف الرسالة AUS‏ 


Noo 


قال أبو محمد عبد الله بن أبي زيد القير T,‏ -رضي الله عنه وأرضاه-: 
الحم لله الذي ابتدأ الإنسان بنعمته» وصوره في الأرجام بحكمته» وأبرزه 
. إل رفقه وما يسره له من ززقه» وعلمه ما لم يكن «es‏ وكات فضل الله عليه 
lake‏ ونبهه بآثار صنعته» وأعذر إليه على ألسنة المرسلين الخيرة من خلقه 
فهدئ من وفقه بفضله» وأضل من خذله بعدله» ويسر المؤمنين WS peel)‏ وشرح 
' صدورهم للذكرئء فآمنوا بالله بألسنتهم ناطقين» وبقلوبهم مخلصین» وبما أتتهم 
eolit doleas dba‏ فلو انيه كاذ ليم isl‏ 
أحل red‏ حرم غليهم. ظ 
# أما بعد: | 
أعاننا الله وإياك على رعاية ودائعه» وحفظ ما أودعنا من شرائعه» فإنك سألتني 
أن أكتب لك جملة مختصرة من واجب أمور الديانة مما تنطق به الألسنة» وتعتقده 
القلوب» وتعمله الجوارح» وما يتصل بالواجب من ذلك من السنن من مؤكدها 
ونوافلها ورغاتبهاء وشيء من الآداب منهاء وجمل من أصول الفقه وفنونه dde‏ 
Gal tll pL cn‏ یا ا ei e‏ ا JEN et‏ 
من ذلك من تفسير الراسخين» وبيان المتفقهين» لما رغبت فيه من تعليم ذلك 
SU‏ كه adis E ales‏ فار من فهم دين الله وشرائعه 
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The Arabic Text - 


ELE‏ لهم بركته وتَحْمّد لهم عاقبته» فأجبتك إلى ذلك» لما رجوته لنفسي ولك 
من ثواب من علّم دين الله أو دعا إليه. 

واعلم أن خير القلوب أوعاها للخير» > وأرجئ القلوب للخير ما لم يسبق 
الشر إليه» td sly‏ ما عني به الناصحون» ورغب في أجره الراغبون إيصال Js‏ 
قلوب أولاد المؤمنين ليرسخ فيهاء وتنبيههم على معالم الديانة» وحدود الشريعة؛ 
ليراضوا عليهاء وما عليهم أن تعتقده من الدين قلوبهم» وتعمل به جوارحهم؛ فإنه 
وو plat of‏ و eal ro tli els ob edid cas tds‏ 
كالنقش في الحجر. | 

ass bs a bed d.‏ تناه edi‏ ساكل بورق Oak‏ بعلي 
ويسعدون باعتقاده والعمل به» وقد جاء أن يؤمروا بالصلاة ؛ ode qe‏ ويضربوا 
غليها لخشرء ويفرقٌ بينهم .في المضاجعء فكذلك ينبغي أن Like‏ ما فرضن الله ٠‏ 
على العباد من قول وعمل قبل بلوغهم ليأتي عليهم البلوغ وقد تمكن ذلك من 
قلوبهم» وسكنت إليه أنفسهمء d‏ بما يعملون به من ذلك جوارحهم. 

وقد فرض الله WE‏ على القلب عملا من الاعتقادات وعلئ pie‏ 
الظاهرة عملاً من الطاعات. ١‏ 

' وسأفصل لك ما: alate e ac A be fell C‏ ف At‏ 
الله تعالن-» وإياه نستخير وبه نستعين» ولا حول ولا قوة إلا بالله العلي العظيم» 
وصلئ الله علئ سيدنا محمد نبيه وآله وصحبه وسلم تسليمًا كثيرًا. 3 
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Tr |‏ مأ تنطق به الألسنة وتعتقده الأفئدة 
من واجب أمور الديانات 


من ذلك: الإيمان بالقلب» والنطق باللسان أن الله إله واحد لا إله غيره» ولا شبيه 
PETS‏ نظير cad‏ ولا ولد cad‏ ولا والد cad‏ ولا صاحبة cal‏ ولا شريك له. | 
لیس لأوليته ابتداءء ولا لآخريته انقضاء» ولا يبلغ كنه صفته الواصفون» 
ولا يحيط بأمره المتفكرون» يعتبر المتفكرون بآياته» ولا يتفكرون في dale‏ ذاته» 
ولا ee‏ بشيء من علمه إلا بما شاء» وسع كرسيه السموات والأرض ولايئوده . 
pute‏ ابعل co‏ 
العالم EUNTES‏ البصير العلي الكبير؛ وأنه فوق عرشه 
المجيد بذاته» وهو في كل مكان بعلمه. | 
gle‏ الإنسانء ويعلم ما توسوس به نفسهء وهو أقرب إليه من حبل الوريدء 
وما تسقط من ورقة إلا يعلمهاء ولا حبة في ظلمات الأرض ولا رطب ولا يابنس 
إلا في كتاب مبين. 
على العرش استوئء وعلئ الملك احتوئ. وله الأسماء gaol‏ والصفات 
العلاء لم alive — Jy‏ وأسمائه متصفاء تعال أن تكون صفاته. مخلوقة 
isses‏ | 
كلم موسین بكلدمه الذي هو صفة فاته لا خلق من خلقة وتجارن Jed Jedi‏ 
دكا من جلاله» وأن القرآن كلام الله ليس بمخلوق فيبيدء ولا صفة لمخلوق فيتفد. 
an‏ والإيمان بالقدر خيره ER‏ حلوه RII‏ وكل ذلك قد قدره الله clay‏ ومقادير 


الأمور Cod)‏ ومصدرها عن ele eas‏ كل شي ء قبل كونه (Spd‏ علئ فدره» E‏ 
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لا يكون من عباده قول ولا عمل إلا وقد قضاه وسبق علمه به: BE ETP‏ 
4x aiii‏ [الملك:4١].‏ يضل من يشاء فيخذله بعدله» ويهدي من يشاء فيوفقه 
S di‏ عر sais ley‏ ر Seah‏ | 

تعالئ الله أن يكون في ملكه ما لا c‏ أو يكون لأحد عنه غتی» أو يكون 
أحد من خلقه خالقا لشيء وأنه ما ed‏ خالق إلا هو رب العباد ورب أعمالهي 
والمقدر لحركاتهم وآجالهم» الباعث الرسل إليهم لإقامة الحجة عليهم» ثم ختم 
gly Ll UU‏ محمد نيه46 فجعله Geta Uis ta olei HT‏ 
إلئ الله بإذنه وسراجًا Maga‏ 0( 

وأنزل عليه كتابه الحكيم» وشرح به دينه القويم» وهدئ به الصراط المستقيم. 

وأن الساعة آثية لا ريب فيهاء وأن الله يبعث من يموت كما بدأهم يعودون. 

. وأن الله سبنحانه ضاعف لعباده المؤمتين الحسنات» وصفح لهم بالتوبة عن AS‏ 

السيعات» و ae‏ لهم الصغائر باجتناب الکبائ و جعل من لم يتب من الكبائر Le‏ إلى 
مشيئته : # Ma AM o]‏ دشر ف MSS A Ly‏ لمن ES‏ [النساء LEA:‏ 

$e, LXV) secas bob ou abs ol od Eran lesus 
dard شفع‎ oru هيات‎ M GPs [الزلزلة:1].‎ 353 GY درو‎ 
الكبائر من أمته.‎ 

وأن الله سبحانه قد خلق الجنة فأعدها دار خلود لأوليائه» à eas sl‏ 
بالنظر إلى وجهه الكريم» وهي التي هبط منها آدم نبيه وخليفته إلئ Gow Ley and‏ 
في سابق dale‏ وخلق النار فأعدها دار خلود لمن كفر به وألحد في آياته وكتبه 


ورسلهء وجعلهم محجوبين عن رؤيته. 
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Ly [الفجر:؟‎ (HART وأن الله -تيارك وتعالئ- يجيء يوم القيامة:‎ 
Du NE 
ويؤتون صحائفهم بأعمالهم:‎ IA: [الأعراف‎ GS AI BS فأو‎ AA قلت‎ 
فمن أوتي كتابه بيمينه فسوف يحاسب حسابًا يسيرّاء ومن أوتي كتابه وراء ظهره‎ 

فأولئك يصلون سعيرًا. 

وأن الصراط حق يجوزه العباد بقدر أعمالهم» فناجون متفاوتون في سرعة 
النجاة عليه من نار جهنم» وقوم أوبقتهم فيها أعمالهم. 

والإيمان بحوض رسول الله BE‏ ترده أمته» لا يظمأ من شرب منه» ويذاد عنه 
من بل وغيّر 

وآن الإيمان قول باللسان» وإخلاص بالقلب» وعمل بالجوارح» يزيد بزيادة 
الأعمال وينقص بنقصهاء فيكون فيها النقص وبها الزيادة» ولا يكمل قول الإيمان 
إلا بالعمل. 

ولا قول وعمل إلا بنية» ولا قول ولا عمل ونية إلا بموافقة السنة. 

وأنه لا يكفر أحد بذنب من أهل القبلة. 

وأن الشهداء أحياء عند ربهم يرزقون» وأرواح أهل السعادة باقية ناعمة إلى 
aa ROSE‏ 

وأن المؤمنين يفتنون في قبورهم ويسألول؛ Eus»‏ الله الت Jade (ate‏ 
caf‏ في Gol zT‏ 35 .1231 [إبراهيم:11]. 
وأن le‏ العباد حفظة يكتبون أعمالهم؛ ولا يسقط شيء من ذلك عن علم 


ربهم» وأن ملك الموت يقبض الأرواح بإذن ربه. 


ta 
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وأن خير القرون: القرن الذين رأوا رسول الله E‏ وآمنوا به ثم الذين 
يلونهم» ڈ ثم الذين يلونهم» وأفضل الصحابة الخلفاء ء الراشدون المهديون أبو بكر 
ا -رضي الله عنهم أجمعين-. 

او pet loc SLAY‏ 
بينهم» وأنهم أحق الناس أن يلتمس لهم أحسن المخارج» ويظن بهم أحسن 
المذاهب | 

والطاعة لأئمة المسلمين من ولاة أمورهم وعلمائهم» واتباع السلف 
الصالح واقتفاء آثارهم» والاستغفار لهم» وترك المراء والجدال في As, vnd‏ 
كل ما أحدثه المحدثون. 

وصبلئ الله علوم o‏ محمف وعلوئ آله وأزواجه وذریته وسلم Ves Vad‏ 
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Yo. 


نظم مقدمة الرسالة 


للشيخ أحمد بن مشرف الأحسائي المالكي 
المتوف سنة AES - A VY AO‏ من ديوانه )2 CVV‏ 


لئ أياديهما يخفئ وماظهرا 
هب الصبًا فأدرٌ العارض المطرًا 


وساد کل del‏ بحرا وها اندرا 


holy al 


px دال‎ T 


على الذى شاد بنيانَ الهدى فسما 


| نينا أحْمَدَ الهَادي وعترّته 
y‏ : أصل علم الدين إن به 


E cares aie sla: باب:‎ 


نط اسان i gua‏ قد سطرا 


فلاإلهءسوئ من للأنامبرًا 
رب سواه i-i eas‏ 
بلاشريك ولاعون ولا 053 
ووالد وعن الأشباه RH‏ 
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ous] PF dsl,‏ الفؤاد كذا 
ol |‏ الإلهإلة واحد صمد 
es‏ السمو ات والأرضين ليس لنا 
PANE TER‏ 


TET‏ : ;عن ولد وصاحبة 


The Arabic Poem 


12 Sl «a Alea eed Vs 
سبحان من قدرا‎ DL بدءولا‎ 
I فر د سميع بصيرٌ ماأراد‎ 


(badly ج‎ E Cu 


عن الرُسول فتابع من رَوئ وقرًا 
العرش استوئ وعن التكييف كن I‏ 
يخماه get‏ سميع شاهد VETT‏ 
كذاك أسماؤه الحسنى لمن ذكرًا 
كلاه غيرٌ خلق أعجز البشرًا 


ولم ی زل من صفات الله معتبرًا 


: á 1 z P 
| بالخط يثبته في الصحف من زبرًا‎ 


إلّههفوق ذاك الطور إذ حضرًا 


من وصفه كلمات تّحتوي عبرا 
قال الكليم: di‏ أسأل النظرًا 
أنئ wr‏ ونوري يدهش البصرا 
إذا رأئ بض أنواري فسوف ترم 


تصدع الطور من خوف وما اصطبرًا 
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2 e 3 
Aj vol g وصف الله‎ 4S لايبلغن‎ 


وأتهأوّلباقفليسله 


حي عليمٌ قديرٌ والكلام له 


3 | T 
ولم يزل فوق ذاك العرش خالقنا‎ 


إن العلو به الأخبارٌ قد 553 


d‏ حق على الملك احتوئ وعلئ 


واله بالعلم في كل الأماكن لا 


olo‏ تنزيله القرآن أجمعحه 
ولحي تكلم مولانا القديم به 


يتل ويُحمل حفظا في الصدور كما 


وأن موسئ كلسيم الله كلمه | 


فالله أسمعه من غير واسطة 
حتيل رام أن plas‏ برؤيته في محبته 
إليك قال له الرحمن Mie ge‏ 
فانظر ool]‏ الطور إن يثبت مكانته 
متيل إذاما plod‏ ذو SLAM‏ له 
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فصل في الإيمان بالقدر خيره وشرّه 


LAGS‏ واجبٌٍ شرعًا كما ذكرًا 
طرًا وفي لوحه المَحفوظ قد سُطرَا 
ومن ضلالٍ ومن شكرانٍ من شكرًا 
WEN ORE CE EE S T‏ 
دي متيو هار انر ج 


. قضائه كل شيء في الورئ صَدرًا 


ماشاءه الله نفعًا كان أو ضررًا 


د وبالأقدار أجمعها 


| Jý ءقضا الله في‎ IER 


bata ddl 
c ül فإنهمنقضاء‎ 
والله خالق أفعال العباد وما‎ 
ففى يديه مقادير الأمور وعن‎ 
T فمن هدئ فبمحض الفضل‎ 
فليس في مُلكه شيء يكون سوئ‎ 


ثيه 
فصل في عذاب القبر وفتنته 


Ax - 7‏ 
من قبل إكمالها الرّزق الذي قدرًا | 
بإذن مولاه إذ تستكمل العمرًا 
| 3 و - Sc‏ 75 " 
من حين يوضع مقبوراليختبرا 
جات عدن كطير يعلق الشجرًا 


من کل ما تشتهى ي تجني بها الشمرًا 
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(ipa tar à 

وکل روح dr‏ الموت يقبضها 
وکل من مات مسسئولٌ Sting‏ 
ely ola‏ أصحاب السعادة في 
لكنما الشهدا أحياوأنفسهم 
وأنهاني جنان الخلد سارحة 


وأن أرواح من يشقئ معذبة 


The Arabic Poem 


أعدهالله s aj LY gea‏ كفرًا 
ولو بسفك دم المعصوم قد فجّرا 


خير البرية من عاص بهاسجرا 


كذلك النار لا تفنيل وساكنها 
Y 5‏ بخلد فيهامن يوحله 


وكم ينجي إلهي بالشفاعة من 


فصل: في الإيمان بالحوض 


مابين صنعا § CS pnt‏ مكذاذكرًا 


ab‏ كيزانهمثل النجوم ترف 
سيماهم: أن يرئ التحجيل والغررًا 
عن ورده ورجال أحدثوا الغيرًا 
بسرعة من لمنهاج الهدى عبرا 
قصدوقول وفعل للذي P‏ 


كمايزيد بطاعات الذي شكرًا ‏ 


من الهداةنجوم العلم Vy‏ 
من المعاصي فيلغئ أمرهم هدرًا 
نبيناوبهم دين الهُدئ تنصرًا 
وقي النهار لدئ الهيجا ليوث شرئ 
والسبق في الفضل للصديق مع عمرًا 
أتسباع أتسباعهم يمن قفئ الأثرًا 
SIL‏ والكفّعما بينهم شجرا 


وأن للمصطفئ حو L2‏ مسافته 
أحلئ من العسل الصاف مذاقته 
sm e;‏ أتسباع سسنته 
n‏ ويُنفئ کل مبستاع 
وأن جسرًا علي النيران يعبره 
وأن les Lay‏ حقيقته 
وأن معصصية 3 تنقصه 
وأن طاعة أولي الأمر واجسبة 
إلا إذاأمروا iu‏ بمعصية 
5d asilo‏ السو رار 
sel‏ الصحابة رهبان بليلهم 
وخيرهم من ولي منهم خلافته 
والستابعون بإحسان لهم وكذا 


وواجب ذكر كل من صحابته | 
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فهملناقدوةهممقتفوالأثِرًا 
ضَلالَةٍتبعّتوالدينقدهجرًا ‏ 
EEE‏ 
وهل يجادل إلاكل مسن iS‏ 
رسالة ابن أبي زيد الذي اشتهرًا 
قفون NE E‏ كنذا 
فأنذرالفقلين الجن والبشرًا 
وليس ينسخ مادام البصفا p‏ 
ختم النبيين والرسل الكرام جرا 
ومنأجازفحلقتلههدرًا ‏ 


wt‏ ع 
Tie WW‏ 


والاقتداء dee‏ الدين مفترض 


وترك ما أحدث الضلا فيه فكم | 


إن cog‏ ما هدئ الْهّادي إليه وما 


فلا مراء ومافي الدين من جدل 2 


SS‏ في مذهب الأسلاف قافية 
يحوي مهمات باب في العقيدة من 
deis GY said. Ay |‏ 
ثم الصلاة على من عم بعشته 
easy —‏ الأديان أجمعها 


وليس من بعده يوحئئ إلى أحد 


. والآل والصحبماناحتعلى فنن 


ale ماد‎ 1 
Ud dE 
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BIOGRAPHICAL NOTES 


~The Ten fiiius Paradise by 
Allah’s Messenger ($) 


[i] Aba Bakr al-Siddiq (d. 13AH) 


He is ‘Abdullah bin Uthman bin Amir Ibn ‘Amr Ibn Kab Ibn Sa‘d Ibn 
Taym Ibn Murrah al-Taymi, Aba Bakr ibn Abi Quhafah 21-5104019 
(radi Allab ‘anhu) and it is said that his name is 'Atiq. He was born two 
years and (some months) after the birth of the Prophet CAE in Makkah. 
Abü Bakr was fair, slender, slightly bent backed, and had a slender face 
with large hollow eyes. His forehead protruded slightly, and he dyed his 
hair with henna mixed with atm (a reddish black dye). He was one of the 
wealthy people of Makkah. One of the ten promised Paradise, the clos- 
est friend of the Prophet ($£) before and after Islam, his companion in 
the cave, the greatest of all the Companions and the first Khali lifah of the 
Messenger (39. He suppressed the apostasy of the Arabs after the 
Prophets (4) death, re-established the rule of Islam over Arabia, and 
had the Qur’an collected and written down between two covers. He is 
known for his profound knowledge of the Qur’an and hadith, and for 
insight into fig. He was a distinguished scholar from Qurayshi descent. 
He died in Jumadal-Ula, in the year 13H (634 C.E.) and he was of sixty 
three years. His Khz/afah lasted for two and a half years and three months. 
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[ii] “Umar bin al-Khattab v 23AH) 


He is Abū Hafs ‘Umar bin al-Khattab bin Nufayl Ibn "Abdul-"Uzza Ibn 
Riyah Ibn ‘Abdullah Ibn Qarat Ibn Razah Ibn ‘Adiyy Ibn Ka'b al-Qurashi 
al-'Adawi (radiyAllah 'anbu) was the greatest Companion of the Prophet 
(£) after Abū Bakr(radiyAWah 'aubu). ‘Umar embraced Islam after the 
Prophet ($) prayed that Islam be strengthened by one of the two Umars. 
. His acceptance was a great victory for the Muslims. He was fair in 
complexion, bald, thick-bearded, and he was tall. When he walked, people 
said he appeared to be riding. His beard hair was long and grey at the 
ends. He succeeded Abü Bakr as Khali fah, defeated the Persian and Roman 
empires, extended the rule of Islam from Iran to Egypt, and carved out 
the institutions of the new government and society. He is known for his 
profound knowledge of the Qur’an and hadith, and for insight into figh. 
He was called a/-Farug (discerner between truth and falsehood), and 
‘Commander of the Faithful. He was known for his justice, fairness, 
compassion, to personally feed and clothe the poor. Umar established 
the paying of salaries to public offices officials, including giving to the 
` poor from the Jews and Christians. He was one of the ten Companions 
promised Paradise. He became a martyr in Dhul-Hijjah of the year 23H 
(644 C.E) and he was of SA three years. His on lasted for ten and 
a half years. | 


[qi ‘Uthman bin Affan a d 35AH) ~ 


Dhu ia Nai ‘Uthman bin ‘Affan bin Abū al-‘As bin Umayyah al- 
Qurashi al-Amawi (radiyAllah “anhu), the third Rightly Guided Khalifah and 
one of the ten promised Paradise. He was neither tall or short; he was 
handsome with wheat-coloured hair and thick healthy beard. He was big 
boned and wide shouldered. He was known to dye his beard yellow, and 
he had heavy hair with a thick growth of hair behind his ears. He was 
. known for his generosity and freely giving in the Way of Allah. He spent 
a great deal of his wealth and time in the service of Islam. He purchased 
the well of a/-Ruma which belonged to a Jew for twenty thousand Dirhams 
and donated it for the use of all Muslims. On the occasion of Tabuk, 
when the Muslims were undergoing severe hardship, "Uthmàn outfitted 
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the Jayshul Usrah (army of hardship) | by donating three hundred camels 


`. (with their equipment) and one thousand gold dinars. Once during the | 


Khilafah of Abū Bakr, there was a severe drought. He presented one 

thousand camels laden with grains and distributed it to the poor. He was 
 mattied to two daughters of the Prophet ($E), Ruqayyah and after her 
death, Umm Kulthūm. At Hudaybiyah, the Prophet (E) appointed him 
as his ambassador to the Quraysh. When the rumour went round that 
"Uthman had been killed by the Quraysh, the Prophet ($) took the 
pledge (Bayatur Ridwan) of the Companions that they would fight till the 
end. On this occasion, the Prophet ($) lifted his own right hand and 
said, ‘This is the hand of ‘Uthman’, and then placed it into his left hand 
saying that he was making the pledge on behalf of ‘Uthmin. In his 
Khilafab, many lands were added to the dominions of Islam from North 
Africa to Europe. As soon as these countries were conquered, effective 
 measutes were set in place for the development of their material resources. 
Water-courses were dug, roads made, fruit ttees planted, and security 
given to trade by the establishment of a regular police organisation. While 
the insurgents had beseiged him in Madinah, he calmly bade the people 
of Madinah to go back to their homes since he did not want to fight or 
allow the blood of any Muslim to be shed for him. He died reciting the 
Qur'an at the hands of the rebels and was martyred in the year 35H (656 
C.E) at the age eighty-two years old. His Khilafah almost lasted twelve 
SS | 


[iv] ‘Ali bin Abi Talib (d. 40AH) 


Abü'l Hasan ‘Ali bin Abi Talib Ibn ‘Abdul-Muttalib Ibn Hashim al- 
. Qurashi al-Hashimi(radiyAllah 'anbu), Aba Turab was one of the most 
beloved names to him due to the Prophet (8) calling him. The fourth 
Rightly Guided K7aZfab and one of ten promised Paradise. He was brought 
up in the house of the Prophet (2) and accepted Islam at the age of 
thirteen. ‘Ali was of fair complexion, wide-eyed and had a broad fore- 
head. His hair was thick both on his head and in his beard. When he 
became old, his hair tutned grey, but he did not dye it. He had a cheerful 
demeanor that matched his handsome face, he was broad-shouldered, 
his palms were thick and strong. He could throw a rider from his mount, 
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and he could seize a man in such a way that he couldn't breath. He could 
catty a heavy door that would require a band of men. He was famous 
fot his chivalry, bravery and knowledge. He married Fatimah, the daugh- 
ter of the Prophet (39). “Ali was present in Badr, Uhud and Trench 
battles, besides all the rest except the expedition of Tabuk, because the 
Prophet (£) had asked him to stay behind with his family. “Ali was one 
of the most profoundly knowledgable and wise among the Companions. 
One of the Companions described ‘Ali as, ‘By Allah, he had a vision and a 
mighty power. He had an ability to distinguish right from wrong, and he judged people 
and situations with justness. Knowledge permeated from him, and his speech indicated 
his wisdom. Fle disdained the worldly life and felt comfort in the night for worship. If we 
came to him, he would draw us near to him. If we asked him, he would answer us. 
Despite our nearness to him and his nearness to us, we would not dare speak to him due 
to our awe of him. When he smiles his teeth are like pearls.’ ' Ali was martyred in 
the year 40H (660 C.E.) and his son al-Hasan performed the funeral 
prayer for his father and buried him in a/-Kufah, the grave was concealed 
lest it would be exhumed. He died at the age of sixty-three years. 


[v] Sa'd Ibn Abi Waqqas (d. 55AH) 


He is Sa‘d Ibn Malik Ibn Ahib Ibn ‘Abd Munaf al-Qurashi al-Zuhri Abü 
Ishaq Ibn Abi Waqgqas (ragdzyA/lab 'anbu). He was short in height and had 
a brown complexion. His hair was curly, and he was particularly known 
for his sharp vision. He was one of the ten Companions promised Para- 
dise and he was one of the six Companions on the Shara (consultative 
body for the Muslim Community). He accepted Islam early. He was the 
first to be struck by an arrow in the path of Allah and first to shoot an 
arrow. He was one whom the Prophet (35) said to, way my father and 
` mother be sacrifüced for you.’ He witnessed Badr and whatever came after it. 
He was known as the maternal uncle of the Prophet (2) and one who's 
supplications were answered. Sa'd served as a governor under ‘Umar 
and “Uthman, and he led the Muslim armies. He died at al-‘Atiq in the 
year 55H (675 C.E) according to what is popular at the age of seventy- 
three. He requested to be buried in the same shrouds that he wore on the 
day of Badr. And he was the last of the ten Companions promised 
Paradise to pass away. 
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[vi] Talhah Ibn ‘Ubaidullah (d. 36AH) 


He is Talhah Ibn ‘Ubaidullah Ibn ‘Uthman Ibn ‘Amr Ibn Kab Ibn Sa‘d 
Ibn Taym Ibn Murrah al-Taymt (radiy Allah anbu), Abū Muhammad, com- 
monly known as Talhah al-Khayr and Talhah al-Fayad (the exuberant) due 
to his great generosity. He was black in complexion with thick but straight 
. hair. He was handsome, and he walked with a quick pace. He did not dye 

his grey hair. He accepted Islam early at the hands of Abū Bakr. And He 
. was one of the ten Companions: promised Paradise. He was loyal and 

unwavering Companion of the Prophet (4€). In the battle of Uhud 
` when the Muslim army was in disarray, he swore to stay by the Prophet 
(€) even if it meant death. He survived the battle with seventy-five wounds. 
Talhah was killed during the Battle of a/Jamalin the year 36H (656 C.E.), 


was buried in Basrah and he was sixty three years old. _ 


[vii] al-Zubayt Ibn al-Awam (d. 36AH). 


He is al-Zubayr Ibn al-Awam Ibn Khuwaylid Ibn Asad al-Qurashi al- 
Asadi (radiyAllah ‘anhu), Abū “Abdullah. He was very tall, his hair was thick 
but his beard's hair was sparse. His complexion was light brown, and he 
didn't dye his hair but left it grey. A cousin of the Prophet ($), the son 
of Safiyyah bint 'Abdul-Muttalib. He was one of the early Muslims who 
migrated to Abysinnia. He was the first to draw a sword for Islam, he 
accompanied the Messenger on all his military expeditions, including Badr 
and Uhud. He was one of the ten Companions promised Paradise. He 
accepted Islam at the age of fifteen and was known as the disciple of the 
Prophet (2). He was also one whom the Prophet (48) said to, ‘way my 
father and mother be sacrificed for you.’ He witnessed all of the major events. 
‘Amr Ibn Jatmüz killed him in the year 36H (656 C.E.) after his depar- 
tute from the battle of a/-Jaza/. 
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[viii] Abū Ubaydah Ibn al-Jarrah (d. 18AH) 


He is ‘Amir bin ‘Abdullah Ibn al-Jarrah bin Hilal Ibn Uhayb Ibn Dabah 
Ibn al-Harith Ibn Fihr al-Qurashi al-Fahri (radiyA/lab ‘anhu). His lineage 
meets with the Prophet (89) with their ancestor Fihr. He was tall, slender - 
and he had a sparse beard. He had no front teeth, and he dyed his hair 
with hennah and al-katm (a reddish black dye). After accepting Islam he 
was among the few who memorised the Qur'an. He migrated to Abysinnia 
and then later to the city of the Prophet - Medinah. Abū ‘Ubaydah lost 
two front teeth on the day of Uhud, pulling out the two rings of armor - 
stuck in the cheeks of the Messenger of Allah ($). He was one of the 
ten Companions promised Paradise. During the caliphate of Umar, 
Abü ‘Ubaydah led the Muslim army to many victories in Syria. After 
much of the area came under Muslim control, Syria was stricken by 
plague of ‘Amwas. Abt 'Ubaydah remained with his troops to suffer 
wharever they might suffer, and he eventually died from plague of ‘Amwas. 
Abū “Ubaydah passed away in the year 18H (639 C.E.), at the age of fify- 
eight during the Khalifah of Umar Ibn al-Khattab. He is the trustworthy 
of this nation and died as a martyr. 


[ix] Sa‘id Ibn Zayd (d. 51AH) 


He is Sad Ibn Zayd Ibn ‘Amr Ibn Nufayl al-Qurashi al-‘Adawi 

| (radi Allab ‘anhu). He was very dark skinned, tall and he had thick hair. He 
was raised in a house that rejected polytheism and idolatry, Sa'id married 
Fatimah, the sister of ‘Umar bin al-Khattab, and both accepted Islam, 


concealing their new faith from Makkans and from ‘Umar who at the © 


time was not a Muslim. Sa‘id participated in all of the Prophet’s battles 
except for Badr. He was one of the ten Companions promised Paradise. 
He died at the age of seventy in the year 51H K C.E.) and was buried 
in the Baqi’ cemetery. 
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[x] 'Abdur-Rahmàn Ibn Awf (d. 32AH) 


He is ‘Abdur-Rahman Ibn Awf Ibn Abd Awf Ibn al-Harith al-Qurashi 
al-Zuhtri (i radiy Allah ‘anhu), Abà Muhammad. He was light in complexion 
and lustrous eyes with long eyelashes. He had a convex nose and had a 
long elegant neck. He had somewhat protruding upper teeth and heavy 
hair under his earlobes. His hands and fingers were thick and masculine 
and he had curly hair. He accepted Islam early at hands of Abū Bakr. He 
experienced the suffering that befell many of the early Muslim community. 
He migrated to Abysinnia, and later to Medinah. He was very tich and 
vety generous when giving in the Way of Allah. He gave in charity more 
than half his wealth on more than one occasion. He witnessed every 
battle with the Prophet (#2). During the battle of Uhud, he was wounded 
so severely that he walked with a limp. He was one of the ten Compan- - 
ions promised Paradise. He died at al-Madinah in the year 32H (652 
C.E.), at the age of seventy-two and was buried in the Baqi‘ cemetery. 
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The Companions 


"A'ISHAH: bint Abū Bakr as-Siddig, the Mother of the Believers and most 
beloved wife of the Prophet (£). She reported many ahadith from the 


Prophet and many Companions and Successors reported from her. 
She died in the year 58H. 


‘ABDULLAH BIN ‘ABBAS: bin ‘Abdul-Muttalib bin Hashim bin ‘Abd 
Munaf al-Qurashi al-Hashimi, the cousin of the Prophet (4g) and the 
interpreter of the Qur'an. He was born three years before the Hijrah 
and was called the ‘Ocean of knowledge’ due to his vast knowledge. 
He took part in the Jihadin North Africa in the year 27H and died in 
the year 68H. 


‘ABDULLAH BIN MASUD: bin Ghafil bin Habib al-Hadhli Abū *Abdur- 
Rahman. One of the scholars amongst the Companions and he wit- 
nessed Badr and the following battles. He had many virtues and died 
in the year 32H. 


‘ABDULLAH BIN ‘UMAR: bin al-Khattab al-‘Adawi, Abū ‘Abdur- 
Rahman, the noble Companion and scholar. He reported many ahadith 


from the Messenger ($£) and died in the year 73H. 


ABU DHARR AL-GHIFARI: Jundub bin Junadah bin Sakn, he was of 
those who accepted Islam early on but delayed his migration and hence 
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did not witness Badr. His virtues are many and he died in the year 
32H. | 


ABÜ HURAYRAH: "Abdur-Rahman bin Sakhr ad-Dusi. His name is 
greatly differed over. He accepted Islam in the year 7H and reported 
the most hadith from the Prophet (E). He died in the year 59H. 


ABU MUSA AL-ASH‘ARI: ‘Abdullah bin Qays bin Salim. He had a beau- 
tiful recitation and was one of the scholars anon ese the Companions. 
He died in the year 42H or 44H. 


ABU SAID AL-KHUDRI: Sa'd bin Malik bin Sinan bin ‘Ubaid al-Ansari 

. al-Khazraji. He and his father were both Companions and he wit- 
nessed all the battles that followed Ubud. He was one of the scholars 
amongst the Companions and reported many abaditb from the Mes- 
senger (2). He died in the pyra 74H. 


ANAS BIN MALIK: bin an-Nadar bin Damdam al-Ansati al-Khazraji, 
the servant of the Messenger (4%). He witnessed Badr but was not of 
age to actually participate. He died in the year 93H. 


AL-BARA’A BIN MALIK: bin an-Nadr al-Ansari. He witnessed Ubud 
and gave the pledge of allegiance under the tree. He was martyred i in 
the year 20H on the Day of 7 | 


JABIR BIN ‘ABDULLAH: bin ‘Amr bin Harram al-Ansati as-Sulami, he 
‘witnessed the second pledge at ‘Ugbah while he was still a child. It is 
said that he witnessed Badr and Ubud and he reported many abadith 
from the نتن‎ (£). He died in the year 74H. 


MU'AWIYAH: bin Abū Sufyan bin Sakhr bin Harb bin Umayyah bin ‘Abd 
Shams al-Qurashi al-Amawi. He accepted Islam in the year of the 
Conquest and witnessed Hynain and al- Yamamah. He was one of the 

` scribes who would write the revelation and died in the year 60H. 
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` Others 
. ABU HANIFAH: Nu‘man bin Thabit at-Tamimi al-Küfi, one of the great 
Imams of this nation and the earliest of the Four Imams. He com- 


menced his studies in philosophy and scholastic theology, but later 
abandoned them to study figh. He died in the year 150H. | 


AHMAD: bin Muhammad bin Hanbal bin Hilal ash-Shaybani, Abū 
“Abdullah, the Imam of the Sunnah and author of the famous Musnad. 
He was known for his knowledge of hadith, figh, and his sagwa and 
asceticism. He died in the d 241H. | 


DAWUD AL-ZAHIRI: bin ‘Ali bin Khalaf al-Asbahani, Aba Sulayman, 
the Imam of the gahiri School of Thought and c one of the e 
He died in the year 270B. 


FUDAYL IBN 'AYAD: bin Mas'üd at-Tamimi, Abū ‘Ali, the shaykh of 
Mecca and one of the righteous worshippers. He was trustworthy 
and precise, noble, having wara and narrated many rud He died in 
the year 187H. | | | 


AL-HASAN AL-BASRI: Al-Hasan bin Abū al-Hasan al-Ansari. He was 
0 trustworthy and precise, noble and famous. He was a great scholar 
and narrated many ahadith. He died i in the year 110H close to the age | 
of ninety. | | 


MALIK BIN ANAS: ibn Malik ibn Abū ‘Amr al-Asbahi. The Imam of 
` Madinah in his time, one of the great Imams of Islam and author of 


the famous Muwatta. His virtues are many and the scholar's praise of 
himi is abundant. He died in the year 179H. 


AL-SHÁFIT: Muhammad bin Idrees bin 3l: "Abbas bin Shaf“ al- Hashimi 


al-Qurashi, Abū ‘Abdullah, the Mujaddid of his era and one of the 
great Imams of this nation. He died in the yeat 204H. 
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AHLU'L-KALAM: Adherents to speculative theology, people seeking to - 
.— explain the articles and premises of belief and to give evidences for 


them based on philosophy and logic. 


BATINIYYAH: A sect of the Shi‘a, the followers of Ismail ibn Ja‘far. 
They were of the belief that the legal texts were merely superficial 
expressions carrying inner meanings that oppose what is outwardly 
understood of them, examples lie with their explanations of Paradise, - 


Hell and the Last Day. 


 HASHWIYYAH: A'term frequently used by the innovators to refer to 
Ablu’l-Sunnah, the Abl’-Hadith, those who affirmed the Attributes of 

. Allah. The first to use this term was ‘Amt ibn ‘Ubaid al-Mu'tazili who 
said that “Abdullah ibn ‘Umar ibn al-Khattab was a Hashwi. 


JABARIYYAH: Followers of the school of Jahm ibn Safwan in his belief 
that all actions are decreed by Allah and man has no control over 
them at all, instead he is forced to do what he does. | 


JAHMIYYAH: Followers of Jahm ibn Safwan in his denial of the Names 
and Attributes of Allah. 


KARRAMIYYAH: Followers of Muhammad ibn ean (d. 255H), they 


divided into many sub-sects and were famous for their likening of 
Allah to His creation (¢ashbih). 
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KHAWARIJ: Those who rebelled against ‘Ali, declaring him to be a disbe- 
liever and those who rebel against and fight the Muslim rulers. They 
hold that Muslims who have committed major sins ate disbelievers _ 
and are doomed to Hell-Fire forever. 


MUTAKALLIMUN: i Speculative M adherents to kalam. 


MU'TAZILA: Followers of Wasil ibn ‘Ata’ al-Ghazzal who abandoned 
the circles of Hasan al-Basri. They negated the Attributes of Allah 
for fear of likening Him to His creation, yet affirmed His Names. 
Prom amongst their beliefs was that a person who committed a major 
sin was neither a believer nor a disbeliever, rather of a station between 

the two stations, but he would be consigned to Hellfire forever. They 
were from the rank and file of the Mutakallimün and gave precedence © 
to their intellects over the divine texts. — — 


QADARIYYAH: "diese who held the belief that man has complete free 
will in all that he does and that Allah has no control over him. 


QARÁMITA: A sect heldig the same ee as the Batiniyyah 5 fol- 


. lowers of Maymuün ibn Daysan. 


RAFIDIS: Also well-known as the Shi‘ah, who call themselves the thna 

Asl'ariyyab (The 'Twelvers) of Ja'faris. This sect was founded by 

— “Abdullah ibn Saba’, a Jew, who appeared in the time of the Khilafah of 

‘Uthman. He claimed love for ‘Alt and /AJ/ u/-Bayt (the family of the 

Prophet (E). They curse the Companions declare them disbelievers, 

in particular Abū Bakr, “Umar and 'Uthman and the wives of the 
Prophet 63 : 00 also believe the Qur'an to be incomplete. 


FALASIFA: Those philosophers who promoted the ‘wisdom’ of the 
| Greeks, the Greek philosophers who did not believe in the Resuttec- 
tion as it is mentioned in the Book and Sunnah, nor did they affirm 
the Names and Attributes of Allah. From amongst their leaders was ` 
‘Aristotle, the student of Plato and from amongst their latter propo- 
` nents was al-Farabi and ibn Sina. | M 
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. AWLIY À*: plural of wal; friend, ally, loyal companion. From the word - 
wilayab meaning loyalty and closeness, the opposite of enmity. 

BARZAKH: barrier, isthmus, A barrier that is erected between the de- 

. ceased and this life preventing him from returning and a genetic refet- 
ence to the life that commences after death. 
BID'AH: innovation, that which is Bep introduced into the air of 
| Allah. 

HADITH: A text 55 to the m (3€) describing his actions, 
wotds, descriptions and tacit approvals. It consists of two portions, 
the body of the text (matn) and the isnad. Rarely the term is also used 
to refer to a text attributed to a Companion or a 7abi. 

| IHSAN: beneficence, excellence. To worship Allah as if one is seeing Him, 
and knowing that even though one sees Him not, He sees the servant. 

'ILM: knowledge. 

IMAN: The firm belief, complete ead epee and acceptance of all 
that Allah and His Messenger have commanded to have faith in, 
submitting to it both inwardly and outwardly. It is the acceptance and 
belief of the heart that includes the actions of the heart and body, 

` therefore it encompasses the establishment of the whole religion. This 
is why the Imams and Salaf used to say, ‘Faith is the statement of the 
heart and tongue, action of the heart, tongue and limbs.’ Hence it 
comprises statement, action and belief, it increases through obedience 
and decreases through disobedience. It includes the beliefs of faith, 
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. its morals and manners and the actions demanded by it. 

KALAM: speech, discourse. Technically used to refer to dialectics and 
scholastic theology. | 

KHALAF: successors. A reference to those who followed a path other 
than the path of the Salaf. 

KHALIFAH: pl. kbulaf?. Successor, representative. The Successors of 
the Prophet (#8), head of the Islamic state. Also called Amir aLMu'minin | 
or Leader of the Believers. 

KUFR: denial, rejection, hiding, technically icm to ide It can be 
major (removing a person from the fold of Islam) or minor (not re- 

| moving a person from the fold of Islam). 

QADR: Divine Decree and Destiny. 

QUR'AN: The actual Word of Allah revealed to the Prophet (35) in the 
Arabic language through the medium of the Angel Gabriel and the 
greatest miracle bestowed him. It consists of 114 chapters c commenc- 
ing with al-Fatihah and ending with an-Nàs. 

SAHABAH: The Companions of the Prophet (#2), those un saw him, 
believed in him and died upon that belief. 

SALAF: predecessors. Technically used to refer to the best generations of 
Muslims, the first three generation: the Sababah, the T: abitin and the 
Tab‘ Tabi'in due to the hadith, "The best of people are my generation, 
. then the one that follows, then the one that follows.’ 

SHIRK: association, technically referring to directing a right that is due to 
Allah Alone to another object of creation, either completely or par- 
tially. It can be major (removing a person from the fold of Islam) or 
minor (not removing a person from the fold of Islam). 

TABIUN: The generation following that of the Companions. - 

TAB‘ TABI'UN: The generation following that of the Tabi%n. 

TAWHID: unification, monotheism, the belief in the absolute Oneness 
of Allah. It is to believe that Allah Alone is the creator, nourisher, and 
sustainer of the worlds; it is to believe that Allah Alone deserves to be 
worshipped; and it is to believe that He has unique and perfect Names 
and Attributes that far transcend anything that one can imagine. 

WAHDATU-L-WUJUD: The unity of existence, the heretical DONE that 
Allah is Eee and ui. | 
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